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CHAPTER 1

Antisemitism Before and Since
the Holocaust: Altered Contexts and
Recent Perspectives

Anthony McElligott and Jeffrey Herf

Within two months of the ending of the Second World War and in the
aftermath of the worst state-perpetrated genocide ever to occur, an
unpublished report by Nora Katzenstein noted the ‘unmistakable signs
of a growth in anti-Semitism, more or less virulent, throughout Europe
in almost every country, with very few exceptions, even in such countries
where anti-Semitism was practically unknown before the war’.!

Indeed, following the ending of the war in many places of Europe,
Jews were frequently met with either fear or loathing or violence as they
returned to their homes. The pogrom at Kielce in Poland, in which more
than 40 Jews were murdered by Christians in July 1946 after false alle-
gations of kidnap had been made by a nine-year-old boy, is perhaps the
most graphically violent illustration of this postwar antisemitism.? There
were many less dramatic examples of violence against individuals or, more
usually, against Jewish property in the 20 years after liberation, such as
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the desecration of the Jewish cemetery in Munich, formerly Hitler’s “city
of the movement’, or the anti-Jewish riots in the north English town
of Prestwich in Lancashire; each leaving their own particular trauma on
Europe’s Jews.? Survivor testimonies frequently record the antipathy they
faced as they came back from the camps.* There are numerous accounts of
Jews returning to their homes only to either find strangers in possession
of their homes or deprived of their personal effects that had been left in
the hands of neighbors for safekeeping.® When Walter Fried and his father
returned to their home town of Topolcany in Slovakia in the summer of
1945, neighbors to whom they had entrusted their valuables now denied
any knowledge of these bar a few items of clothing. “They didn’t want
us to come back’, Walter told his interviewer, ‘so they wouldn’t have to
settle their accounts with us and look us in the eye and say, “we don’t owe
you anything”’.® Such accounts are commonplace. When the 5,500 or so
Jewish survivors of the death camps began returning to the Netherlands
from 1945, many of them, granted not all, were met with grudging indif-
ference and sometimes barely concealed hostility from former neighbors.”
As Eva Schloss (né Geiringer) and her mother found as they tried to return
to Amsterdam following their liberation from Auschwitz, ‘the end of the
war was not an end to prejudice—far from it’.8

This hostility took place in spite of efforts by various European govern-
ments to quickly restore ‘unrestricted equality of rights’ to Jews as they
returned from the death camps. Katzenstein’s observation points to a dis-
parity between official and popular attitudes toward Jews in the aftermath
of the Holocaust. Scholars who follow public opinion on this issue con-
clude that nearly eight decades later the divergence between governments
addressing the crime of Nazi genocide of the Jews and popular antisemi-
tism is still as wide as ever in many parts of Europe, while throughout the
Muslim world there is a close convergence between the two.” At the very
latest since the Stockholm Declaration in 2000, when 46 states agreed
that the 27 January—the day Auschwitz was liberated by Soviet troops—
should henceforth be a day of international commemoration of the victims
of Nazi genocide—governments in Europe have made great efforts to
integrate the Holocaust into their educational programs in order to raise
broader awareness of the violent potentials of (racial) prejudice, albeit with
varying degrees of success.!? In spite of efforts, antisemitism continues to
manifest itself—usually in the form of vandalism against Jewish property
or in anti-Jewish expressions conveyed through the new media—but also
on occasion more ominously against persons, as with the horrific attack at
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a Jewish school in Toulouse in southwest France in March 2012, in which
a rabbi and three small children were killed and the equally murderous
gun attack killing four people at the Jewish Museum in Brussels in May
2014 testify.!!

In recent years, the Arab—Israeli conflict in the Middle East has come
to serve as a surrogate platform among some groups and individuals for
airing views that are cither blatantly antisemitic or border on this.!? One
result of the hostile discourse surrounding the conflict (as well as the
conflict itself) has been an increase in both verbal and physical attacks
against Jews and Jewish institutions. Indeed, both of the attacks in France
and Belgium were carried out by Muslims who had been radicalized by
the conflict in the Middle East. During the summer of 2014 in Europe,
anti-Israeli and antisemitic rhetoric assumed new levels of vitriol. In some
countries, crowds shouted ‘Jews to the gas’.!* And while such incidents
are at present rare—in Europe at least, nevertheless the trend is a recrudes-
cence of violent antisemitism. While the conflation of anti-Zionism with
antisemitism is clear to see in Holocaust denial among parts of the Arab
world, there seems to be a paradox in the West, wherein enormous atten-
tion is devoted to ‘learning’ from the Holocaust, countered by public and
popular expressions of hostility to Israel that spill over into animus of Jews.

Divided into five discrete sections, the present volume not only broaches
the issue of Islamist denial of the Holocaust in the Middle East but also
attempts to understand the Western paradox by looking at antisemitism
before and since the Holocaust in Europe and the USA. It thus offers
both a historical and contemporary perspective.!* This volume begins and
ends with observations by four leading scholars in the fields of Holocaust
and antisemitism: Deborah Lipstadt, the late Robert Wistrich, Elhanan
Yakira and Robert Jan van Pelt draw on professional practice and personal
experiences to deliver powerful, even controversial chapters as in the case
of Wistrich and Yakira who are reporting from the ‘frontline’, so to speak.
Between these ‘book-ends’ a section containing three chapters by Christian
Wiese, Mark Weitzman and Bassam Tibi offer a discussion on the rela-
tionship between Christianity and Islam; this is followed by five chapters
that tackle historical and contemporary issues of antisemitism in the USA
(Pierre Birnbaum), Europe (Werner Bergmann and Tony Kushner) and
the Middle East (Jeftrey Herf and Meir Litvak); in the fourth section two
chapters by Esther Webman and Juliane Wetzel look at the role of meta-
phor and discourse of Holocaust, its appropriation and inversion and how
these contribute consciously or otherwise to contemporary antisemitism.
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The 14 contributions to this volume do not necessarily provide a unity of
argument—nor should they. Instead, they expose the plurality of positions
within the academy and reflect the robust discussions that took place dur-
ing the conference on which they are based.!®

The link between the manifestations of antisemitism and Holocaust
denial per se is not always immediately clear (although in this volume it is
exposed in the contributions by both Lipstadt and van Pelt). The ideol-
ogy of antisemitic terrorist organizations such as Hamas and Hizbollah
and those groups closely associated with them, as well as until recently
Iran’s government, deny both the Holocaust and Israel’s right to exist
as a state.'® Beyond this conflict zone, the relationship between the two
phenomena is not always clear-cut (although as we have noted, the Arab—
Israeli conflict since the second intifada at the latest, and particularly
against the background of events during the summer of 2014 in Gaza,
has resulted in a rise of antisemitism globally). More frequently, in what
scholars refer to as ‘inversion’, the Holocaust and its imagery are invoked
to attack the state of Israel’s policy vis-a-vis Palestinians in the West Bank;
and this occurs universally across borders. In such instances, the ‘owner-
ship’ of the memory of the Holocaust is contested and expropriated, as
Robert Wistrich, Esther Webman and Juliane Wetzel show in this vol-
ume. A recent example of this can be found in a review essay of a num-
ber of publications mostly critical of Israel in the weekend supplement
of Ireland’s national daily The Irish Times where its reviewer, US-born
journalist Lara Marlowe, referred to Israel’s policies of ‘ethnic cleansing’,
‘dispossession’ and ‘extermination’; language integral to the Jewish expe-
rience of Holocaust. The implication of Marlowe’s piece as one reads on
is an association with the Nazi racial state and its policy of planned geno-
cide, even though she falls short of employing ‘Holocaust’ in her review.!”
In this piece of writing, by no means an isolated case as Esther Webman
shows in her chapter, the specificity of the Holocaust, its uniqueness to
the Jewish experience and identity, is removed through its inversion (this
phenomenon is also reflected upon by Elhahan Yakira in this volume).

While it is true to say that ‘Jewish identity’ is not solely tied down to the
Holocaust and its memory, it is nonetheless a key element as most of the
authors here would agree. The denial or weakening of that memory has
become an integral part of the so-called new antisemitism since the ending
of the Cold War at the beginning of the 1990s.'® As some of the contribu-
tors to this volume argue, traditional Jew-hatred and European modern
antisemitism now coalesce with wider geopolitical conflicts, notably that in
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the Middle East and the re-emergence of radical Islamic politics.!” Indeed,
as Wistrich and Yakira point out, much of the criticism leveled at Israel
too frequently serves as a screen for a thinly veiled antisemitic sentiment
within ‘middle-ground’ society and particularly, though not exclusively,
on the left of the political spectrum.?® Much of the recent debate on the
‘new antisemitism’ has been held either within cognate disciplines of polit-
ical sciences, sociology and social-psychology or has taken place in the full
glare of the media. But while antisemitism or Judeophobia has a long, and
according to Wistrich, unbroken history, Holocaust denial by definition
or relativizing the Holocaust through its conflation with the Arab-Israeli
conflict, is a recent part of this longer and continuous history.*!

Robert Wistrich argues that the novelty in the ‘new antisemitism’ lies
in what he calls its ‘shift of gravity’ from Europe to the Middle East,
especially since the Iranian Revolution of 1979 and the growing promi-
nence of radical Islam before and after the attacks on the Twin Towers
in Manhattan on September 11, 2001. Since the mid-twentieth century,
antisemitism, for centuries primarily a component of Europe’s Christian
culture as the contributions from Christian Wiese and Mark Weitzman
attest, found added impetus within the modern tradition of Islamism and,
according to Jeffrey Herf predates the founding of the state of Israel.
Meanwhile, Tony Kushner taking a different approach, both contextu-
alizes antisemitism as part of a wider societal difficulty of accommodat-
ing difference in an era when exclusive nationalism is on the rise; he also
counters the idea of the ‘new antisemitism’, at least in its British sphere.
Kushner argues that in Britain traditional antisemitism has today been
superseded by islamophobia and racism more generally. Some might argue
that the British case is exceptional. For Kushner, it is precisely where the
exception challenges the rule that one needs to address the ‘new antisemi-
tism’; a point also touched on by Juliane Wetzel in her discussion of trivial-
ization of the Holocaust on the worldwide web and by Werner Bergmann
in his quantitative analysis of racist violence in contemporary Germany. A
convergence in the different approaches to the question of antisemitism
can be found, however, in a broad agreement that its contemporary mani-
festations are frequently triggered by the ongoing conflict in the Middle
East. As Charles Asher Small has noted, the Arab—Isracli conflict serves has
been adopted by (mostly) left intellectuals in Western Europe in a broad
critique of colonialism /imperialism in which Israel is the stand-in for the
USA.?? And while antisemitism’s gravity may have shifted to that region
of the globe, it has also found its way back to Europe, notably among the
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remnants of the New Left in France in particular, as Yakira argues power-
fully in his contribution.

In Europe in recent years, and notably since 9/11, a public discourse
that equates Islam with terrorism, has only served to marginalize mostly
young Muslims, thus fuelling a turn to Islamic radicalism and racism against
Muslims among a materially and socially desiccated white youth. This twin
phenomenon is captured graphically by Bergmann in his reading of recent
data generated by the German authorities. While white extremist violence
is more common, violent acts by politicized Muslims have frequently
grabbed the headlines, thus promoting an air of unease among Jews, as,
for example, in the UK where in fact violence directed against Jews is
infrequent according to Tony Kushner in this volume. Nonetheless, 9 /11
and the Middle East conflict have exposed a layer of antisemitism hover-
ing below the surface of European attitudes that is not so much particular
to marginal groups but the common property of mainstream society, as
Wetzel shows. While Kushner’s observation may hold true for the UK,
and in part appears to share some common characteristics as revealed by
the data marshaled by Bergmann, a different picture emerges in the Near
East. Here Bassam Tibi and Meir Litvak show in their respective discus-
sions the deeply violent antisemitism that characterizes militant Islam, and
in particular in Iran under its former president, Mahmoud Ahmadinejad.

Some notable exceptions notwithstanding, what has been remarkable
about recent scholarly discussions on the emergence of the ‘new anti-
semitism’, particularly in Europe, has been the almost absence of histo-
rians in the debate. It is noteworthy, for instance, that historians were
sparsely represented at the international conference on global antisemi-
tism hosted by the (now defunct) Yale Initiative for the Interdisciplinary
Study of Antisemitism and the International Association for the Study of
Antisemitism in 2010. This volume does not claim to, nor can it, fill the
gap in the historiography; nevertheless it combines historical, philosophical
and political and social science approaches in an effort to tackle the phe-
nomenon of antisemitism and its relationship to Holocaust denial both in
the past and in the present.

During the discussions triggered by the emergence of political anti-
semitism in the last decades of the nineteenth century, an historian of the
stature of Theodor Mommsen could state in an interview in 1893 that it
was pointless to try and debate with antisemites: ‘the mob remains a mob
and antisemitism is the disposition of the mob’.?®* This has by and large
also been the position of the historical profession to date: reluctant to
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legitimate Holocaust deniers by engaging in a fruitless debate, with some
justification as we will see below.

In the 1890s, political antisemitism expressed in the works of Georg
von Schénerer in Austria, Edouard Drumont in France, Adolf Wagner
in Germany and Edmond Picard in Belgium focused on the alleged rela-
tionship between Jews and capitalism; their tracts were overlain with
racial language, but in themselves were not necessarily violent. None
of the exponents of this ‘first wave’ political antisemitism argued for
the material dispossession or civil divesting of the Jews, or demanded
their expulsion or called for their murder. It simply depicted Jews as a
‘people apart’.** At best, before 1914 political antisemitism remained
on the margins albeit with growing influence, as the Dreyfus Affair in
France demonstrates; but it was the Great War itself, or rather the way it
ended in parts of Europe, that fuelled political antisemitism in its increas-
ingly lethal manifestation. Paradoxically, the years after 1918 briefly saw
the culmination of the process of legal emancipation of Jews in many
(though not all) parts of Europe that ran in tandem with the climax of
interwar political liberalism and which can be viewed as both the culmi-
nation and crisis of modernity; a process mirrored in an inflamed political
antisemitism. This had its parallel in the USA, and is tackled by Pierre
Birnbaum in this volume where he looks at the role of elite Jews in the
process of state-building embarked upon by Roosevelt in the New Deal
(and here making striking comparison to the Third Republic in France).
Drawing comparisons with the French Third Republic (1871-1940),
Birnbaum shows how the attempt to construct the modern welfare state
in North America during the Depression was vilified by conservatives
and the extremist right as a project of Jewish vested interests exemplified
by the presence in key positions in FDR’s administration of a number of
leading personalities who happened to be Jews. But Birnbaum goes fur-
ther in his chapter, showing also that Jews in America as in France placed
trust in the benign role of the modern state: in some ways representing
the positive culmination of Enlightenment thinking and its relationship
to Jewry.?® As was the case with nationalist political discourse in Weimar
Germany and later in Nazi rhetoric, Birnbaum shows how Roosevelt’s
New Deal was presented by the radical right traditionally opposed to ‘big
government’ and joined by elements within the Catholic Church as both
an artifact of Jews and an artifice to spread their influence (the Catholic
Church in North America is also dealt with in detail by Mark Weitzman
in his contribution). In Europe, and above all in Germany, this emanci-
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patory moment quickly passed with the turn to regimes driven by popu-
lar antisemitism.?¢

The decade following the ending of the Second World War also proved
to be a dismal one for Jews almost everywhere. The Communist, Arab
and third world propaganda offensive against Israel during the Cold War
were one whose advocates insisted that anti-Zionism was not a form of
antisemitism. Yet the obsessive focus on Israel’s misdeeds in a world of
sinners raised and continues to raise doubts that the two antagonisms
can be so clearly distinguished from one another. At the beginning of
the twenty-first century, those who levy their critique against Israel will
also say that they do not wish to see Jews dispossessed of their human
rights and so on, but argue, as Marlowe does in her review, that Israel
reduces the rights of others and worse that its very existence rests on
an immoral foundation of racism, aggression and expulsion. This is an
argument that recalls Picard’s claim that ‘We [antisemites] don’t want
to reduce their [Jews] rights, but we don’t want them to reduce ours’.?”
In another words, the Jews pose the original group danger and this calls
for a response; a familiar trope in the arsenal of antisemite writers world-
wide.?® The lethal logic of this position in contemporary politics is dis-
cussed by Elhanan Yakira.

The origin of this volume, an international conference in Dublin in
November 2010 convened by the Holocaust Education Trust Ireland,
was a response to what we have been discussing thus far as it relates to
Ireland—a country where informed debate on the Arab—Israeli conflict
or historical consciousness in relation to Holocaust is conspicuous by
their absence, and where expressions of antisemitism, intended or other-
wise, are never too far from the surface of public discourse. In 2009, at
the height of the notorious Holocaust denier Bishop Williamson affair, a
prominent Irish journalist, Kevin Myers, wrote an ill-conceived column
in which he not only defended the bishop’s right to ‘free speech’ but also
proceeded to engage in a bizarre if not nonsensical semantic game of what
constitutes ‘Holocaust’ and its denial. Although the newspaper had to
issue a public apology for the piece, the journalist himself remained unre-
pentant, further quibbling with the idea of Holocaust denial in a later issue
of the newspaper.?® Myers’ articles exposed him as a charlatan in matters
connected to this episode in history. But at the same time, his confused
views also can be taken as symptomatic of a wider confusion over the issue
of Holocaust denial, its trivialization and its relationship to current forms
of antisemitism.
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Ostensibly in the cause of ‘free speech’, Myers used the Williamson
controversy to in fact attack what he clearly sees as the authoritarian traits
of European liberalism. His real intention was not to have an intelligent
discussion on the issue of Holocaust denial but merely to piggyback onto
the public interest in Williamson in order to promote a different (mainly
anti-European Union) agenda. While Myers, like many of his generation
who have moved from student left-wing radicalism to the libertarian right,
strenuously countered any direct or indirect allegation that he was in fact
a Holocaust denier (in spite of his choice to state this very fact in the
article), his article betrays all the hallmarks of what Juliane Wetzel in her
contribution sees as an increasingly common practice of trivializing the
Holocaust through its appropriation in aid of other causes that in so doing
ultimately borders on a form of ‘soft denial’, to borrow the term coined
by Deborah Lipstadt. Myers is not the first journalist to play with fire.
Within months of publishing his article, and after two abortive attempts
by student debating bodies at Trinity College Dublin (mid-1980s) and
University College Cork (2009) to invite the notorious and convicted
British Holocaust denier David Irving to speak, Irish national television
provided Irving with a platform on its late evening talk show, hosted by
the popular radio and television presenter Pat Kenny. For balance, the dis-
tinguished historian Robert Gerwarth, newly arrived at University College
Dublin, was also invited onto the show to ‘debate’ with Irving, a skilled
obfuscator of the truth. Irving displayed the classic trait of ‘perpetrator’
(in this instance of lies about the Holocaust) cast as ‘victim’ of illiberal
free speech laws designed to protect the interest of ‘international Jewry’.3
It is not our concern to judge the outcome of this so-called debate, but
we should note that a number of the comments posted on the web media
site ‘Youtube’ demonstrated sympathy with Irving’s views and some even
expressed rampant Jew-hatred.

What Myers’ article (and to a lesser extent the television encounter
between Irving and Gerwarth) demonstrates is that while antisemitism
since the defeat of Nazi Germany in 1945 had traditionally been associated
with neo-Nazis and other extremist groups on the political fringes, more
recently albeit in veiled form it has moved closer to the middle ground in
some European societies. In North America in particular, it is not unusual
for some campus professors such as the now retired psychology professor
Kevin Macdonald from the University of California at Long Beach to abuse
the platform of academic freedom to churn out thinly disguised but clever
anti-Jewish propaganda under the mantel of ‘scholarly research’, mostly
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published over the worldwide web.?! With the development of the Internet,
classic conspiracy theories and lies about the ‘Jewish conspiracy’ are dissem-
inated around the globe with unprecedented speed. Indeed, it is probably
the case that the Internet now is the main vehicle for the spread of both anti-
semitism and islamophobia. Pernicious material is easily made available by
radical right groups consciously targeting youth.?? Juliane Wetzel explores
some of the issues arising from this development, arguing that it is the
responsibility of web platforms to pursue a more rigorous policy to block
such material. In addition to this, there has also been a shift in the nature of
expressions of both antisemitism and Holocaust denial. Today, antisemitism
is expressed via surrogate discourses, not least that pertaining to the Israeli—
Palestinian conflict. Like Irving, who has been exposed in a British court of
law as a denier, Myers, who claims not to be a denier, is nonetheless loathe
to employ the term ‘Holocaust” when talking about the Nazi genocide of
European Jewry since according to him the event does not correspond to
the original meaning of the word. This tendency to dilute language, to
veer toward a linguistic relativism, is increasingly common in practices of
Holocaust denial, intentional or otherwise, as Wetzel argues.3?

Modern political antisemitism is recent; its first incarnation allegedly
minted by the journalist Wilhelm Marr in the late nineteenth century.
But Judeophobia and Jew-hatred have a long and multifaceted lineage.
Thus while Birnbaum sees its emergence as a consequence of modern
nation-building, its roots cannot be pinpointed to any single factor.
Christian Wiese and Mark Weitzman in their contributions draw atten-
tion to Christian sources of antisemitism and its relationship to Holocaust
denial. In so doing, they both reflect and add to a large body of scholar-
ship of recent decades that draws renewed attention to the importance of
anti-Jewish themes in Christianity for Jew-hatred in Nazi ideology before
and during the Holocaust.?* Weitzman offers a fascinating and disturbing
discussion of the anti-Semitism in the theology of radical Catholic tradi-
tionalists in the Society of Saint Pius X (SSPX) including Bishops Bernard
Fellay and Richard Williamson and in the writings of the Irish priest Denis
Fahey whose views continue to influence members of the SSPX. Weitzman
suggests that the rejection of antisemitism to emerge from the Second
Vatican Council in 1965 is a development that faces a continuing chal-
lenge from the weight of centuries of theological doctrine.?® In a similar
vein, Christian Wiese’s contribution addresses ‘the profoundly disturb-
ing recognition that this genocide occurred in a heartland of Christian
Western culture—which from a purely Christian perspective is a cause for
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profound shame and dismay’. He argues that this fact alone means the
Christian Churches have to adopt a more assertive role in resisting apolo-
getics about the past and to counter the still present tendency to relativize
historical guilt. This requires, according to Wiese, a self-critical approach
in countering entrenched ideas within the Christian tradition that veer
toward a ‘teaching of contempt’. As Wiese points out, the Churches have
so far failed to address these issues and have until now not come to terms
with their ‘failure in the face of the inhumanity of the Nazi regime’.

Historians have not lost sight of the role Christians played in the anti-
Nazi resistance within Germany and in the opposition to Nazism in the
USA, Britain and in Occupied Europe before and during the Second
World War. Nor do they overlook the fact that many Christians risked
their lives (and indeed, gave their lives) to save Jews in the face of the
Nazis’ uncompromising genocidal persecution. Nevertheless, Wiese and
Weitzman are among scholars who in recent decades have rightly drawn
our attention to the Christian theological continuities that in their radical-
ized form underpinned the antisemitism that culminated in the Holocaust.
In the face of this scholarship, historians who neglect the contribution of
Christianity ideology to Jew-hatred in twentieth-century Europe might
rightly be criticized for offering a complacent view of the multiple conti-
nuities of European Christianity.

But as we have noted, the realm of antisemitic ideology also has its con-
crete material contexts and sometimes it is difficult to distinguish between
the two, as Pierre Birnbaum, in his chapter on the role of Jews in FDR’s
administration, shows. As we saw, the rhetoric of anti-‘big-government’
ideology dovetailed with a barely concealed antisemitism that was also
articulated through an extreme Christian ideology, notably through such
organizations as the America First Movement and its notoriously antise-
mitic leader and propagandist Father Coughlin. Since the final decade of
the twentieth century, at the very latest, this Christian-based antisemitism
has been superseded by the emergence of radical Islamic politics infused
with an unremitting antizionism. Bassam Tibi traces the intellectual lin-
eage of radical Islamic antisemitism from its Judeophobic origins to its
present violent form to offer a robust dismissal of acceptance in some
quarters of what he calls a ‘palliative’ response among left liberals to
Islamic outrage over Israel. As Tibi shows, such an approach only serves
to delegitimize Israel, and by extension, Jews, a conclusion supported by
the philosopher Elhanan Yakira in his ‘five reflections’ in the final section
to the volume. Nevertheless, the origins of modern Islamic antisemitism
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are to be found in the Second World War, as Jeftrey Herf argues in his con-
tribution.?® Here a convergence of Arab nationalism hostile to Zionism
and traditional tropes common to Western antisemitism, such as Jewish
conspiracy for world dominion, have become intertwined. The Mufti of
Jerusalem, Haj Amin al-Husseini, has been the pivotal (if sometimes over-
rated) figure in this development.’” The modern problem of Palestine/
Israel dates to these turbulent years, with many of the arguments and sug-
gested solutions, such as a bistate answer to resolving the conflict, having
already been aired in 1943 by Hannah Arendt.®® The irony here is that
such calls for an accommodation between Arab and Jew at the height of
the Holocaust has been wholly subverted with the inversion of the histori-
cal reality of the Holocaust as Israel’s critics and enemies, Esther Webman
argues, appropriate its memory to serve the vilification of Israel with the
outcome being its ultimate denial through destruction.

* %%

As the German political scientist Manfred Gerstenfeld notes the ““new”
anti-Semitism is more a continuation and development, than an innova-
tion. Few people realize how rampant anti-Semitism and discrimination
of the Jews were in post-Holocaust Europe, and how the legacy of that
period laid the basis for today’s resurgence of European anti-Semitism.
When exposing the persistent anti-Semitic character of many current
European attacks on Israel, examples taken from Europe’s recent history
must play a major role’.?

Gerstenfeld’s observation draws attention to the long history of con-
temporary antisemitism in the shadow of the Holocaust: and the two
cannot be easily segregated, nor should they be. The presence of anti-
semitism today, especially in its radical Islamist version with its anti-Israel /
anti-Zionist tinge, is European in origin and dates from the Second World
War.*® Thus Katzenstein’s observation with which we opened this intro-
duction deserves further consideration in its own right, even if it is beyond
the scope of the present volume. Her report anticipates Deborah Lipstadt’s
opening comments to this volume where she calls for continued vigilance
and for greater educational awareness. Holocaust denial from its earliest
incarnation as Nazi subterfuge (through both linguistic means and physi-
cal erasure of evidence) to its current forms of either ‘hard’ or ‘soft” denial,
to Holocaust ‘inversion’, to calls for the destruction of Jews’ right to self-
determination in their own state, is concomitant to the original crime of
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genocide. The trivialization of its memory for contemporary social and
political purposes that frequently attack the liberal state also call for greater
historical awareness of the immensity of the original crime; awareness of
the complex relationship between Islam and Judaism now overlain by geo-
political concerns and ideological struggles that distort that relationship
also call for greater understanding. But the lesson is also of another type.
Robert Jan van Pelt in his personal reflections on Holocaust denial shows
how the need to engage the pseudo-scholarship of Holocaust deniers
stimulated him to dig deeper into the minute details of the technical pro-
cesses of mass murder, reaffirming beyond doubt the existence and pur-
pose of the crematoria in Auschwitz. Acting as an expert witness for the
defense in the landmark Irving v. Lipstadt libel case heard in the English
High Court led to both a deepening and a sharpening of his own aware-
ness as an historian. Van Pelt, like Pierre Vidal-Naquet in his confronta-
tion with Holocaust denial in France in the 1970s, sees his response to
Holocaust denial as a crucial reaffirmation of the commitment of scholars
to establishing facts and finding truths about the past. This desideratum
should serve as a foundation for an understanding of the present in order
to forge a better informed and more enlightened future.

In the period since the contributors to this volume gathered in Dublin
in 2010, Holocaust denial has continued to persist in some quarters and
especially in Iran and the Arab countries; and while blatant denial has
become rarer in terrestrial Europe (but not on American campuses!), it
remains rampant in the new alternate world of the web. Meanwhile the
boundary between antagonism to Israel and antisemitism has become
ever more blurred, rendering liberal ‘middle ground’ or leftist criticism of
Israeli government policy a surrogate antisemitism. The contributions to
this volume represent an exploration of the past as well as contemporary
events; their conclusions might point to that better world.*!
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Two Preliminary Observations



CHAPTER 2

A Few Observations on Holocaust Denial
and Antisemitism

Deborah Lipstadt

I begin with a cautionary remark. My observations should not be con-
strued as a suggestion that Holocaust denial is a clear and present danger.
Currently it is a small but persistent phenomenon. It is engaged in by
disparate groups and individuals. Far more individuals worldwide engage
in the study of the Holocaust than engage in its denial. But the latter does,
however, have potentially potent implications for the future. This is partic-
ularly so because deniers have become exceptionally adept at the use of the
Internet. Moreover, the Internet is particularly well suited for the dissemi-
nation of conspiracy theories, Holocaust denial among them.! In these
preliminary observations to this volume, I would like to explore the inexo-
rable connection between Holocaust denial and anti-Semitism and argue
that denial is nothing other than a form of anti-Semitism. In addition, it
contrasts traditional Holocaust denial, which I call “hard-core” denial,
with a newer variant, which I call “soft-core” denial. Therefore, I offer my
observations not as a cry of alarm, but rather as a call for sustained and
serious caution.

D. Lipstadt (<)
Emory University, Atlanta, GA, USA

© The Author(s) 2017 23
A. McElligott, J. Herf (eds.), Antisemitism Before and Since the
Holocaust, DOI 10.1007 /978-3-319-48866-0_2



24 D.LIPSTADT

THE Basic PremMiseEs oF HARD-CoORE DENIAL

The basic premises of traditional or “hard-core” Holocaust deniers, peo-

ple such as David Irving, Robert Faurisson, and even Iran’s former leader
Mahmoud Ahmadinejad, include:

1. There was no attempt by the Third Reich to wipe out the Jews of
Europe.

2. Some Jews may have suffered and even been killed but they were
not singled out for mass annihilation.

3. Those Jews who were persecuted were deserving of what was done
to them. German Jews were engaged in such nefarious activities that
the German regime’s hostility toward them was legitimate. Those
Jews who were killed by the Einsatzgruppen were guilty of being
spies and partisans.?

4. Those Jews who were incarcerated in concentration camps were
placed there by the Germans for their own protection, to save them
from the righteous anger and hostility of German “Aryans.”

5. The number 6,000,000 is an exaggeration which was fabricated by
Jews in the postwar period.

6. Gas chambers are a scientific impossibility. Therefore, the claims that
they existed are false.

7. People who purport to be survivors of the concentration and death
camps are sociopaths, liars, or doing this for financial gain.

As is evident from these assertions, hard-core deniers are those who
deny the facts—the well-established and documented facts—of the
Holocaust.? In short, they are saying, “It did not happen. The Jews per-
petrated this myth.”

ResroONDING TO HorLocAausT DENIERS: A RATIONAL
PERSPECTIVE

One can expose the irrationality—if not absurdity—of deniers’ claims in
a variety of ways. One can “follow the footnotes” back to their sources.
This is what my legal team and I did in the David Irving vs. Penguin UK
and Deborah Lipstadt, when the Holocaust denier David Irving brought
a libel case against me in London in 1996 that ended four years later
with a resounding judgment in my favor.* With the help of outstanding
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historians, we demonstrated to the court that David Irving’s claims were,
in the words of our lead historical witness, Cambridge historian Richard
Evans, “a tissue of lies.” Evans told the court

Not one of his books, speeches or articles, not one paragraph, not one sen-
tence in any of them, can be taken on trust as an accurate representation of
its historical subject. All of them are completely worthless as history, because
Irving cannot be trusted anywhere, in any of them, to give a reliable account
of what he is talking or writing about. It may seem an absurd semantic dis-
pute to deny the appellation of “historian” to someone who has written two
dozen books or more about historical subjects. But if we mean by historian
someone who is concerned to discover the truth about the past, and to give
as accurate a representation of it as possible, then Irving is not a historian.?

We demonstrated to the court that, as regards evidence, deniers fabricate,
invent, distort, and blatantly misinterpret its clear-cut meaning. In a 350-
page decision, the judge affirmed our contentions about Irving and his
misuse of historical evidence.

There is, however, another way to demonstrate the irrationality and fal-
lacies in Holocaust denial without relying on documents. When address-
ing the topic with my students, I ask them: “In order for deniers to be
correct in their contention that the Holocaust was a myth, who must be
wrong?”® Using a deductive approach, they quickly produce a list of sus-
pects. They generally begin with the victims, those who say “This is my
story; this is what happened to me.” They know there are inconsistencies
in survivors stories but recognize that the witnesses to any traumatic event
will often be confused about the ancillary details, but not about the core
event. Salman Rushdie, in his memoir on his years in hiding because of
Muslim threats on his life, recalled being told by a high-ranking British
intelligence officer: ““When there is no variation in the story then we are
one hundred percent certain it’s a fake.” Human beings telling the truth
never told the story quite the same way twice.”” Moreover, the victims’
arrival at places such as Auschwitz-Birkenau was designed to be chaotic
and unnerving.

Deniers try to raise questions about survivors’ reports, not just by
focusing on inconsistencies in them but also by arguing that the Germans
were so efficient and meticulous in their work that, had they actually been
intent on wiping out the Jews, they would have ensured that none lived to
tell the tale. Germany would never have allowed the survival of witnesses.
After sharing this assertion with my students, I ask them to isolate the
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irrational in it. With noticeable alacrity, they observe that the Germans
were also intent on winning the war and yet they did not succeed at that.
In fact, one could legitimately contend, they were even more intent on
winning the war than on the immediate annihilation of the Jews. Military
victory would have enabled them to complete the killing of not only the
Jews but also a myriad of other groups they were intent on eliminating.
If they did not win the war, why then should we assume that they would
have succeeded at everything else they intended to do, including killing
survivors of the death camps?

But, the students recognize, that it is not only the victims who must be
wrong in order for deniers to be right. The “bystanders,” people such as
the Poles in villages around the camps and the Polish train engineer whom
Claude Lanzmann interviewed in his epic documentary, Shoak watched
or, in the case of the engineer, drove the trains into the camp day after
day and came away empty. They knew that there was not enough room
in those camps to absorb all those being brought to the camps. Those
who lived nearby could smell the burning flesh. They, of course, were not
the only bystanders who offered information. There were Poles such as
Jan Karski who, after sneaking into both a ghetto and an extermination
camp, brought his eyewitness report to both London and Washington.®
There were Germans such as the industrialist Eduard Schulte, the head of
a mining company which had a branch near Auschwitz and who learned
from SS officers what was taking place in the camp. He gave the informa-
tion on the gassing to the representative of the World Jewish Congress in
Switzerland, Gerhard Riegner.” Another “bystander” was the rencgade SS
officer, Kurt Gerstein, who witnessed a gassing in Belzec and then told a
Swedish diplomat about it.!

At this point, I urge my students to think yet of others who must be
wrong for the deniers’ assertions to be right. I tell them that, from a
deductive or forensic perspective, this last source may be the most critically
important. Not only have those in this category not denied the killings
but also they have affirmed that they happened. Students soon realize that
the answer for this category is the perpetrators. They are the best situated
to challenge the deniers’ claims. At no war crime trial since the end of
World War II has a defendant ever tried to defend himself (and in a few
rare cases, herself) by arguing that the Holocaust did not happen. They
have offered a variety of other justifications: “I did not do it.” “I was just
following orders.” “I had no option but to participate.” Such was the case
at the Eichmann trial (1961), the Frankfurt Auschwitz trials (1963), and
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at every other World War II war criminal trial. Simply put, perpetrators,
both those who did the actual killing and those who gave the instructions
to kill, have never even suggested that it did not happen. Yet deniers, who
were not there, do so.

Deniers, ever resilient, have an explanation for the perpetrators’ fail-
ure to deny the Holocaust. These defendants, they observe, were being
tried by their former enemies. The latter made it quite clear that, had
the defendants refused to “admit” to these crimes, they would have been
punished severely. Such contentions ignore a basic question. What could
the defendants gain by falsely admitting to participating in a horrendous
crime, one which might well bear the death penalty? Confessing to such
wrongdoings would have only guaranteed that they would be dealt severe
punishment, possibly death.

It is not only individual perpetrators who admitted to this wrongdoing.
Germany [West] accepted responsibility for its impact in the form of repa-
rations. Why would a nation admit to such a crime, particularly one that
was destined to force it to wear an unparalleled historical badge of shame?
Deniers contend that the Jews were so successful in spreading the myth of
the Holocaust and in planting evidence that Germany had no choice but
to acquiesce to its supposed guilt despite beinyg innocent. Acknowledging
guilt for this horrific crime was the only way Germany could be readmit-
ted to the “family of [civilized] nations.” Had it denied its complicity, it
would have earned an even greater degree of the world’s contempt and
been relegated to pariah status. In order to avoid this, Germany had to
shoulder both a moral and a financial burden. It had to pay financial repa-
rations to the victims as well as the State of Israel and, possibly even more
significantly, accept abiding responsibility for this nefarious deed.

I point out to my students that the myriad of documents which attest
to the mass killing of Jews, by both shooting and gassing, could not,
despite claims to the contrary by deniers, be easily forged. German official
documents bore extensive identification numbers, file designations, and
a series of other markings. A forged document would have had to bear
a number that corresponded to those that preceded it and followed it
in the file and the “genuine” document which bore that number would
have to be eliminated. The forged document would have had to be in
the same typeface and have been typed in the same strength typewriter
ribbon. Moreover, copies of the same document would have had to have
been planted in other files. For example, a letter would have had to have
been placed in the recipient’s file and a copy of the letter in the sender’s



28 D.LIPSTADT

file. In short, documents of this nature cannot be created out of thin air
and produced en masse.

Horocaust DENIAL: AGE-OLD ANTI-SEMITISM IN NEW
CLOTHING

The “explanation” by deniers as to why Germany accepted responsibility
for this massive crime when, in fact, it never committed it, deftly draws
on enduring anti-Semitic stereotypes. Deniers claim that Jews created this
hoax in order to win the world’s sympathy which they then used to secure
reparations from Germany and establish the State of Israel.!!

At the heart of these deniers’ claims is the notion that Jews are not the
victims but the victimizers. They compelled Germany to pay billions in
reparations, forced the world to grant them a state, and displaced another
people. Behind the scenario that Jews created this vast myth in order to
get a state and enrich themselves is the traditional anti-Semitic depiction
of Jews: Jews engage in secret, behind-the-scenes manipulations in order
to win political and financial benefit even if it comes at the expense of
the majority population. This stereotype finds its roots, of course, in the
story of the crucifixion of Jesus as portrayed by the New Testament. That
event became the template for millennia of anti-Semitic charges which
incorporated elements of the deicide myth: a small number of Jews harm
a large number of Christians (or any other ethnic or religious group) for
the purpose of their own material and financial gain.!?

Someone who is inclined to believe that these stereotypes are rooted
in reality, might consider the charge that Jews have connived to create
this myth in order to wrest great sums of money from Germany and to
dispel a people from their land to be rational. It would “make sense” to
the anti-Semite. This is precisely the modus operandi #used by deniers to
spread their wares. In fact, one could argue that it essentially argues that
the Jews were not murdered by the Germans but, given their evil ways,
were deserving of having been killed.

DENIAL: A WOLF IN SHEEP’S CLOTHING

For many years, most Holocaust denial arguments were crudely presented.
Reminiscent of Third Reich era publications, they were filled with Nazi
symbols and included pornographic drawings of Jews. They were worthy
of the Nazi publisher Julius Streicher and seemed designed to appeal to
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skinheads, fascists and neo-Nazis. Then in the late 1970s, deniers adopted
a dramatically different and far more efficacious tactic, one designed to
draw to denial a more educated and sophisticated audience and to present
denial, particularly to its detractors, as a balanced claim that deserved seri-
ous consideration. While this new tactic might not convince the detractors
of denial, it would, deniers assumed, make it harder for them to dismiss it
out of hand as anti-Semitic canards.

Rather than depict themselves as neo-Nazis who wished to defend—if
not resurrect—the Third Reich deniers cast themselves as scholars engaged
in a reasoned pursuit of historical truth. They were “revisionists” dedi-
cated to ferreting out mistakes in history and revising accepted but incor-
rect truths. This change in strategy was associated with the founding of
the California-based Institute for Historical Review (IHR). The institute’s
primary funder was Willis Carto, who was also the founder of Noontide
Press, a company which published pseudo-scholarly books on the supe-
riority of white people as well as anti-Semitic works.!® The conferences
organized by the IHR were structured to project the aura of legitimate
academic enterprises. The IHR published a journal which mimicked the
appearance of mainstream academic journals. The THR cast itself as a pro-
ponent, not of denial, but of historical revisionism, a long-standing and
respected methodology. Historical revisionists question accepted histori-
cal conclusions. This is a common and well-accepted practice. Historians
engage in this process based on, among other things, the discovery of new
evidence or the course of subsequent events. However, even the most
basic perusal of IHR materials gave the lie to this claim of being interested
in a broad array of topics. They were devoted almost in toto to Holocaust
denial and other anti-Semitic diatribes. Morcover, when one dissects their
claims and the evidence they offer for them, it becomes abundantly clear
that their premise is based on fabrications and distortions.

SorT-CORE DENIAL

In contrast to traditional deniers, soft-core deniers are those who do not
overtly deny the facts of the Holocaust but who raise questions about it in
a more covert fashion. They make false comparisons with the Holocaust
and often do so for political ends. Their denials are “squishier,” that is,
they are harder to precisely define and consequently. Therefore, they are
often more insidious. The terms “hardcore” and “soft core” are, of course,
generally associated with pornography. It is not by chance that I choose
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these terms. From an historical, scholarly, and ethical perspective, denial is
a form of pornography. I am reminded of what US Supreme Court Justice
Potter Stewart said when deciding a case of pornography. “I cannot define
it but I know it when I see it.”'* So too to some extent is the case with
soft-core denial. Often it includes parallels between the Holocaust and
other tragedies in a way that diminishes the former and aggrandizes the
latter. I am not suggesting—in any manner, shape, or form—that one
cannot compare and contrast the Holocaust to other tragedies. One can
and one must make comparisons when studying history.'* T disagree with
those who argue that the comparing Holocaust to other tragedies dimin-
ishes its singularity. Such a stance makes historical inquiry impossible. My
opposition to these kinds of false comparisons is not an argument about
the unprecedented nature of the Holocaust. It is rather a question about
whether the comparisons are historically valid.

These kind of false comparisons have permeated comments about Israel
and the Palestinians. One can totally disagree with Israel’s policies vis-a-
vis the Palestinians and feel that much of the unrest there is Israel’s fault.
However to speak of a genocide of the Palestinians, as critics of Israel often
do, is to misconstrue the reality of the political situation. Furthermore, one
can feel that the Israeli army has acted in an unethical fashion. However,
to speak of the “Nazi-like” behaviors of the Israeli army is to deny the real-
ity of what is taking place today and, even more, to draw an utterly false
comparison to what happened 70 years ago.

Other false comparisons may not necessarily fall into the category of
denial. Rather than deny, they trivialize the Holocaust. Environmental
activists (both those who are convinced by the idea of global warming and
those who are not) have fallen back on Holocaust analogies. Opponents of
abortion speak of the “abortion Holocaust.” Animal activist compare the
conditions in which animals are kept to concentration camps and, when
they are consumed by humans, of a “Holocaust on your plate.” Muslim
leaders in Canada have compared governmental efforts to ban veils at citi-
zenship hearings to laws against Jews in Nazi Germany.!¢

Even Jewish groups, fervently religious ones, have been guilty of this
trivialization. In 2011, a group of Haredim, fervently religious Jews,
pinned on yellow stars, put their children in striped uniforms, and paraded
in the streets of Jerusalem protesting the government’s attempt to stop
gender separation on public transportation. They may believe that they
have been discriminated against, but their analogizing their claim with
the Holocaust was so beyond the pale that it brought down upon them
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a storm of criticism.!” Jews at the other end of the cultural and religious
spectrum have engaged in the same kind of trivialization. A number of
years ago, the Jewish Museum in New York, arguably one of the pre-
mier Jewish cultural institutions in the world, mounted a show “Mirroring
Evil.” The exhibit included a concentration camp made out of Legos and
the picture of a well-fed man holding a Diet Coke while surrounded by
concentration camp victims.'® While these cases are certainly not acts of
denial per se, they can lead to a form of diminution of the seriousness of
the Holocaust. If the Holocaust is used as an example for this wide variety
of issues, it not only cheapens the significance of the event itself but also
leads to a clouding of its importance as a marker in world history.

There are additional examples I wish to offer. One is supported by
legitimate governments and the other by nameless and faceless groups on
the Internet. In the former Soviet bloc countries, ultranationalist groups
have successfully managed to equate Nazism with communism and have
persuaded the European Union to do the same. They brought charges
against Jews who escaped the ghettoes and joined Soviet-based resistance
groups. This is not to suggest the peoples of Eastern Europe did not suf-
fer—mightily so—under communism. They did. I do, however, ques-
tion whether the Nazi attempt to annihilate the Jews is the equivalent
of communism’s horrendous mistreatment of the populations of these
countries. Moreover, the groups pushing for the equation of the two are
often the direct heirs of the very nationalist groups, for example, Latvians,
Lithuanians, and Estonians, who cooperated with the Nazis in the annihi-
lation of the Jews. By equating the two and asserting that the core of the
Communist party was comprised of Jews, they are suggesting that what
happened to the Jews was, in some fashion, a deserved punishment.'®

The final example of Holocaust denial relies on the Internet for dissem-
ination. A recent four-minute video typifies this kind of material. It begins
with a shot of three-dimensional model of the gas chambers at Treblinka
with the roof peeled back showing drawings of cadavers thrown around
helter-skelter. A narrator speaks in a low, rather flat voice: (Bold is used to
indicate emphasis by the narrator.)

Here’s o model of the gas chamber. At Treblinka alone 750,000 allegedly died
in o building like this in a period of voughly six months. To put it in perspective
a large university has 30,000 students. The amount of people who went through

this building is 25 times that. You would think that would at least warrant o
double door.
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At this point two red flashing arrows point at the door.

And entering a hallway first? Why design it like that? And then to take n
hard right turn and go into o gas chamber and go into a gas chamber the size
of & medinm size bedroom?

How about these design changes? SCRAP THE HALLWAY. Get rid of
these wall partitions. Make it into two lnrge chambers: one here and one here.
[Squiggly lines erase the hallway and the part ions and two redlines show
how the place could be divided into two large rooms. DL] Put a set of double
doors here and heve. Make it on ground level. NO STAIRWAY. You could have
guards out heve and out here. Rather than here in this five foot hallway where
the guards would have to put backs against the wall would have to put their
guns to their chest just to let people get by.

Yellow lines outlining double doors appear on the front of the structure.
Red lines cross out the steps and X’s are placed where the guards would
stand.

Lastly make the building bigger so that it could hold the two thousand people
which is the amount of people who would come into the camp in one transport.
The model we’ve been looking at is the second gas chamber designed for the three
camps (Belzec, Sobibor, and Treblinka) ...

While a page of Raul Hilberg’s, The Destruction of European Jews, is
shown on the screen, the narrator notes that Hilberg described these as
“massive structures” and then goes on to say in an “aside,” “well hardly maos-
sive structures as we have seen.” A picture of Yitzchak Arad’s book open to
the page where he discusses this building is shown as the narrator continues.

And Yitzchak Arad writes in bis book that “the new gas chambers that had
been built in Belzec ... were the model in the other two camps.” So this design
and all the problems that have been pointed out is supposedly the culmination of
a lot of testing and experience. Havd to believe isn’t it?

The second segment of the video is entitled “Comparing Treblinka with
the Population of San Francisco.” The narrator observes, while a map of
San Francisco is shown, “so what they’re saying is that the numerical equiva-
lent to everyone in this city ascended that 3.5 foot narrow stairway, went
into that navrow hall, and then went into one of the six bedroom sized gas
chambers.” (Meanwhile the camera pans across an aerial view of SE.) But
as you look at this expanse of San Francisco keep in mind the big picture that
according to the story all these people were gassed then buvied. Later they were
dug up and cremated on outdoor fires. It’s kind of bard to believe isn’t it?°

This video and most of the over nine hours of other videos on the
same site rarely, if ever, mention denial, make any overtly anti-Semitic
statement, or aggrandize Nazism, anti-Semitism, or Hitler. Yet a person
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watching it could easily wonder whether the historical assertions about
these gas chambers make any sense. I recently showed the video to a group
of lawyers all of whom had been singled out as outstanding in their fields.
None of them had a connection with deniers or sympathy with them. Yet
a number asked me afterwards about the “problems” with the gas cham-
ber structure and whether that might not “mean that the historians got it
wrong.” Their reaction exemplifies the efficacy of this soft-core approach.
It has the potential to confuse even well-meaning people, who may not
have the necessary background knowledge to this issue.?!

CONCLUSION

Holocaust denial, as we have seen, can take many forms and can exist in
the netherworld between trivialization and outright hard-core denial. In
the coming years, as the time since the Holocaust grows longer and the
number of eyewitnesses to the event grow far smaller, there is reason to
believe that deniers will persist in their efforts. In fact, there is no reason
to believe that the battle against denial can ever be fully “won.” Anti-
Semitism has persisted and, in certain locales, flourished even after one out
of three Jews worldwide was murdered. Even today, Holocaust denial, as a
variant of anti-Semitism, promises to have the same lengthy, if not unend-
ing, shelf life as some of the contributions that follow demonstrate.
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CHAPTER 3

Antisemitism and Holocaust Inversion

Robert Solomon Wistrich

Already in 1971, the French philosopher Vladimir Jankélévitch predicted
the increasingly ominous connection between Israel, antisemitism, and the
Shoah, which has come to haunt the contemporary European mind. He
remarked on the extraordinary shadow which the Holocaust had cast over
the events of the Second World War and modernity as a whole—a kind
of invisible cloud of remorse. This was the “shameful secret” (“ce secret
honteux”) behind the apparent “bonne conscience contemporaine”—the
hidden anxiety which seized so many Europeans at their belated realiza-
tion of the enormity of the crime in which they were so deeply implicated.

How then could one be freed from such a terrible incubus? Jankélévitch
suggested that “anti-Zionism” was likely to provide the providential
and unexpected opportunity for much-needed relief: for it offered the
freedom, the right, and perhaps even the duty to be “antisemitic” in the
name of democracy!! Anti-Zionism, he argued, would become the new
“justifiable” and democratized antisemitism of the future, and finally
placed it within the reach of Mr. and Mrs. Everyman. And what if the Jews
themselves were no better than Nazis? Why, that would be just wonderful.

"The author was deceased at the time of publication.
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One would no longer have to feel sorry for them—after all, “they would
have deserved their fate.” What better alibi could there be for forgetting
the unspeakable crime or diluting European responsibilities and thinking
about happier things?

Today, in light of the hostility to Israel that has become a significant
aspect of parts of European intellectual life, such observations come more
naturally and may even seem self-evident, though they were much less
clear at the time. At least some of the new European Judeophobia, as well
as the antagonism toward Israel, functions psychologically as a kind of
overcompensation mechanism for discharging latent and often unavowed
guilt feelings about the Jews. In fact, those who brand Israel as a Nazi
state, kill two birds with one stone. They may point the finger at the erst-
while victims who are no better than “we, Europeans” (in fact they are
worse, since they did not try to learn from their history); and they are then
free to express in a “politically correct” anti-Zionist language those senti-
ments which are no longer respectable among educated people—namely
dislike of Jews. The Star of David is thereby visually metamorphosed into
the swastika, the victims mutate into perpetrators and Jews (or others)
who defend the “Nazi” State of Israel can expect to be vilified as “racists,”
“fascists,” and “ethnic cleansers.” Indeed, in many European countries,
scholars report that it is becoming increasingly difficult to even discuss the
Shoah without balancing it by appropriate references to Palestine, intended
to offset the horrors of Nazi Germany with those of the Palestinian nagba
(catastrophe) since 1948.2

For several decades now, the Shoah has ceased to be a taboo subject.
On the contrary, it is at the heart of contemporary Western conscious-
ness—a subject of constant interdisciplinary research and media interest—
integral to the culture, pedagogy, and politics of the new Europe.? Yet
this preoccupation (which has at times assumed an obsessive quality) also
has its perverse side effects. The most obvious distortion is, of course,
straightforward Holocaust denial. I mean the patently false claim that
there was no “extermination” of the Jews, that there were no gas cham-
bers, that the Jews and/or Zionists (with some help from the Western
Allies or the Communists) simply invented the “hoax of the century.” As
Alain Finkielkraut once put it, the classical antisemites screamed: “A mort
les Juifs” (Death to the Jews) but the Holocaust deniers added something
new—*“Les Juifs ne sont pas morts” (‘the Jews did not die’).* This was
and is a double assassination. It begins with the genocidal antisemitism
that produced the mass murder of European Jewry and is followed by the
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denial that the six million were even here, on our planet; that they ever
existed. To quote Per Ahlmark: “First the antisemites take Jewish lives; a
few decades later they take their deaths from them too.”®

Thus Holocaust denial in its purest sense is precisely this effort of the
Jew-haters to destroy memory. Beyond that, by accusing Jews and/or
Zionists of “inventing” the Shoah to extract billions of dollars and black-
mail postwar Germany or the West, the deniers have added a peculiar con-
spiracy theory to the arsenal of millennial antisemitism and transformed
the victims into superlatively cunning and fraudulent perpetrators. The
main purpose of this, as Ahlmark notes, has been “to clear Nazism from its
criminal stigma and rchabilitate antisemitism.”% Hence this type of denial
is primarily an expression of neo-Nazi, far-right and so-called revision-
ist politics in Europe, North America, and other parts of the world. To
quote Irwin Cotler on this classic Orwellian cover-up of a true interna-
tional conspiracy:

[T]the Holocaust denial movement whitewashes the crimes of the Nazis, as
it excoriates the crimes of the Jews. It not only holds that the Holocaust was
a hoax, but maligns the Jew for fabricating the hoax.”

Nowhere has this imposture been more transparent and widespread than
among militant Muslims. For example, at the turn of the millennium,
the leader of Iran, the Ayatollah Ali Khameini, brazenly condemned the
“exaggerated statistics on Jewish killings” and emphasized the close sym-
biosis between Zionists and the German Nazis.® The Lebanese Hizbollah,
like its Iranian paymasters, sees the “Auschwitz lie” as an integral part of
its general delegitimization of Israel and use of antisemitic discourse. Its
spiritual leader Sheikh Fadlallah never tired of referring to the six million
victims as a “pure fiction,” a mark of Zionist cunning and rapacity; and
a testament to the ability of Jews to squeeze the West and manipulate its
guilt feelings, as a result of their stranglehold over the capitalist economy
and mass media.® This media control allegedly permits Israel to persecute
all those—like the French Holocaust denier Roger Garaudy—who dare
to challenge its founding myths.!? Islam and the Palestinians are naturally
regarded as the prime victims of the “Zionist” hoax.

Back in 2000, the then-Mufti of Jerusalem Sheikh Tkrima Sabri, like
many Palestinian clerics and intellectuals to the present day, eagerly seized
on Holocaust denial to assert that the Zionists used this issue “to black-
mail the Germans financially” and to protect Israel.'! The dark shadow of
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Shylock is never far from such “revisionist” discourse. As one Palestinian
professor at the Islamic University in Gaza City put it nearly 15 years ago,

[T]he Jews view it [the Holocaust] as a profitable activity so they inflate the
number of victims all the time. ... As you know, when it comes to economics
and investments, the Jews have been very experienced even since the days of
The Merchant of Venice.\?

At the same time, while slandering Jews and denying the reality of the
Holocaust, some Arab and Muslim commentators have come to stress that
Isracl—the so-called heir of Holocaust victims—has committed far worse
crimes than those of the Nazis. Since the war between Israel and Hamas
that began in late December 2008, the negationist efforts to substitute
the Nagba for the Shoah or to deny that the Holocaust even occurred,
have in fact multiplied among Israeli Arabs as well as Gaza or West Bank
Palestinians.'?

The growing centrality of Holocaust denial and inversion in contempo-
rary Arab discourse was already revealed in May 2001 by the Arab forum
on historical revisionism that took place in Amman—replacing the aborted
conference scheduled for Beirut two months earlier.'* At this gathering
of Arab journalists and members of professional associations opposed to
“normalization” with Israel, speakers enthusiastically praised the French
“revisionists” Roger Garaudy and Robert Faurisson.!® They also argued
that Zionism was much worse than Nazism, denounced the handful of
Arab intellectuals who were critical of Holocaust denial, and insisted that
“revisionism” was not a reactionary ideology at all but a well-documented
research project.!®

The case of Roger Garaudy was particularly significant. As a promi-
nent left-wing French intellectual (Catholic, Stalinist, then dissident) who
converted to Islam, he became a cult hero in the Arab world after his trial
and conviction in a Paris court in 1998 for antisemitic incitement and
négationnisme.” Garaudy’s completely unoriginal thesis that there was no
Nazi extermination policy or gas chambers, his charge that Zionists had
collaborated with the Nazis, and that Israel fabricated the Holocaust to
justify its occupation of Arab lands, proved to be a source of deep satistac-
tion for many Arab intellectuals.'®

If such European “revisionist” charlatans as Henri Rocques, Wilhelm
Stiglich, and Gerd Honsik could be regarded as respectable historians in
the Arab world, it is small wonder that Garaudy’s The Founding Myths of
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Israeli Politics struck such a responsive chord among Muslims. Among
Garaudy’s most fervent advocates was former Iranian President Ali Akbar
Hashemi Rafsanjani, the same cleric who proclaimed on “Jerusalem Day”
2001 in Teheran that “one atomic bomb would wipe out Israel without
a trace.”™ It is all-too-revealing of this radical Islamist mind-set that the
real Nazi Holocaust should be so vehemently denied by those determined
to repeat it.

A discussion on Al-Jazeera TV on 15 May 2001 revealed just how wide-
spread such genocidal passions had become.?® During the debate, Hayat
Atiya, the female translator of Garaudy into Arabic, shouted before the
cameras (while brandishing the photograph of an Arab child accidentally
killed during the intifada): “Here is the Holocaust. ... There is no Jewish
Holocaust! There is only one Holocaust, that of the Palestinians!”*! Among
the statements appearing on the Al-Jazeera website and announced before
the end of the debate was one to the effect that

Nothing will dissuade the sons of Zion, whom our God described as descen-
dants of apes and pigs, except a real Holocaust which would exterminate
them in a single blow.?

At the end of this so-called debate, it emerged from an internet survey
conducted by the channel that 85% of Arab spectators watching this pro-
gram believed that Zionism was indeed worse than Nazism. Nothing
much has changed since then.

Observers of Arab politics and journalism have concluded that Arab
Holocaust denial, unlike its Western counterparts, long ago became
mainstream. In Egyptian government-subsidized newspapers like
Al-Akbbar, deniers regularly treat the Holocaust as a “swindle,” sup-
posedly proven by French and British “revisionists” (such as Garaudy
and David Irving). Some openly regret that Hitler did not succeed in
carrying it the Nazi “Final Solution” through to completion.?® The
deniers endlessly manipulate figures to pretend that there were less than
a million Jewish victims all told; that the Jews were a fifth column in
Germany, that they were traitors and spies who had in any case to be
climinated; that the Zionists originally inspired Hitler’s racism while
deliberately stoking up antisemitism (as stated in the doctoral disser-
tation of Palestinian leader Abu Mazen [Mahmoud Abbas]).?* Such a
bewildering tissue of contradictions has led to an abyss of trivialization,
distortion, and hatred.?®
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This culture of hatred has carried over into European countries with
large Muslim populations, such as France (and to a growing extent
Belgium, Holland, Sweden, and Great Britain) where Holocaust denial
or relativization fuses all too easily with pro-Palestinism, anti-Zionism,
and anti-Americanism.?® The situation in French state schools emerged as
especially alarming after 2000, with pupils from the Maghreb often reject-
ing any attempt to teach them about the Shoah. The subject was negatively
identified by the young Maghrébins with the established order, with the
“Zionist enemy” and the political self-interest of the Jewish community.
In this immigrant milieu, far from having a beneficial pedagogical effect,
the very mention of the Holocaust has, on occasion, seemed to elicit vio-
lence and threats to exterminate or burn the Jews. The importance given
to the subject, if anything, “confirmed” the widespread Muslim belief
in the world Jewish conspiracy or Jewish control of the Western media.
European and French sensitivity to the Shoah is to this day frequently
linked by young Muslims to “Jewish money” and the power of the Zionist
lobby. Hence the paradox that antisemitism has risen to unprecedented
levels in France, Britain, and Europe as a whole (particularly among
Muslims but not exclusively by any means) at a time when the Shoah has
never been so widely recognized and integrated into cultural conscious-
ness.?” Surely this fact should inspire greater prudence and soul-searching
among those who believe that Holocaust education, in and of itself, can
dam up the rising antisemitic wave. On the contrary, I would argue, there
is ample evidence that a highly politicized focus on the Holocaust may act
as a potentially dangerous boomerang against Israel and Diaspora Jewry.

If this is increasingly true in the school classroom, it is even more pain-
fully evident at the level of public discourse that invokes the Holocaust for
political ends. No doubt some of this malaise has its roots in the earlier
postwar years, and in the case of Eastern Europe, it reflects transparent
communist manipulations of the national memory.?® Serious debate on
the centrality of Nazi Germany’s anti-Jewish policy was delayed in the
former Soviet bloc until the 1990s. But in the West, Holocaust education
and growing interest in the Shoah have been a reality for a considerable
period of time. There is no convincing evidence, however, that educating
young people about the Shoah will prevent attacks on Jews or will lead to
a better world, let alone reduce racism and antisemitism.

Equally troubling for the future is the relativization and banalization of
the Holocaust through false analogies, especially with the current policies
of the Jewish State. Increasingly, we see the bitter fruit of this syndrome
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across Europe, as well as on other continents. Examples of the “Nazi-
Zionist” amalgam abound on the internet, television, radio, in the press
and the arts. The instances I will mention are only the tip of a huge ice-
berg. The tone was set already in April 2002, when the pro-Government
Center Left Greek publication Eleftherotypin featured a caricature of a Nazi
soldier, labeled with a Star of David, threatening an Arab, dressed up like
a Jewish concentration camp prisoner. The headline read “Holocaust 11”7
and the caption said: “The War machine of Sharon is attempting to carry
out a new Holocaust, a new genocide.”?® Such caricatures are frequent
in Greece. Their prevalence helped feed the rising tide of support for the
neo-Nazi movement, Golden Dawn, which enjoyed a substantial share of
the vote at the last Greek elections—won by an extreme Left movement
which was itself very nationalist.

Europe’s elite avant-garde of intellectuals and artists from the
Portuguese Nobel Prize winner, the late José Saramago, to the recently
deceased German literary titan Giinter Grass, have been no less guilty of
Holocaust inversion. Writing in the Spanish daily E/ Pais over a decade
ago, Saramago grotesquely compared the West Bank capital Ramallah
to Auschwitz. With astounding obtuseness and contempt, he described
Israelis as

educated and trained in the idea that any suffering that has been inflicted,
or is being inflicted, or will be inflicted on everyone else, especially the
Palestinians, will always be inferior to that which they themselves suffered
in the Holocaust. The Jews endlessly scratch their own wound to keep it
bleeding, to make it incurable, and they show it to the world as if it were a
banner.*

More recently, on 4 April 2012, a leading German daily Séiddentsche
Zeituny published a no less scandalous prose “poem” by another Nobel
Prize laureate Giinter Grass, entitled “What Must Be Said.” In this ugly
little text, the German Social Democrat Grass posed as a possible victim
of Jews, claiming that while Iranian President Ahmadinejad was a mere
“loudmouth,” Israel sought to “annihilate the Iranian people.” In a key
sentence Grass suggested that “Israel’s atomic power endangers an already
fragile world peace,” yet this real threat could supposedly not be discussed
because of accusations of antisemitism.?!

For Grass, as for many European intellectuals of the “progressive”
persuasion, it was almost “normal” to invoke the Shoah and denounce
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the alleged Jewish—Zionist “blackmail” behind any charges of antisemi-
tism. In so doing, they could continue to demonize Israel and call the
Jews to account. Grass’s anti-Israel slurs should be seen against the back-
ground of a 2011 study by the University of Bielefeld on behalf of the
German Friedrich Ebert Foundation. This survey demonstrated that in
seven European countries, over 40% of respondents viewed Israel as hav-
ing “genocidal” intentions toward the Palestinians. This was particularly
true of Germany itself, Great Britain, Hungary, and Portugal. No less than
63% of Poles thought Israel was actually conducting a “war of extermina-
tion” against Palestinians—tantamount to calling it a Nazi State. Such
antisemitic defamation of Israel has by now thoroughly permeated the
European mainstream.*

This is no less true of Great Britain, despite the fact that Holocaust edu-
cation in the past 15 years made considerable progress—almost in tandem
with extreme forms of Israel-bashing. At the beginning of the twenty-first
century, the Irish poet and Oxford University professor, Tom Paulin, had
slandered the Israel Defence Forces as “the Zionist SS,” the most brutal
of Hitler’s executioners, in a vicious little poem called “Crossfire,” which
provoked considerable controversy.®® Prominent British journalists like
A.N. Wilson, Brian Sewell, and Richard Ingrams, also made similar slurs
with very little public opposition. As elsewhere in Western Europe, discus-
sions of Israeli actions are quite frequently overladen by the specter and
vocabulary of Auschwitz—only this time the Jews are in the role of perpe-
trators.?* Morecover, during the past decade, there is little doubt that the
notion of the “Zionist State” as a mirror image of Nazism (or else as a rac-
ist “apartheid” state) has assumed a prominent place in the pro-Palestine
BDS movements on British university campuses, in South Africa, Canada,
and the United States.®

The academic boycott movement in the West is, of course, more
respectable in tone than the crassly antisemitic Holocaust denial of the
Arab world, of neo-Nazis, or radical right-wing extremists in Europe
and America. The Holocaust “inversion” in which it indulges reflects a
human rights terminology—which while wallowing in double standards,
explicitly repudiates the Nazi legacy, publicly deploring all forms of racism,
antisemitism, warmongering, empire, and power politics. It evokes the
Holocaust more as a stick with which to beat the Jewish State in the name
of “universal humanity” and the rights of the “Other”—who, for some
strange reason, has become almost exclusively Muslim or Palestinian.
Since the Palestinian “other,” in particular, is assumed to be the abso-
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lute victim of Jewish injustice, then Israel—according to this logic—must
be the absolute perpetrator, the ultimate configuration of evil—literally a
“Nazified” State. This is a more subtle though no less insidious way of
deforming the Holocaust. It has little connection to anachronistic visions
of blackshirted skinheads in jackboots yelling “Sieg Heil!” It is a post-
Auschwitz “progressive” version of antisemitism which has constructed
its own Manichean and “essentialist” view of Israel as the very incarnation
of racism.3¢

Finally there remains the case of Iran—the one postwar nation to have
turned Holocaust denial (including inversion and relativization) into a fully
fledged state doctrine. The Iranian regime has never hidden its historic
admiration for Germany and its identification with Germans as victims of a
Holocaust “hoax” invented by money-grubbing Zionists, Western imperi-
alists, and Jews. Iran is unique today, not only in its open, unabashed, and
unrelenting calls for the annihilation of Israel but also in its unrestrained
use of a Nazi vocabulary about the Zionist entity as a “festering tumor”
or “filthy microbe” that must be eradicated from the Middle East.?” At
the same time, it mocks, denies, or utterly trivializes the Shoah, even orga-
nizing—as in the spring of 2015—a contest of Holocaust caricatures in
Tehran to this effect. Indeed, for the first time since 1945, Holocaust
denial in all its forms has become an integral part of the national-religious
identity of a powerful State that repeatedly proclaims its aim to wipe out
six million Jews in the contemporary State of Israel.*® With this macabre
dance of death, driven by radical Islamist antisemitism, we have come full
circle. Holocaust denial fuses with its inversion to ideologically prepare the
ground for a nuclear genocide in the Middle East.
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CHAPTER 4

The Political Dimensions of Theology:
Christianity and Antisemitism

Christian Wiese

We will not [...] be capable of ‘thinking the Shoah,” albeit inadequately,
if we divorce its genesis, and its radical enormity from theological origins.
George Steiner!

I

In his book on Anti-Judnism: The Western Tradition, historian David
Nirenberg, reflecting upon the roots of the Shoah, comes to the conclu-
sion that the Nazi genocide, even though it can certainly not be seen as
an inevitable result of the long history of the obsessive thinking about
Jews and Judaism in Western culture, “was inconceivable and is unex-
plainable without that deep history of thought.” The history he writes is
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that of the pervasive influence of anti-Judaism—in its various and chang-
ing forms—throughout two millennia, a history that “had encoded the
threat of Judaism into some of the basic concepts of Western thought”
and thus shaped the mentality that, under specific historical circumstances,
enabled an unprecedented crime.? Christianity and Christian concepts and
images of the Jews were, as he convincingly describes, an integral part of
this tradition. Therefore, the awareness of the fateful consequences of the
long tradition of Christian anti-Jewish hatred, its indissoluble interaction
with the history of antisemitism, and of the role Christian theology and
the Christian churches played within the context of the discrimination,
persecution, abandonment, and murder inflicted on a large proportion
of European Jewry necessarily belong to the fundamental elements of
Christian theological self-reflection after World War II and the Shoah. The
painful insight into the enormous dimension of Christianity’s involvement
in and co-responsibility for the Nazi genocide, first only acknowledged by
a few theologians who allowed themselves to be fully exposed to the shock
engendered by the crimes associated with the symbolic name of Auschwitz
and who realized that their own tradition could not remain unchanged by
them, became, during the last few decades, a crucial element of the critical
reorientation of Christian theology in the course of the Jewish—Christian
dialogue since the 1970s and 1980s. The long—and still unfinished—pro-
cess of recognizing and historically elucidating the Christian guilt, which
has found expression in important theological declarations and historical
works, has advanced the awareness that Christian tradition’s fundamen-
tally anti-Jewish orientation and the repression and distortion of Jewish
self-understanding in the history of Christian Europe—including the “cat-
astrophic violence™? against Jews connected with this—have caused infi-
nite suffering and forms part of the history of the murderous antisemitism
of the Nazis. As a result, the Churches, in Germany and in other parts of
the world, while still at risk of falling back into the traditional stereotypes
of their theology and practice, have gradually proceeded on the path of
overcoming what Jules Isaac has once called the “teaching of contempt.”
However, the historical interpretation of the contribution of Christian
anti-Jewish ideas, stereotypes, and actions to the horrific events of the
twentieth century and the precise analysis of Christian complicity with
Nazi antisemitism continue to be controversial, among Jewish and non-
Jewish historians alike. The following thoughts are devoted to a differenti-
ated look into some of the conflicting views and to an attempt to explore
the vexing questions related to the political dimensions of Christian theol-
ogy with regard to Jews and Judaism.
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II

Christianity is a religion that consecrated at its core and, historically, spread
throughout its domain a megatherian hatred of one group of people: the
Jews. It libelously deemed them—sometimes in its sacred texts and doc-
trine, to be Christ-killers, children of the devil, desecrators and defilers of
all goodness, responsible for an enormous range of human calamities and
suffering. This hatred—Christianity’s betrayal of its own essential and good
moral principles—led Christians, over the course of almost two millennia,
to commit many grave crimes and other injuries against Jews, including
mass murder. The best-known and largest of these mass murders is the
Holocaust.*

This passage, quoted from Daniel J. Goldhagen’s book A Moral Reckoning
(2002) is characteristic of the attempt of part of contemporary historiog-
raphy to define the relationship between Christianity and antisemitism by
pointing to the long destructive tradition of Christian Jew-hatred and by
analysing the concrete part played by Christian theology and ecclesiastical
politics in the persecution and destruction of European Jewry. With the
Catholic Church as an example, the book represents a type of historical
interpretation—practiced by Jewish and non-Jewish researchers alike—
that assumes the unequivocal complicity of Christianity with genocide,®
and the undeniable continuity between religious forms of Jew-hatred
since antiquity and particularly the Middle Ages, modern antisemitism in
the second half of the nineteenth century, and the racial antisemitism of
the Nazis. In his massive attack on the Roman Catholic Church, which
evolved from a review of recent writing about the problematic role of
Pope Pius XII during the Shoah, Goldhagen postulates the existence of
an “eliminationist antisemitism,” deeply rooted in Church history, that
did not demand the mass murder of Jews and even explicitly rejected vio-
lent solutions. Nevertheless, due to the centuries-old religious demoniza-
tion of Jews and Judaism and its political implications, it “was, however
unintended, compatible with or implied eliminationist solutions, includ-
ing perhaps extermination”®: “Anti-Semitism led to the Holocaust. Anti-
Semitism has been integral to the Catholic Church. The question of what
the relationship is between the Church’s anti-Semitism and the Holocaust
should be at the center of any general treatment of either one.””
Goldhagen’s critique of the Catholic Church begins with an assess-
ment of the tradition of Christian Jew-hatred as a fundamental theo-
logical and ethical failure at the heart of Christianity and a detailed
reconstruction of the Church’s historical guilt up to the Nazi period. It
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continues by accusing the Church of a lack of repentance and critical self-
reflection after Auschwitz, and it ends by demanding a radical reorienta-
tion of the Church’s theological traditions. Ultimately, it is an explication
of the moral subtext of his no less controversial book Hitler’s Willing
Executioners (1997), in which he claimed that the “ubiquitous demon-
izing, racial anti-Semitism”® dominated the ideas of German society and
its elites, including the Churches, during the Nazi era, to such an extent
that the overwhelming majority of Germans became willing, enthusiastic
followers of National Socialism, among whom it was easy to recruit the
real murderers. This hatred dated back to the Middle Ages and the Early
Modern period; in Germany, it had acquired a dominant political and cul-
tural significance by the nineteenth century.? There were several interre-
lated types of “eliminationism.” The first was the moderate, liberal type of
the progressive forces, who regarded the Jews in Germany as an alien ele-
ment, but one that was capable of becoming assimilated and truly German
by accepting German culture in general and Christianity in particular. This
amounted to an elimination of the Jews by assimilation and conversion.
The second type of “eliminationism” was the more radical antisemitism of
those nationalists who wanted to restore the situation that had pertained
in Germany before the Jews were emancipated and granted equal rights.
The even more extreme third type was represented by those who wanted
to drive out the Jews, as the medieval rulers of western and central Europe
had done. Finally Goldhagen describes in great detail the murderous type
of “eliminationism,” which had developed into the antisemitism of the
Nazis in the twentieth century. According to Goldhagen, almost the entire
German nation, whether passively or actively, willingly participated in the
project of the destruction of the Jewish people because German society
was totally steeped in this “eliminationist” mindset. The Christian tradi-
tion as well as the Protestant and Catholic Churches in Germany play a
central part in Goldhagen’s contention that the antisemitism of the Nazi
period was an “axiom of German culture” and “just a more accentuated,
intensified, and elaborated form of an already broadly accepted basic
model.”!® He claims that, throughout the history of European civiliza-
tion, Christian culture had turned the Jews into a “central cultural sym-
bol,” in fact “the symbol of all that was awry in the world”!'—a structure
that had persisted throughout the transformations and intensifications
of Christian prejudice. Of course, he recognizes historical change in the
cultural and ideological manifestations of Jew-hatred and he grants that
antisemitism in its extreme racial and pélkisch form has invalidated tradi-
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tional Christian elements that had limited anti-Jewish violence. However,
he interprets it as a mere modernization of a Manichaean construction and
a demonization of Judaism created by Christianity and inherent in its very
core teachings. Despite the deficiencies and the lack of historical differ-
entiation in Goldhagen’s judgement,!? the challenging question he raises
is whether there is indeed one continuous line from traditional Christian
Jew-hatred—which is already discernible in texts of the New Testament,
by way of medieval Jew-hatred, Martin Luther’s anti-Jewish diatribes, the
ambivalent judgements on Judaism during the Enlightenment period and
the nationalism of German romanticism—to modern antisemitism, and
whether the history of Jewish suffering all the way to the Shoah was not
a direct consequence of Christian ideas about Judaism. As long as the
Churches fail to admit this truth, Goldhagen says, the road to a genuine
change of direction and a reconciliation between Judaism and Christianity
will remain barred.'?

A completely different image emerges from the document We
Remember: A Reflection on the Shoah, published in 1998 by the “Holy
See’s Commission for Religious Relations with the Jews.” It solemnly
condemns all forms of antisemitism, deploring the “unspeakable tragedy”
of the Holocaust and demanding a “moral and religious memory and,
particularly among Christians, a very serious reflection on what gave rise
to it.” However, it consistently avoids mentioning any guilt on the part of
the Church and, by drawing a sharp dividing line between anti-Judaism
and antisemitism, as well as placing a strong emphasis on Catholic objec-
tions to the policies of the Nazis, finally reaches the conclusion: “The
Shoah was the work of a thoroughly modern neo-pagan regime. Its anti-
semitism had its roots outside Christianity and, in pursuing its aims, it
did not hesitate to oppose the Church and persecute her members also.”
Even the concession that Christianity’s religious stereotypes might have
prevented the development of Christian sensitivity to the persecution of
the Jewish minority ends with an apologetic interpretation, which claims
that ultimately it was not the Church as an institution, but at the most
“some Christians” who had incurred the guilt of hostility towards Jews
and Judaism and “indifference” to the fate of the hard-pressed Jewish
people.’ As is well known, this half-hearted and trivializing examination
by the Catholic Church of its own past was sharply criticized not only by
Jewish authors but also by Christians engaged in the dialogue with Judaism
who had arrived at much more radical conclusions.!® In its reply to the
Vatican’s document We Remember, the International Jewish Committee
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for Interreligious Consultations issued a warning against an uncritical sep-
aration of “anti-Judaism” and “antisemitism,” and demanded an honest
recognition of the link between both phenomena despite all the justifiable
historical distinctions:

The implication that while Christians have been guilty of anti-Judaism anti-
semitism is a contradiction of the teaching of the Church is dubious and it is
unfortunate that it is put forward in generalities that could well mislead many
for whom this document is intended. There was indeed a change in the main
emphases of antisemitism in the late nineteenth century from a religious
basis to a more secular prejudice with a pseudo-racialist base. However can
it be said that the latter was not influenced by the long centuries of Church
conditioning? [...] Thus the statement that this was ‘an anti-Judaism that
was essentially more sociological and political than religious’ plays down
the fact of the unbroken line of Christian anti-Judaism /antisemitism and its
impact throughout Europe. After all, the Jew was still the deicide and the
traditional anti-Jewish stereotypes were not changed or renounced and were
absorbed into the new antisemitism. The Catholic attitude toward the Jews
was unchanged and its influence cannot be excluded. This is why the sug-
gestion of a complete dichotomy between ‘anti-Judaism’ and ‘antisemitism’
is misleading. One shades into the other. It was Christian anti-Judaism that
created the possibility of modern pagan antisemitism by delegitimizing the
Jews and Judaism. [...] It is true that the National Socialist regime adopted
a pagan ideology which rejected the Church—although this did not mean
that all Churchmen and believers rejected National Socialism. It may be
noted that Hitler, Himmler and the other Nazi leaders were all baptized
Christians who were never excommunicated. The same is true of the vast
apparatus of killers, the product of Christian Europe. The Church is not
accused of direct responsibility for the Shoah but of its legacy of sixteen
centuries of conditioning which had created an environment in which a
Shoah became possible and many Christians would feel no compunction in
collaborating.

Interestingly enough, the controversy about the historical effect of
Christian antisemitism and the shared responsibility of the Churches for
the Shoah is not restricted to Christianity’s internal discourse. It also
plays an important part in the current dialogue between Christians and
Jews and it leads to very different judgements even among Jewish dia-
logue partners. This is corroborated by a look at a fiercely disputed pas-
sage of the declaration Dabru Emet: A Jewish Statement on Christians and
Christianity,"” a declaration drafted by a group of Jewish scholars in 2000
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and signed in the USA by more than 200 rabbis and intellectuals. The
document was intended by its initiators to respond to changes in the atti-
tude of the Churches towards Judaism in past decades and to dispel the
reservations within the Jewish public against active participation in the
Christian-Jewish dialogue. A central argument of the document is devoted
to counteracting the construction of a direct line of continuity between
Christian Jew-hatred and the Holocaust and to make appropriate histori-
cal distinctions:

Nazism was not a Christian phenomenon. Without the long history of
Christian anti-Judaism and Christian violence against Jews, Nazi ideology
could not have taken hold nor could it have been carried out. Too many
Christians participated in, or were sympathetic to, Nazi atrocities against
Jews. Other Christians did not protest sufficiently against these atrocities.
But Nazism itself was not an inevitable outcome of Christianity. If the Nazi
extermination of the Jews had been fully successful, it would have turned
its murderous rage more directly to Christians. We recognize with grati-
tude those Christians who risked or sacrificed their lives to save Jews dur-
ing the Nazi regime. With that in mind, we encourage the continuation of
recent efforts in Christian theology to repudiate unequivocally contempt of
Judaism and the Jewish people. We applaud those Christians who reject this
teaching of contempt, and we do not blame them for the sins committed
by their ancestors.

Unlike We Remember, this passage does not aim at an exoneration of
Christianity but at a differentiated treatment of historical reality. There is
no doubt that the text is based on the results of recent historical debates.
This does not alter the fact that the authors are not historians and that
the statement is a highly problematic shorthand for complicated histori-
cal distinctions. The authors themselves realized this and anticipated the
criticism of some Jewish commentators who feared that the formulations
concerning antisemitism might be used by Christians to avoid the painful
confrontation with Christian historical guilt. They argued that what was
intended was something completely different, that is, a fair assessment
of history which recognized that Christianity also included some central
values that contained the potential for resistance against the Nazi ideology
and in some cases had actually led to solidarity with the persecuted Jews.
This negation of the unavoidable involvement of Christianity in the crimes
of the Nazis, they claimed, provided the basis for a Jewish—Christian dia-
logue by indicating the possibility of overcoming Christian anti-Judaism.
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Michel Signer in particular also stressed the pedagogical and psychological
function of the passage: to suggest topics for a dialogue that will enable
Christians to “discover” the anti-Judaism of their own tradition and to
“choose” an alternative route. By acknowledging the rescue of Jews by
Christians, recognizing the attempts of post-1945 Christian theology to
reject the contempt for Judaism and the Jewish people, and refraining from
generalizing accusations against contemporary Christians, the document
had been intended not to promote “forgiveness” but to provide an answer
to Christian “metanoia” that would encourage greater efforts to reform
the relations of Christians with Judaism.!® Not least, Jewish interpreters
such as David Rosen have engaged in hermeneutical reflections about the
particular context of Dabru Emet, stressing that the entire explanation was
not addressed to Christians but must be understood in the context of a
debate between Jews in the USA which is strongly affected by the aware-
ness of the connection between Christian Jew-hatred and the Shoah:

Of course, if this had been a Christian statement, then we would have
expected some extensive soul searching and greater acknowledgement of
the sin of Christian antisemitism. But Dabru Emet is a Jewish statement
that is explicitly directed at Jews. The Jewish community does not need
persuading as to the case of Christian historic guilt and responsibility for
antisemitism—on the contrary! As a modern Jewish leader in the dialogue
with Christianity has put it, the Jewish community often tends to indulge in
a “triumphalism of pain.”"

Insofar as Dabru Emetaims above all to counteract the monolinear identifi-
cation of Christianity, antisemitism, and the Shoah in the American-Jewish
context, it requires not only a general historical commentary but also an
intensive critical exegesis of both the overall structure and individual for-
mulations of the text. This shows that the reflection about the shared
responsibility of Christianity for the Shoah not only oversimplifies the
historical discourse but also in part misses the point and therefore holds
more dangers than opportunities. At first sight, the text contains several
elements that—considered in isolation—even seem to have structural sim-
ilarities to the Vatican document We Remember, despite the completely
different motivation. The radical thesis “Nazism was not a Christian phe-
nomenon,” which would be historically incorrect without recourse to dif-
ferentiated reflections about the interplay of Christian and non-Christian
clements in modern antisemitism and the receptivity of Christian theolo-
gies to Nazi ideology, does not, in principle, preclude the disastrously
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trivial interpretation implied in the view that antisemitism has “its roots
outside of Christianity.” The next sentence—“Without the long history of
Christian anti-Judaism and Christian violence against Jews, Nazi ideology
could not have taken hold nor could it have been carried out”—implies
the sharing of responsibility by Christianity. However, owing to its lin-
guistic structure, which suggests a rather passive effect of Christian dis-
course about Judaism, it fails to articulate what a Christian reception must
urgently stress in a self-critical way: that Christian theology and the policy
of the Churches, as well as a widespread social mentality determined by
demonizing stereotypes of the “alien,” dangerous Jew actively and often
consciously prepared the ground for the National Socialist policy of dis-
enfranchisement and—a few exceptions apart—contributed to the fate of
the Jewish minority through consistent desolidarization and quiet sur-
render. It is true that the text of Dabru Emet refers to a violent relation-
ship between Christians and Jews and does not deny the participation of
Christians in the “atrocities” of the Nazis. However, with its rather sim-
plistic use of language and argument, it seems unable to counter the sup-
pression of the concrete historical affinity of anti-Jewish thought patterns
and the National Socialist ideology by documents such as We Remember.
At any rate, a Christian reception would have to state unequivocally that
the unprecedented monstrosity of the crime was “not only, although it was
the first, German nightmare of European history, but also the real culmina-
tion of a European fantasy of destruction sown by Christians.”? It would
also have to acknowledge that a wealth of historical writings demonstrates
the extent to which anti-Jewish theology and racial antisemitism mutually
influenced and reinforced each other; the spectrum of Christian guilt and
shared responsibility for the Shoah, Christians will have to keep in mind,
extended from active ecclesiastic and theological complicity to the failure
even of those in the resistance movement against the Nazi regime who
were Christian-motivated to feel, let alone to express solidarity with the
persecuted Jews. Not least, it would be necessary to point to the phenom-
enon of a racially infected antisemitic current within the Church—namely
the Protestant “German-Christian” theology, whose radical representa-
tives aimed to conquer the Church for National Socialism and who tried
to cleanse Christianity of all Jewish traces.!

In any case, the historical facts revealed by the research into antisemi-
tism and the Holocaust are much more complex than Dabru Emet—aris-
ing as it does from the context of the attempts at a religious dialogue—is
able to explain. The proposition “Nazism was not a Christian phenom-
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enon” initially only articulates a historical distinction that is also frequently
supported by Jewish scholars, but it can be weighted in different ways.
The historical classification and interpretation is often determined as soon
as the controversial question is raised of whether or not to make a con-
ceptual and functional distinction between “anti-Judaism” and “antisemi-
tism” and further types of Jew-hatred. In today’s historical research, the
term “antisemitism” is frequently applied to all the periods and varieties of
Jew-hatred, while distinguishing, say, “religious,” “political,” or “racial”
antisemitism.

The distinction between “anti-Judaism” and “antisemitism” is, of
course, classic and still widespread. It usually refers to the fact that the
term “antisemitism,” used as a self-description, did not appear till the sec-
ond half of the nineteenth century. As is well known, the term was origi-
nally intended to indicate that the antisemites were not concerned with
religious prejudice, or the conflict between Christians and Jews, but with
the allegedly objective contrast between the “Aryan” and the “Semitic
race.” “Antisemitism,” according to this distinction, is a phenomenon of
the nineteenth century and differs substantially from the traditional theo-
logical conviction that the Jews had been driven out of their country as a
punishment for allegedly murdering the Son of God and that, as a conse-
quence, they were now living scattered and deprived of rights—as a sign
of the truth of Christianity—among the nations, while the status of the
chosen people had been transferred to the Church as the “new Israel.”
Critics quite rightly point out that the distinction between “anti-Judaism”
and “antisemitism” is strongly susceptible to the trivialization of religious
Jew-hatred and frequently inclined to conceal the political dimension of
theological issues. It tends to overlook that theological anti-Judaism has
never been a “purely theological” phenomenon, but has always influenced
the political relations with the Jewish minority through its images and
myths, be it directly or by imprinting a mentality that regarded the perse-
cution, disenfranchisement, and violent treatment of Jews as a matter of
course and justified. Religious, cultural, and political-social or economic
reasons have always been closely interwoven, and theological ideas about
Jews and Judaism never failed to have an immediate existential effect on
the objects of those ideas. That is why Goldhagen warns against a distinc-
tion between anti-Judaism and antisemitism, which in his view “is itself
founded on a fiction, a sanitized account of the Church’s so-called anti-
Judaism,” and assumes an indissoluble connection between them.?? His
view, therefore, leads to the question of whether there is such a thing as an
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“eternal Jew-hatred” that has pervaded the history of the Western world
since the beginning of Christianity and assumed in Germany in particular
“eliminatory” features until the catastrophe occurred between 1933 and
1945; or whether it is necessary to assume clear ruptures and transforma-
tions which endowed Jew-hatred with a completely new quality.

III

The question regarding the nature and degree of the influence of Christian
antisemitism on later racial or Nazi antisemitism has, however, been the
topic of intense disagreement, with historians providing very different
answers.?® Hannah Arendt, for example, in The Origins of Totalitarianism
rejected the concept of the continuity of an “eternal antisemitism” of
Christian provenance and demanded a strict distinction between the
murderous hatred of modern antisemitism since the nineteenth century
and the traditional Christian Jew-hatred.?* George Mosse, in his The
Nationalization of the Masses, similarly stated that the Nazis, like the intel-
lectual “forefathers” of racial antisemitism in general, completely changed
the character of anti-Jewish prejudice by secularizing, albeit not abandon-
ing the “basic form” of Christian anti-Judaism.?® Michael Burleigh echoes
this interpretation when he argues that Christianity’s “fundamental tenets
were stripped out,” even though “the remaining diffuse religious emotion-
ality had its uses.”?¢ In contrast to this line of argument, Leon Poliakov—
like Raul Hilberg in his seminal book The Destruction of the European
Jews””—in the Preface to his comprehensive The History of Antisemitism,
argues that “antisemitism” must be understood as an ancient phenomenon
which has remained unchanged, not in its forms of expression but in its
essence.?® And Lucy Dawidowicz in her portrayal of the Shoah likewise
traces modern racial antisemitism to “Haman’s advice to Ahasuerus,”
even though she is aware that it has more recent roots in the nineteenth
century: the German variant of modern antisemitism was “the bastard
child of the union of Christian antisemitism with German nationalism.”*
Other historians such as Steven T. Katz contradicted this assumption of an
essential continuity between Christian and National Socialist antisemitism
and—without trivializing the dehumanization and demonization of the
Jews by Christian theology—pointed out that Christian thinking was able
to live with contradictions, including the continuing existence of Judaism
despite its alleged divine “rejection,” or defer the resolution of the contra-
diction to the end of history. On the other hand, secular racist ideologies
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raised the “solution of the Jewish Question” to the level of a human task
and thus aimed to disenfranchise and expel, and in their extreme volkisch
form destroy the Jews.3? It is true that Katz too notes a “decisive clement
of continuity”—namely the construction of the “otherness of Jews”—
but unlike Goldhagen he comes to the conclusion that, instead of being
primarily a consequence of traditional prejudice, antisemitism resulted
from the “Aryan myth,” together with its counter-myth of the biologi-
cally inferior and destructive character of the Jews and its dualistic outlook
that explained the entire course of Western history with reference to the
alleged German-Jewish racial differences.?!

The definition of the precise historical link between the centuries-old
ecclesiastical tradition of Jew-hatred and the murderous antisemitism of
the Nazis is, therefore, one of the most complex and controversial ques-
tions not only of the critical self-reflection of Christendom after the Shoah
but also of the history of antisemitism. The distinction between the two
phenomena necessarily balances on a ridge between an important histori-
cal differentiation and an improper trivialization of what seems to be a
“merely theological” anti-Judaism. The argument that theological antag-
onism to Judaism essentially belongs to Christianity but must not be made
responsible for antisemitism and the Shoah was and is to this day one of
the most common strategies for avoiding recognition of historical guilt.
For instance, about a decade ago, I was witness to a panel discussion in
the town of Weimar when a serious German Church historian made an
extremely telling, completely thoughtless, irresponsible, and possibly cyni-
cal comparison between Martin Luther’s anti-Judaism and the trains lead-
ing to Auschwitz. He argued that just as these trains were, in themselves,
completely neutral and only became instruments of genocide when used
by the Nazis for their deportations, so Christian anti-Judaism only became
part of the history of the Holocaust after being instrumentalized by racial
antisemitism.*

From my point of view as a historian, the theoretical differentiation
between racial, political, economic or cultural antisemitism, and theo-
logical anti-Judaism can, if used with caution, be a legitimate instrument
of critical analysis when aiming at a precise historical understanding of
anti-Jewish motives and motivations; it is, however, constantly at risk of
becoming a meaningless and irresponsible trivialization of “merely” anti-
Judaistic images of Judaism when failing to understand the profound
political implications of negative theological images of Judaism.? It is nec-
essary to recognize the interaction between the two phenomena and to
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closely examine the way in which traditional Christian patterns of thought
continued to be active in the new, often secular contexts of the nineteenth
and twentieth centuries.

In contrast to a simplistic dichotomy between anti-Judaism and antisem-
itism as well as an undifferentiated assumption of simple continuity, schol-
ars of antisemitism such as Yehuda Bauer and, above all, Saul Friedlinder,
have pleaded for a more nuanced approach. Bauer, for instance, describes
the “latent or overt non-murderous antisemitic attitudes in the general
population” as a consequence of a Christian antisemitism “that had sought
to dehumanize the Jews for many centuries,” but was never “translated
into a genocidal program” by Christian society. Thus, the tradition of
Christian antisemitism was not directly responsible for the Nazi persecu-
tion, even though it had a disastrous effect on the development of hateful
mentalities and “prevented any serious opposition to the Nazis once they
had decided to embark on the murder of the Jews.”** And Friedlinder,
who rejects Goldhagen’s teleological reconstruction of the continuity of
an “eliminationist” antisemitism with a laconic remark,® suggests that
“the majority of Germans, although undoubtedly influenced by various
forms of traditional anti-Semitism and easily accepting the segregation of
the Jews, shied away from widespread violence against them, urging nei-
ther their expulsion from the Reich nor their physical annihilation.”3¢

Friedlinder’s interpretation of the relationship between Christian
Jew-hatred and modern antisemitism is part of his comprehensive analy-
sis of the specific character of Nazi antisemitism. In the first volume of
Nazi Germany and the Jews, his starting point is a differentiated connec-
tion between traditional and modern motives, according to which the
biological-racist antisemitic ideology of the Nazis did, indeed, use tradi-
tional antisemitic images and stereotypes, but radicalized them. In contrast
to a strict separation of radical and more moderate variants of anti-Jewish
ideology, Friedlinder stresses the relevance of two aspects for the new
racial antisemitism: “the survival of traditional religious anti-Semitism and
the related proliferation of conspiracy theories in which the Jews always
played a central role.”?”

The fact that radical antisemites with their fantasies of being under
threat as well as their visions of the exclusion and expulsion of the Jews
were able to invoke Christian Jew-hatred as a matter of course is, in his
view, a result of the longue durée of the perhaps most deeply rooted prej-
udice in Christian Europe, that is, the fact that “in dogma, ritual, and
practice, Christianity branded the Jews with what appeared to be an indel-
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ible stigma. That stigma had been effaced neither by time nor by events,
and throughout the nineteenth and the early decades of the twentieth
centuries, Christian religious anti-Semitism remained of central impor-
tance in Europe and in the Western world in general.”*® At the same
time, Friedlinder contradicts the analysis of those historians for whom
the “rootedness” and the “very permanence of Christian anti-Judaism”
represents the only foundation of all forms of modern antisemitism. In so
doing, he refers mainly to Jacob Katz’s argument that modern antisemi-
tism was merely “a continuation of the premodern rejection of Judaism by
Christianity, even when it [modern antisemitism | renounced any claim to
be legitimized by it or even professed to be antagonistic to Christianity.”
Friedlinder considers this interpretation “excessive,”®” but agrees in prin-
ciple that modern antisemitism is unimaginable without the profound
influence on European societies of the religious antagonism to Jews and
Judaism. He believes, however, that the murderous racial antisemitism
that led to an unprecedented crime in Nazi Germany possessed a new
quality in comparison to traditional Jew-hatred.

Friedlinder aptly calls this “redemptive anti-Semitism” because it made
the redemption of “Germanness” and the Aryan world dependent on lib-
eration from the Jews and was, therefore, consistently inclined to racial
struggle and strategies of extermination. The insight that, according to
the historian, is crucial for a differentiated evaluation of the historical
impact of Christian elements on modern antisemitism refers to the fact
that the tradition of Christian Jew-hatred, with its language, its images,
and its construction of the Jews as the “others” in European civilization
formed the background and the indispensable arsenal of the more radical,
“eliminationist” versions. In Friedlinder’s felicitous words:

the very notion of “outsider” applied by modern anti-Semitism to the Jew
owed its tenacity not only to Jewish difference as such but also to the depth
of its religious roots. Whatever else could be said about the Jew, he was first
and foremost the “other,” who had rejected Christ and revelation. Finally,
perhaps the most powerful effect of religious anti-Judaism was the dual
structure of the anti-Jewish image inherited from Christianity. On the one
hand, the Jew was a pariah, the despised witness of the triumphal onward
march of the true faith; on the other, from the Late Middle Ages onward, an
opposite image appeared in popular Christianity and in millenarian move-
ments, that of the demonic Jew, the perpetrator of ritual murder, the plot-
ter against Christianity, the herald of the anti-Christ, the potent and occult
emissary of the forces of evil. It is this dual image that reappears in some
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major aspects of modern anti-Semitism. And, its threatening and occult
dimension became the recurrent theme of the main conspiracy theories of
the Western world.*°

Nevertheless, although according to Friedlinder, the “centrality of the
Jews” in the “phantasmic universe” of paranoid racial antisemitism can
be explained “only by its roots in the Christian tradition,” the spread of a
radical variant of this ideology, which led to the murderous antisemitism
of the Nazis, represents a new phenomenon that contradicts simplistic
assumptions of continuity. In Friedlinder’s view, the specifically German
contribution to this ideology in the wake of the social and economic crises
after World War I consisted in the development of a radical current of
racial antisemitism that “emphasized the mythic dimensions of the race
and the sacredness of Aryan blood.”*! This “redemptive anti-Semitism,”
as he calls it, represents a novel mutation of racially motivated Jew-hatred,
which hoped for an intellectual, moral, and physical redemption of the
“Aryans” by cleansing both the individuals and society of the “decom-
posing” presence of the Jews. Friedlinder discusses two types of racial
antisemitism. One is based on the results of pscudo-scientific research in
the late nineteenth century, such as in the areas of racial biology, social
Darwinism and eugenics, the other on a “decidedly religious vision”
where “the struggle against the Jews is the dominant aspect of a worldview
in which other racist themes are but secondary appendages.”*? The second
type arose from the fear of “miscegenation,” the apprehension about a
Jewish infiltration of German society and the dream of a German rebirth,
which would be the result of liberation from the Jews by expulsion or
something worse. The distinguishing marks of this new quasi-religious
ideology that was shaped by racial biology, social Darwinism and eugenics
were the assertion of the biologically inferior and destructive character of
the Jews and a dualistic outlook that explained the course of Western his-
tory, including the social, political, and intellectual conflicts of the time,
in terms of the alleged Germanic-Jewish racial difference. Friedlinder’s
convincing portrayal of the National Socialist variant of racial antisemitism
thus manages to integrate the elements of continuity and discontinuity
in the German ideology through the ages. The combination of Christian
Messianic hopes and traditional anti-Jewish motives had already given rise
to an enormously powerful Jew-hatred, which now was joined—and not
only in Germany—by modern pseudo-science and the mystical Messianic
promise of the redemption of the “Aryan race” from contamination by
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the Jewish counter-race. This account shows strong affinities with Israeli
historian Uriel Tal’s studies of the type of radical rilkisch antisemitism that
consistently developed into a religion which, despite remaining depen-
dent on Christian antisemitism, also turned against Christian religion’s
Jewish origins and demanded the programmatic Germanization and “de-
Judaization” of Christianity.*3

Friedlinder does not claim that “redemptive anti-Semitism” was an
ubiquitous conviction but that it was based on the history of the late nine-
teenth and early twentieth centuries. He describes how it gained ground—
particularly in the Weimar years—in parts of the public sphere in Germany.
“Redemptive antisemitism” thus becomes a key concept for understand-
ing not only the Nazi ideology as such but also the enormous attraction it
had for the German elites (including the Protestant and Catholic Christian
Churches) and the population as a whole. By combining the old Christian
antisemitic prejudices and the social-Darwinistic theses of modern science
with Messianic hopes and expectations, National Socialism created a pow-
erful instrument for its struggle for the approval of the German people. At
the same time, it should be noted that racial antisemitism, including the
variant of “redemptive antisemitism”—albeit already in evidence, above
all among the intellectual elites, before the Nazis came to power—was
a marginal phenomenon initially rejected even by convinced representa-
tives of a nationalistic antisemitism that was widespread in the Churches.**
Friedlinder notes that the general approval of the antisemitic measures of
the Nazi regime up to 1938, which aimed at the exclusion of the Jews from
German society and which pressed ahead fast with their dispossession and
stigmatization, was ultimately based on the proliferation of a non-radical,
non-murderous Jew-hatred among the German population. Only during
the war, thanks to an intensive propaganda campaign, the Nazis managed
to convert “redemptive antisemitism” from the quasi-religious belief of a
small minority into an opinion which—assisted by the current “moderate”
antisemitism—was accepted by more and more people. Friedlinder offers
no explicit explanation as to how this rapid transformation occurred, but
the portrayal of the development itself seems more than plausible.

As far as the relationship between continuity and change in antisemitism
in the nineteenth and early twentieth centuries is concerned, Friedlinder’s
interpretation ultimately produces a certain synthesis between two influ-
ential interpretative models found in recent research into antisemitism.
These have resulted into rather different evaluations of the significance
of religious elements in the context of “modern” variants. One model,
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which stresses the political and social causes and contexts of antisemitism,
interprets “modern antisemitism” in Germany as the expression of a crisis
in modern liberal bourgeois society and culture, which led many people to
project everything frightening and contradictory onto the Jews by depict-
ing them as a dangerous alien power from which Germany had to be
liberated, at least by restricting or abolishing their civil rights. Initially the
religious tradition of Jew-hatred does not seem to have played a particular
part in this form of antisemitism, whose function has been interpreted as
providing the “cultural code” of a secular, anti-liberal, anti-democratic,
and anti-pluralist ideology which turned the Jewish minority into a symbol
of the crises of the liberal capitalist economic order.*® Therefore, at first
glance, in an age of increasing secularization, the political, social, and eco-
nomic causes of antisemitism appear much more significant than religious
thought patterns that are patently unable to explain the novelty of modern
antisemitism.

In contrast to this, the second model, by accentuating the significance
of cultural history and the history of mentality, places greater emphasis
on the long continuity of Jew-hatred in the Christian West and rightly
stresses that the Jewish minority became a symbol of hatred because Jews
had always been negative symbols, that is, embodiments of the “Other.”
The traditional stereotypes and religious prejudices remained effective
even under increasingly secular conditions. Images and myths of a reli-
gious kind about Jews and Judaism, such as charges of deicide and ritual
murder or fantasies of well poisoning and host desecration, were deeply
anchored in the collective consciousness even after the Enlightenment and
far into the twentieth century and could be activated for racially moti-
vated campaigns of hatred, albeit in new, modernized clothes.*® Thus, as
is well known, the charge of ritual murder was transformed into the image
of Jewish “Mammonism,” materialism, or Jewish “bloodsucking” (i.e.
capitalism) and the accusation of “deicide” into the claim of the danger-
ous alien and demonic qualities of Judaism, which was considered to be
capable of any and every crime against non-Jewish society. This allegedly
“rational” antisemitism, as it claimed to be, was altogether more consis-
tent than the traditional Jew-hatred because the “Jewish question” had to
be “solved” in one way or another. At the same time, racism and volkisch
ideas penetrated deep into Christian theology and ecclesiastical life: This
was possible chiefly because one of the fundamental structures of anti-
Jewish discourse was preserved despite all modernization: Judaism served
throughout as a counter-image to the self-understanding of non-Jewish
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society. Conservatives and liberals, orthodox Christians and radical critics
of religion, volkisch nationalists and early socialists all regarded Judaism
as the antithesis of their ideological aims—as unbelievers, as representa-
tives of capitalism, as enemies of the world, as counter-race. That is why
Nazism’s strategic “usurpation and colonization of Christian theology,
especially its antisemitism,” as Susannah Heschel has described it in her
book on The Aryan Jesus, was so successful in the 1930s.*” Conversely,
this is the reason why Christian anti-Judaism remained compatible with
political forms of Jew-hatred and why there were reciprocal influences and
partly an adoption of racial antisemitism by the Church.

Any analysis of the relationship between Christianity and antisemitism
needs to confront the silence and complicity of the Christian Churches dur-
ing the Shoah: their theological contribution to the antisemitic discourse of
the 1930s and 1940s; their assent to the discrimination of German Jewry;
their political failure in the face of the dramatic and murderous intensifi-
cation of the Jewish policy of the Nazis from the pogrom of November
1938 and the outbreak of World War II; and their general inability to
respond to the genocide in a way that would have corresponded to the
ethical claims of Christianity. Here, as before, a brief comparison between
Goldhagen’s and Friedlinder’s interpretations will be instructive. It is not
surprising that Goldhagen, in Hitler’s Willing Executioners, talks about the
“moral bankruptcy of the German Churches”® and devotes a large space
in his arguments to their share of the ideological and political responsibil-
ity for the Shoah, since he believes Christian antisemitism to have been the
nucleus of the “eliminationist” ideology of the Nazis and the attitude of
the Churches emblematic for the entire German people. The “attitude of
the Churches serves as a crucial test for evaluating the ubiquity and depth
of eliminationist antisemitism in Germany,”*’ he asserts, and the detailed
reasons he gives for his view that both the Protestant and the Catholic
Church not only kept silent when Jews were discriminated against, per-
secuted, driven out of their homes, deported, and murdered®—as if all
moral commands had been cancelled and Jews were not part of human-
ity—but also “cooperated wholeheartedly” in the Nazis’ murderous poli-
cies,” supply the proof of his book’s fundamental argument:

If the ecclesiastical men, whose vocation was to preach love and to be the
custodians of compassion, pity, and morality, acquiesced or looked with
favour upon and supported the elimination of the Jews from German society,
then this would be further and particular persuasive proof of the ubiquity
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of eliminationist antisemitism in Germany, an antisemitism so strong that it
not only inhibited the natural flow of the feeling of pity but also overruled
the moral imperatives of the creed to speak out on behalf of those who
have fallen among murderers. As studies of the Churches have shown, it
cannot be doubted that antisemitism did succeed in turning the Christian
community—its leaders, its clergy, and its rank and file—against its most
fundamental tradition.>?

Friedlinder’s analysis is much more cautious, but its moral force is by no
means less than that of Goldhagen. On the contrary, the subtler tone of
Friedlinder’s examination of the silence and ideological complicity of the
Churches, based on a detailed study of the relevant research, not only pro-
duces a more nuanced image but also, in its sober clarity, confronts the reader
at least as forcefully with the frightening insight into the full dimension of the
moral and political failure of the Christian Churches in Germany and in the
whole of Nazi-occupied Europe. In his view, no Christian self-reflection after
the Shoah can avoid acknowledging that the role of the Christian Churches
“was, of course, decisive in the permanence and pervasiveness of anti-Jewish
beliefs and attitudes in Germany and throughout the Western world.”*3
This was all the more the case because the Christian faith continued to exert
a strong influence within German society—despite the often hostile attitude
of the Nazi party to the Christian tradition and the organized Church—
and because it was precisely this deeply rooted religious anti-Judaism that
made many Christians receptive to the antisemitic propaganda of the Nazis,
facilitated their assent to anti-Jewish measures, and calmed their conscience
over the discrimination and persecution inflicted on the Jewish minority.
Without wishing to generalize, Friedlinder arrives at some fundamental
conclusions: the first concerns the pervasiveness of Christian antisemitism,
that is, the “stigmatizing intrinsic to Christian dogma or tradition,” which
did not entail a uniform eliminationist ideology, as Goldhagen assumes, but
which in their often very different forms and nuances “found their way into
the minds and hearts of tens of millions of believers, Protestant or Catholic”
and “offset any urges of compassion and charity, or even fuelled aggressive
antisemitism.”** The second refers to the shocking silence in the face of the
Jews’ sufterings and the Nazis’ genocidal intentions: “Although some spo-
radic protests by some Catholic bishops or Protestant religious leaders did
take place, the vast majority of Protestant and Catholic authorities remained
publicly silent in the face of the deportations of the Jews and the growing
knowledge of their extermination.”®® Unlike Goldhagen, Friedlinder does
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not insinuate that the Christian Churches actively assented to the genocide
as an ultimate fulfilment of their obsessive eliminationist fantasies, but he
doesn’t spare Christianity the challenging question whether or not it was
the general European “religious anti-Jewish culture” that contributed “to
the passive acceptance, sometimes to the occasional support, of the most
extreme policies of persecution, deportation, and mass murder unfolding in
the midst of Europe’s Christian populations.”>®

* % %

“What is the value of religion, and in particular of Christianity, if it pro-
vides no defence against brutality and can even become a willing participant
in genocide?” This question raised by historian Doris Bergen in the intro-
duction to her book The Twisted Cross®” leads to most challenging reflec-
tions on the involvement of Christianity and the Christian Churches in the
history of the unprecedented genocide of the Jews. The profoundly dis-
turbing recognition that this genocide occurred in a heartland of Christian
Western culture—which from a purely Christian perspective is a cause for
profound shame and dismay—has become a shared Christian and Jewish
challenge and a motive for a reflection, carried out in a dialogue about the
human condition, religion, and ethics after Auschwitz. In an age of ongo-
ing violence and genocides, this theme raises universal issues of the rela-
tionship between religion and barbaric violence, as well as the potential of
religions to counteract inhumanity.® For the Christian Churches, one ele-
ment of this reflection will have to continue to be to resist the temptation
of apologetics concerning the past, to overcome the still rather widespread
compulsion to deny or relativize historical guilt,* and, instead, to engage,
with greater historical honesty, in a self-critical dialogue with those disas-
trously influential theological thought patterns that belong to the heritage
of Christianity and have been among the causes of'its catastrophic failure in
the face of the unprecedented inhumanity of the Nazi regime.
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CHAPTER 5

“Every Sane Thinker Must Be an Anti-
Semite”: Antisemitism and Holocaust

Denial in the Theology of Radical Catholic
Traditionalists

Mark Weitzman

The radical Catholic traditionalist movement surged into the headlines
when Pope Benedict XVI announced, on January 21, 2009, that he was
lifting the excommunications of four bishops associated with the break-
away Society of Saint Pius X (SSPX). This was immediately followed by
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the airing, on Swedish television, of an interview with one of the bish-
ops, Richard Williamson, in which he questioned the Holocaust saying “I
believe that the historical evidence is strongly against, is hugely against six
million Jews having been deliberately gassed in gas chambers as a deliber-
ate policy of Adolf Hitler”! and “I think that 200,000 to 300,000 Jews
perished in Nazi concentration camps, but none of them in gas cham-
bers.”? The resulting controversy dominated the media and has since, in
different manifestations, become a recurring story.

Since then, the radical Catholic movement has seldom been far from
the headlines, yet for many, the reality behind the headlines is still blurry.
How large is the movement, and who belongs to it? What exactly do they
believe, and is Holocaust denial and antisemitism an essential core element
of their belief system? Does Williamson’s view reflect a larger constituency,
or is he just a lone wolf? Are these groups isolated and limited in their
influence and impact, or do they merit serious attention and concern? Was
the controversy over Williamson a brief flare-up that has since faded, or
is there something deeper than the wild statements of one individual that
should still command our attention?

While a full scale study of these groups is beyond the scope of this
chapter, I will suggest that a closer examination will demonstrate that
Williamson was not an isolated aberration, that antisemitism is indeed a
foundational aspect of the core beliefs of the radical movement, and that
while their numbers are not overwhelming, they do deserve our atten-
tion because of their continued influence to both the Catholic Church
and the general public discourse on these issues. Finally, as we confront
the threat posed to the West and Islam by the resurgent violence jihadist
mentality, the remaining evidence of extremist exclusionary Catholicism is
a reminder that Western tradition also contains radical religious roots that
have left their tragic mark on the shaping of our modern world.

To date, there has been very little scholarly attention paid to these
groups. Michael Cuneo’s 1999 sociological study, The Smoke of Satan, has
been the only full-length treatment of this movement in the USA and is
in need of both updating and enhancement. However, Cuneo’s work has
been useful in defining radical Catholic traditionalists as those who have
rejected the reforms of Vatican IT and “entered into schism from the insti-
tutional church” a definition that I will follow.?

An unambiguous display of the rejection of Vatican II occurred on
November 12, 2013. That evening, a group of young Catholics began
to disrupt a service of Jews and Catholics who had gathered in the
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Metropolitan Cathedral of Buenos Aires to commemorate the 1938
Kristallnacht pogrom in Nazi Germany in a ceremony inaugurated by
Cardinal Jorge Mario Bergoglio, who in 2013 became Pope Francis. The
protesters were “shouting the rosary and the ‘Our Father’ prayer ... (and)
saying ‘followers of false gods must be kept out of the sacred temple.””*
According to Buenos Aires Rabbi Abraham Skorka (who coauthored a
book with the future pope on modern faith and family), the protestors
“began to hand out little pieces of paper saying that Jews were blasphem-
ing the place,” and also made comments such as “the Jews killed Jesus.”®
The day after the event, the Reverend Christian Bouchacourt, the South
American leader of the SSPX, identified the protesters as members of his
organization, justifying their actions as “a reaction of faithful who are
scandalized ... the protesters have a right to feel outraged when rabbis
preside over a ceremony in a Catholic cathedral.”®

The Israeli historian, Israel J. Yuval, recently wrote that “The Christian-
Jewish debate that started nineteen hundred years ago, in our day came
to a conciliatory close. ... In one fell swoop, the anti-Jewish position of
Christianity became reprehensible and illegitimate. ... Ours is thus the
first generation that can and may discuss the Christian-Jewish debate from
a certain remove ... a post-polemical age.”” Yuval based his optimistic
assessment on the strength of the reforms in Catholicism that stemmed
from the adoption by the Second Vatican Council in 1965 of the docu-
ment known as “Nostra Aetate” which has been described as “the revo-
lutionary” document that signified “the Catholic church’s reversal of its
2000 year tradition of anti-Semitism.”®

Yet recent events in the relationship between Catholics and Jews could
well cause one to wonder about the optimism inherent in Yuval’s pro-
nouncement. For while the established Catholic Church is still officially
committed to the teachings of Nostra Aectate, the opponents of that
document and of “Modernity” in general have continued their fight and,
in spite of their presumed marginal status, appear to have gained, if not
a foothold, at least a hearing in the Vatican today. And, since in the view
of these radical Catholic traditionalists “International Judaism wants to
radically defeat Christianity”? using tools like the Freemasons, it is in their
views on Jews and Judaism that we can find the most profound expres-
sion of their radical rejection of Nostra Aetate, Vatican II and the modern
virtues of democracy and tolerance, and their retention of the traditional
“teachings of contempt.”!?
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In this chapter, we will see how Williamson’s Holocaust denial reflects
a deeper antisemitism that is fundamental to the theology of these radi-
cals. We will also trace that theology of antisemitism back to the teach-
ings of an Irish priest, Father Denis Fahey, and to the USA, showing the
long-standing links between these Catholic antisemitic traditionalists and
American right-wing extremists.

This loose constellation of groups and sympathizers makes an accurate
assessment of the exact numbers of radical Catholics very difficult. In 1998,
estimates were, for approximately one million followers, loosely divided
into those who were official adherents of a number of different groups and
other sympathizers not officially affiliated but still retaining membership
in the Church.’? However, a Catholic source in 2004, relying on “official
Vatican figures,” claimed nearly one million adherents for the SSPX itself.!?
According to the SSPX, they now maintain chapters in 37 different coun-
tries.!* By contrast, the Houses of the Priestly Fraternity of Saint Peter, a tra-
ditionalist group that has accepted many of the Vatican II reforms and is in
good standing with the Church, lists chapters in 15 countries.!> And more
recently, one traditionalist author described the current picture as “slow
growth in Europe” but more spectacular progress in North America.!®

* % %

The SSPX has become the locus of the extreme Catholic traditionalist
world. It was created in 1970 by Archbishop Marcel Lefebvre, who first
came to attention when he refused to sign the Vatican II statement on
Religious Liberty and the Church in the Modern World.!! In 1970, he
created a traditionalist seminary in Econe, Switzerland, and in the same
year he founded the SSPX. Lefebvre was ordered to close down his Swiss
seminary in 1974 by Pope Paul VI but refused, and as a result in 1976
his priestly functions were suspended. Eight years later, Pope John Paul
IT reintroduced, under some conditions, the Tridentine (Latin) Mass
as a gesture of conciliation to the traditionalists. But Lefebvre and the
traditionalists were not reconciled, and in 1987, Lefebvre again threatened
to consecrate a successor. This time, the Vatican responded by entering
into negotiations with the group, and on May 5, 1988, Lefebvre signed
an agreement acknowledging his loyalty to the Vatican and accepting the
new Mass as legitimate. In return, the SSPX was to be recognized and
allowed to continue to use the Tridentine Mass in its services. The very
next day, Lefebvre repudiated the agreement, and on June 30, 1988, he



“EVERY SANE THINKER MUST BE AN ANTI-SEMITE”: ANTISEMITISM... 87

consecrated four bishops in defiance of Rome’s authority. This time, the
Vatican responded forcefully, excommunicating Lefebvre and his priests
and putting the SSPX into a state of schism.!? Lefebvre died in 1991, but
by then the SSPX had become well established. Swiss born Bishop Bernard
Fellay was elected as Superior General in 1994 and was reelected in 2006.

The most recent controversy erupted in January of 2009 when Bishop
Richard Williamson, who was one of the four consecrated in 1988, denied
the Holocaust on the same day that Pope Benedict XVT lifted the excom-
munications; on that day in an interview aired on Swedish TV, Williamson
said “I believe that the historical evidence is strongly against, is hugely
against six million Jews having been deliberately gassed in gas chambers
as a deliberate policy of Adolf Hitler”!® and “I think that 200,000 to
300,000 Jews perished in Nazi concentration camps, but none of them in
gas chambers.”!*

The reaction from outraged Jews and others was immediate and grew
upon exposure of Williamson’s history of antisemitic comments that
included a belief in the accuracy of the notorious forgery, The Protocols of
the Elders of Zion.'> The resulting torrent of criticism caused the Vatican
to insist upon Williamson’s renunciation of his Holocaust denial, which
he refused to do. However, in a February 2009 letter, he wrote that
“Observing these consequences I can truthfully say that I regret having
made such remarks” but never indicated a recantation of his views.'® The
negative reaction to Williamson’s comments, coming amid the ongoing
reconciliation discussions with the Vatican, was not lost on the SSPX lead-
ership. Fellay tried to distance the SSPX from Williamson’s Holocaust
denial by issuing a statement that said “It’s clear that a Catholic bishop
cannot speak with ecclesiastical authority except on questions that regard
faith and morals. Our Fraternity does not claim any authority on other mat-
ters. Its mission is the propagation and restoration of authentic Catholic
doctrine, expressed in the dogmas of the faith. It’s for this reason that
we are known, accepted and respected in the entire world. The affirma-
tions of Bishop Williamson do not reflect in any sense the position of our
Fraternity. For this reason I have prohibited him, pending any new orders,
from taking any public positions on political or historical questions.”!”

Yet Williamson’s antisemitism was neither new nor hidden. In a letter
that was posted on the SSPX’s seminary website, dated February 1, 1991,
Williamson reflected on the (first) Gulf War. First he claimed that the war was
instigated by Russia in an attempt to “kill with one stone ... obstacles to the
advance of International Socialism,” that would then allow “Russia to march
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through the now unguarded gateway to Europe.” But hidden behind the
Russian advance was, according to Williamson, another more sinister cause.
“However, behind the Gulf War, and even behind Russia, may one not,
thirdly, fear the looming figure of the Anti-Christ?” The war was a creation
of “the many friends of Israel in the USA ... whooping for the United States
to break the Arab strong man.”'® Finally, Williamson placed these comments
into a clear theological perspective “Until (the Jews) recover their true mes-
sianic vocation (by accepting the Church) they may be expected to con-
tinue fanatically agitating, in accordance with their false messianic vocation
of Jewish world domination. ... So we may fear their continuing to play their
major part in the agitation of the East and the corruption of the West.”"?

In another letter to his supporters, written on the letterhead of the
SSPX’s Saint Thomas Aquinas Seminary in Winona, Minnesota, just a few
months later, while discussing the media’s debilitating influence on soci-
ety (referring specifically to the Supreme Court’s confirmation hearings
of Clarence Thomas), Williamson quoted the notorious Protocols of the
Elders of Zion approvingly “it is indispensable to stir up the people’s rela-
tions with their governments in all countries so as to utterly to exhaust
humanity with dissension, hatred, struggle, envy ... so that the goyim
see no other course open to them than to take refuge in our complete
sovereignty in money and all else.”? Williamson’s belief in the Protocols
remained consistent. A decade later, in a letter of May 1, 2009, he wrote
“God puts in men’s hands the “ Protocols of the Sages of Sion’ ... if men want
to know the truth, but few do.”?!

Williamson’s letters demonstrate not only his antisemitism but also
overt racism and sexism—thus the unrest that occurred in France in 2005
resulted in his view “when white men give up on saving Jews, looking
after other races and leading their womenfolk, it is altogether normal for
them to be punished respectively by the domination of Jewish finance, by
the refusal to follow of the non-white races and by rampant feminism.”??
As we noted, Williamson has been consistent in his beliefs. In his letter of
November 1991, he combined two of his favorite themes; responding to
criticism of his September letter in which he condemned women for wear-
ing trousers and jocularly comparing it to criticism of his Holocaust denial,
he wrote “Few of you will be surprised to learn that the September letter
appealing to the women not to wear trousers caused a strong reaction,
comparable only to the reaction of the Seminary letter which referred to
scientific evidence that certain famous ‘holocaust gas-chambers’ in Poland
cannot have served as gas-chambers at all.”??
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It is clear that Williamson’s antisemitism was already evident and pub-
licly disseminated to the membership of the SSPX for at least 18 years
prior to Fellay’s statement. Thus, Fellay was being disingenuous at best
when he claimed that “The affirmations of Bishop Williamson do not
reflect in any sense the position of our Fraternity.” Ultimately, Williamson
was expelled from the SSPX in 2012, not because of any stated discom-
fort or disagreement with his doctrinal positions but because in the words
of the official SSPX statement of his “having distanced himself from the
management and the government of the SSPX for several years, and refus-
ing to show due respect and obedience to his lawful superiors.”?* As one
prominent Catholic blogger stressed “It must be emphasized that the con-
flict between Bishop Williamson and his former superiors was not over
doctrine but about policy.”%

Although Williamson was expelled from the SSPX, he continued, and
continues, to be active in far-right circles, having just ordained a bishop,
an act which again made headlines and earned him his second excommu-
nication from the Church.?

In fact, the SSPX and the extremist Catholic traditionalist movement in
general are shot through with antisemitism to such an extent that it is pos-
sible to consider antisemitism as one of the foundational doctrines of the
movement. If we return to Lefebvre, we see that his record on Jews and
Judaism was also highly questionable. In a letter, dated August 31, 1985,
to Pope John Paul I1, he was quoted as having spoken approvingly of “both
the World War II-era Vichy Regime in France and the far-right National
Front, and who identified the contemporary enemies of the faith as ‘Jews,
Communists and Freemasons.”” In that letter, Lefebvre also criticized “all
the reforms carried out over 20 years within the church to please heretics,
schismatics, false religions and declared enemies of the church, such as
the Jews, the Communists and the Freemasons.”?” Lefebvre also gave an
interview to the journal of the National Front in France, suggesting that
Catholic opposition to a residence of Carmelite nuns at the site of the
Auschwitz concentration camp was instigated by Jews.8

Lefebvre’s followers often share this outlook. One of the four bishops
ordained by him in 1988, Bernard Tissier de Mallerais, who is the official
SSPX biographer of Lefebvre, said in 1997 “The church for its part has at
all times forbidden and condemned the killing of Jews, even when ‘their
grave defects rendered them odious to the nations among which they
were established.” ... All this makes us think that the Jews are the most
active artisans for the coming of Antichrist.”?* Nor has the SSPX’s record
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been confined simply to making statements. In 1989, Paul Touvier, a Nazi
collaborator and fugitive from French justice charged with ordering the
execution of seven Jews in 1944, was arrested in a priory of the Fraternity
of Saint Pius X in Nice. The fraternity stated at the time that Touvier had
been granted asylum as “an act of charity to a homeless man.” When
Touvier died in 1996, a parish church operated by the fraternity offered a
requiem Mass in his honor.*® And more recently, in October 2013, a priest
who had been connected to (and later expelled from) the SSPX officiated
at the funeral of another convicted Nazi war criminal, Erich Priebke. That
priest, Father Florian Abrahamowitz, was also described as the unofficial
chaplain of Italy’s far-right political party, the Liga Nord.3!

Shortly after the controversy over Williamson exploded, two articles on
the SSPX’s website that summed up their theology regarding Jews and
Judaism were removed. In one essay, the Vatican II teaching that “the Jews
should not be spoken of as rejected or accursed as if this followed from
Holy Scripture” is described as “outrageous.”?? The other essay claims that
“Judaism is inimical to all nations in general, and in a special manner to
Christian nations” and that “the unrepentant Jewish people are disposed by
God to be a theological enemy, the status of this opposition must be uni-
versal, inevitable, and terrible.” There are claims that “the Talmud, which
governs Jews, orders enmity with Christians” and that the “Jewish people
persecute Christendom,” “conspire against the Christian State,” commit
“usury,” and even “are known to kill Christians”! Thus, the essay defends
the notion that Jews should not be “given equality of rights” but rather
should be forced into ghettos (“isolated into its own neighborhoods”).3

Decades earlier, Lefebvre’s close ally, Bishop Gerald Sigaud, wrote in a
1959 letter that “Money, the media, and international politics are for a large
part in the hands of Jews,” Sigaud added “Those who have revealed the
atomic secrets of the USA were ... all Jews. The founders of communism
were Jew (sic)” This letter was also posted on the SSPX website.** The
Southern Poverty Law Center also noted that “as of early February, 2009
... the Canadian SSPX website still hosted an archive of Williamson’s anti-
Semitic letters, one of which complains that ‘Jews have come closer and
closer to fulfilling their ... drive toward world domination.””3®

These positions are not original to the SSPX or other current extremist
Catholic traditionalists; indeed, they bear a striking similarity to the writ-
ings of an otherwise obscure Irish priest named Father Denis Fahey, whose
work is one of the most, if not the most frequently cited by the members
of the SSPX and similar believers. Mary Christine Athans, in her important
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book, The Coughlin-Fahey Connection: Father Charies E. Coughlin, Father
Denis Fahey, C. S. SP, and Religious Anti-Semitism in the United States,
1938-1954, thoroughly explored Fahey’s life and thought and how his
theology of antisemitism made its way from Ireland to the USA.3¢

Fahey was born on July 2, 1883, in Kilmore, Golden, County Tipperary,
Ireland. In 1900, he was a novice of the Holy Ghost Congregation in
France, which was still dealing with the impact of the Dreyfus Affair and
French government’s anti-clerical actions. At that time, France was an
incubator of ecclesiastical antisemitism. As David Kertzer wrote “In the
cauldron of Catholic resentment toward the republican state in the 1880s,
the Jews, visible in national politics, in the civil service and in the economy,
served as a lightning rod, all that was wrong with modern French society.”?”

* % %

In 1908, Fahey went to Rome and obtained two doctorates there (phi-
losophy and theology).*® Ordained in 1911, Fahey returned to Dublin in
1912, where he stayed (except for 1916-1920, when he was in Switzerland
for health reasons) as a professor at the Holy Ghost Seminary until his
death on January 24, 1954. Fahey maintained a high profile in Ireland, and
upon his death, Irish Prime Minister Eamon de Valera attended his evening
funeral Mass.** While there is a question as to the extent of the impact that
Fahey had during his lifetime, there is no doubt that antisemitic beliefs,
such as those espoused by Fahey, were commonplace in segments of Irish
society at that time. Mervyn O’Donnell, in his research on Jewish immi-
gration to Ireland in 1933-1939, has pointed out that during this period
“Many Irish civil servants betrayed negative preconceived notions about
the Jews.”*® Although de Valera’s position toward Jews was viewed as
moderate, and his attendance at the funeral Mass might have been a matter
of protocol, his presence certainly reflected positively on Fahey’s stature.

In Rome, Fahey was heavily influenced by Father Henri I’Floch, who was
the Superior of the Seminaire Francaise where Fahey lived. Mary Athans
described I’Floch “as an exponent of conservative right-wing French and
Italian Catholic thought in those anti-Modernist years. ... L’Floch had
substantial influence on Fahey. ... He was later removed from his posi-
tion as Rector because of his relationship to the controversial and anti-
Semitic Action Francaise movement which was finally condemned by Pius
XTI in 1926.”* L’Floch was also a revered mentor to Lefebvre. Athans,
who interviewed a number of Fahey’s students and younger colleagues in
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Ireland, wrote that “Some (priests) believe that L’Floch’s influence can
also be seen in Archbishop Marcel Lefebvre ... founder of the dissident
traditionalist movement ... known as the Fraternity of SSPX.”*? Another
resident of the French Seminary was the future Archbishop of Dublin
and Primate of Ireland John Charles McQuaid who studied under Fahey.
McQuaid’s biographer, John Cooney, has also asserted that L’Floch’s
“combination of theological rigidity and political conservatism rubbed off
on the seminarians, among them ... Marcel Lefebvre.”*? Having been nur-
tured in the same intellectual milieu, it is no surprise that Fahey, Lefebvre,
and McQuaid shared much of the same weltanschanuny.

Fahey also drew on the journal Revue International des Socictes
Secretes.** This journal was founded in 1912 by Father Ernest Jouin, who
was described by Kertzer as “The main champion of the Protocols of the
Elders of Zion, and the best known exponent of Catholic antisemitism
in the 1920s” in France.*® Jouin and his work were not isolated on the
fringes of Catholic life. Pope Benedict XV gave Jouin the title of “Prelate
of His Holiness,” which he used to add papal authority to his works, and
he received further blessings from Vatican Secretary of State Gasparri in
1919 and later from Pope Pius XI as well. Jouin even claimed credit for
originating the term “Judeomasonic” in 1920 and claimed to have been
told by Pius XI to “Continue your Review ... for you are combating our
mortal enemy.”*¢

Fahey was a prolific writer, publishing over 20 books and pamphlets,
many with repetitive titles and similar themes that reflected his obsessions,
such as his late work “The Kingship of Christ and the Conversion of the Jewish
Nation (1953). In his works, Fahey viewed the world as a very simple,
but also very dangerous place. In his Manichaean perspective he believed
that God was only accessible through the Catholic Church which in turn
was ‘supra-national and supernatural’”; however, at the same time, God
was locked in a cosmic struggle with Satan, which was, for Fahey, a very
real antagonist. Although Judaism was the chief antagonist, Satan’s agents
included “Bolshevism, as the most recent development in the age-long
struggle waged by the Jewish nation against the Supernational Messias,
our Lord Jesus Christ, and his Mystical Body, the Catholic Church.”
This was because Judaism, through their rejection of Jesus as Christ, was
attempting to “recast (the world) in the mould of Jewish national life.”
Fahey asserted that this rejection “cannot but mean the complete undo-
ing of the catholic organization of society” which required destroying the
ordained appropriate order.*” Thus Communism was just a tool used by
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the Jews. “The real forces behind Bolshevism in Russia are Jewish forces.
... Bolshevism is really an instrument in the hands of the Jews for the
establishment of their future Messianic kingdom.”*8

This contrast between Judaism and Catholicism moved from the theo-
logical to the social and political. For example, in his tract The Rulers of
Russin (3rd ed., 1940), Fahey spells out the differences between Jews
and Catholics regarding what he terms “citizenship.” “Here it will be
well ... to contrast the Jewish idea of citizenship with the Catholic idea.
... As members of their own ‘messianic’ nation, they must strive for the
domination of their nation over others, as thus they alone, they hold,
justice and peace can be achieved on earth. The Jew would fail in his duty
to the Messias to come if he did not subordinate the interests of other
nations to is own. ... But the Catholic Church, being supra-national and
supernatural, does not aim at the obliteration of national characteristics
and qualities by the imposition of a national form, but at their harmoni-
ous development by the elimination of the defects due to original sin.”*
This reading of history views Judaism as a religion committed to ruling
over the nations, while Catholicism by its nature (and despite the historical
evidence to the contrary) is seen as less restrictive and thus deserves to be
the proper dominant authority in society.

Fahey further believed that human society peaked in the thirteenth
century, when the Church was dominant. However, that idyllic state
did not last long. For Fahey, religious liberty was a tool of the devil that
was used to seduce state and society away from the true worship of the
Church. This belief was echoed years later by Williamson. In comments
on Pope Benedict’s December 2005 Address to the Curia, Williamson
wrote that “What is wrong with freeing States from any obligation to
Christ the King is that implicitly you are denying that Jesus Christ is God. ...
Religious liberty means in effect, a declaration of independence from God,
which is directly opposed to the first Commandment. ... However, where
Catholics are in a sufficient majority, the State may physically prevent the
public practice of false religion while tolerating their practice in private.”
This was a fundamental tenet of Lefebvre’s belief as well. In his biography
by de Mallerais, he is quoted as saying that the acceptance of the doctrine
of religious liberty is “a scandal to Catholic souls (that) cannot be mea-
sured. The Church is shaken to its very foundation.”>!

In January 2008, a SSPX theologian repeated this theme in a Catechism
of the Crisis of the Church addressed to the church membership. After pos-
ing the question “Is there, then, no right to the free exercise of religion?”
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he offers the following answer “The true religion possesses the absolute
right to develop and to be practiced freely, for no one can be impeded
from serving God in the way He Himself has prescribed. It is an exigency
of the natural law. The false religions, to the contrary, have no real right
to be practiced precisely because they are false and erroneous. Error can
never have any right; only the truth has rights.”*? The same Cazechism suc-
cinctly summed up the SSPX’s stance on tolerance; tolerance, it claimed,
was simply “the patient endurance of an evil.”*® For Fahey and similar
thinkers, political freedom, along with religious freedom, can only be
found in, and thus only given by the Church; and so the right order is one
in which the Church reigns supreme and delegates those freedoms as she
desires and for her benefit; outside of the Church there are no rights and
no freedom; and all in opposition or in non-belief are agents of Satan. This
essentialist position mirrors that of radical Islamists; only the specifics of
the doctrinal basis are changed.

Fahey’s theology began with the original fall of humanity in the Garden
of Eden, followed by more recent events, such as the Reformation and
the French Revolution, with equally disastrous results. As he wrote, the
“Protestant Reformation ... broke the unity of European subjection to
the supranational, supernatural Church of Christ. ... It did not however
install a naturalistic international organization. ... That was reserved for
the French Revolution ... (which began) the domination of the world by
Masonic Naturalism. ... Behind Masonry, however (was) the other natu-
ralistic force of the once chosen people. ... The Jews everywhere made
use of Freemasonry to secure the rights of becoming citizens of the once
Christian states.”® Even the Holocaust did not shatter Fahey’s deep-
rooted antisemitism. The revulsion of the world to the horrors of the
Shoah made it necessary for him to attempt to draw a distinction between
unacceptable antisemitism, which was defined as “hatred of the Jewish
nation” and “opposition to the Jewish and Masonic naturalism,” which
was a source of evil because it inevitably led to rejection of belief in God
or any other form of supernaturalism, and thus stood in defiance to essen-
tial Catholic dogma.*® In the foreword to The Kingship of Christ and the
Conversion of the Jewish Nation published in 1953 (the body of the book
was written before the war), he wrote of “the confusion created in minds
owing to the use of the term ‘anti-semitism.” The Hitlerite naturalistic or
anti-supernatural regime in Germany gave to the world the odious spec-
tacle of a display of Anti-Semitism, that is hatred of the Jewish Nation. Yet
all the propaganda about that display of Anti-Semitism should not have
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made Catholics forget the existence of age-long Jewish Naturalism and
Anti-supernaturalism. Forgetfulness of the disorder of Jewish naturalistic
opposition to Christ the King is keeping Catholics blind to the danger that
is arising from the clever extension of the term ‘Anti-Semitism’ with all its
war connotation to the mind of the unthinking.”%¢

In the body of that book, Fahey went so far as to theologically justify
the Nazi actions against the Jews. In Fahey’s words “One can readily con-
clude that the National-Socialist reaction against the corroding influence
of Jewish Naturalism on German national life leads, not only to measures
of repression against the Jews but to a dire persecution of the Catholic
Church. The deified German race has attacked the rival natural deity,
the Jewish race, directly, and has proceeded systematically to get rid of
it as corrupting the very fount of deity, German blood. ... We have seen
that the Nazi movement in Germany is one of a number of national reac-
tions against the naturalistic Internationalism of the Jewish Nation and of
Freemasonry.”®” Thus, in Fahey’s vision of the Third Reich, innate Jewish
“naturalism” was a danger that led to a defensive reaction, which eventu-
ally crystallized as the Holocaust.*®

Fahey, like most conspiratorial antisemites, relied uncritically on highly
questionable sources, for example, drawing upon The Protocols of the Elders
of Zion. Athans has compared Fahey’s attitude to the Protocols to that of
Henry Ford, Charles Coughlin, and Nesta Webster (antisemitic figures
admired by Fahey) who “all admitted that (while) they could not prove
the veracity of the Protocols ... (but) what was described in the Protocols
was what was going on in the world.”®

Fahey was also prone to seeing conspiracies of Jews everywhere. In one
of his books, he even claimed that the Jews were attempting to eliminate
any religious meaning from the celebration of Christmas. The proof for
this insidious plot was “Christmas cards that show a ‘row of dogs and a
few birds (that) have nothing to remind the recipient of what the rejoic-
ing is for. ... In this process of eliminating the supernatural Messias from
the celebration of the anniversary of his birth the largest firm of Christmas
card manufacturers, have certainly played a great part. ... All three direc-
tors appear in the communal Directory of the Jewish Year Book’ (and
other Jewish communal activities).”%® Thus “the Jews,” through the own-
ership of a greeting card company by three Jews, were intent on stripping
Christmas of its sacral meaning! In other works, he published lists of Jews
in the Russian/Communist leadership, as well as a list of “Members of
the Jewish Nations in the United Nations Organization. ... As of last year
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(1951) this tiny but powerful group of Zionist nationalists hold the fol-
lowing key posts.” This list comprised 86 names, spread over five pages.®!
A forerunner of many extremists today, Fahey wrote that “The real pur-
pose of the UN is to pave the way for a ‘World Government’ to which all
nations (but one?) surrender their sovereignty and independence.”%?

For Fahey, this Jewish threat meant that the Church had to fight back
by all available means, including depriving Jews of their civil rights (deny-
ing them the latitude and freedom they were using to undermine society)
as well as not allowing Jews their own national aspirations. He believed
that “A step to be taken to undo the naturalism of the French Revolution
and, at the same time, prevent onslaughts on the Jews, is to withdraw
citizenship of other States from all of them, and limit them to citizenship
of some other State, their own. That State must not be Palestine, for the
Jewish claim to Palestine is implicitly a denial that they have disobeyed
God and missed their vocation by the rejection of the True Supernatural
Messias.”® Finally, after the Holocaust, he was worried that Catholic sym-
pathy for Jews because of their terrible suffering would create a lessening
of Catholic anti-Jewish vigilance. And, despite the growing awareness of
the Nazi Holocaust, those crimes did not begin to compare to the ancient
Jewish crime of deicide, which result should have ordained history and the
structure of society ever since. “Some Catholics seem to forget that the
Jews who, in their terrible opposition to God ... were intent on the most
awful crime ever committed, the crime of deicide.”%*

Fahey’s theology was clearly formed in and reflective of the reactionary
Church of the late nineteenth century. However, as that church began
to change after World War II, his teachings might well have faded into
obscurity but for the fact that he found a powerful ally in the USA in the
person of Father Charles Coughlin who brought Fahey to the attention
of a receptive audience across the Atlantic. As Coughlin’s aura dimmed,
Fahey’s teachings seemed to also wane but in reality they were only wait-
ing for the right circumstances to flower.

* % %

M.C. Athans in her book on The Coughlin-Fabey Connection and in
other writings has demonstrated how “the ‘theologian’ Coughlin quoted
most frequently was ... Father Denis Fahey.”®® Coughlin did not just
quote Fahey or even base his thought on the Irish priest’s writings, but
he took an even more active role, reprinting and distributing Fahey’s
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tract The Rulers of Russia through his Social Justice Publishing Company.
Published in 1940, when Coughlin was at the height of his powers, this
distribution ensured Fahey’s introduction to a mass American audience.
Coughlin even boasted in a 1940 letter to Fahey that he had circulated
350,000 copies of the pamphlet, thus ensuring Fahey’s introduction to a
mass American audience.5¢

Coughlin was easily the most prominent Catholic and antisemite in the
USA at that time. As one of his biographers wrote “Coughlin ... domi-
nated among antisemitic public figures in these years. ... Not only did he
reach millions with his weekly radio broadcasts, but he also disseminated
his extremist messages through his widely read magazine Social Justice,
which claimed 200, 000 subscribers.”%” The result was that he popularized
an antisemitism that had a significant impact on US popular discourse,
even spurring antisemitic acts by his followers that threatened public
safety.®® As Athans has clearly demonstrated, by bringing Fahey’s writings
to an American audience, Coughlin allowed Fahey to become a bridge
between the French and papal reactionary Catholic antisemitism of the
carly twentieth century and right-wing extremists in America.% Coughlin
did so, as one historian has written, by translating “the struggles of the
Christ and Antichrist into contemporary terms, in which Christianity and
America represented Christ, and Communists and bankers represented the
Antichrist. And conveniently, the two evils were linked together in the
Jewish race.””?

Some of Coughlin’s followers were involved in a radical group called
the Christian Front that was implicated in a series of disruptive and
violent antisemitic acts in the late 1930s and early 1940s. These dis-
turbed the peace and threatened the security of Jews throughout cities
with a large Irish Catholic presence such as Boston and New York. In
both cities, the wave of antisemitism was often ignored by sympathetic
Catholic policemen and eventually had to be countered by official action
by Massachusetts Governor Leverett Saltonstall and New York Mayor
Fiorello LaGuardia.”! Even before the wave of antisemitism became overt,
the antisemitic discourse had become sufficiently heated and the issue
became politically sensitive enough that it reached the White House. In a
1941 memorandum to Myron Taylor, his personal representative to the
Vatican, President Franklin D. Roosevelt wrote “I forgot to mention that
when you get the chance, you might express the thought that there is a
great deal of anti-Jewish feeling in the dioceses of Brooklyn, Baltimore
and Detroit and this feeling is said to be encouraged by the church. The
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point to make is that if anti-Jewish feeling is stirred up, it automatically
stirs up anti-Catholic feeling and that makes a general mess.””? Taylor did
raise the issue but found the Vatican non-responsive; the Vatican’s resident
American expert, Father Joseph Patrick Hurley, who himself was a virulent
antisemite, advised the Vatican to ignore Coughlin’s antisemitism.”?

While the Coughlin-Fahey correspondence continued in the same
vein even after Coughlin’s official silencing, the lack of a public voice
in America certainly lowered Fahey’s profile in the USA.”* However,
by then, Coughlin’s influence had introduced Fahey to a new audience.
Among Coughlin’s associates and allies were Gerald Winrod and Gerald
L.K. Smith, who were foundational figures in American right-wing extrem-
ism. Smith was in direct contact with Fahey, exchanging letters in the late
1940s and early 1950s. Fahey wrote in one letter to an Irish follower “the
programme of Gerald L K Smith as taken from his paper The Cross and the
Flay ... declares unflinchingly and unequivocally for the Rights of Christ
the King. Are his detractors and smearers for Christ the King or against
Him? The Judaco-Communists tried to brand every man who stood for
American nationalism and against Communism during the war as pro-
Nazis.””® Coughlin influenced Willis Carto, arguably the most important
figure on the American far right in the last half-century; Carto recalled
Coughlin as a seminal figure from his childhood.” As a youth, Carto claims
to have never heard of right-wing extremists “with the exception of Father
Coughlin, to whose broadcasts he would listen with the whole family”
describing him as “a spellbinding orator.””” Carto remembered “Coughlin
as a genuine populist” and cited “opposition from Jewish organizations ...
as evidence of Coughlin’s bona fides as a true American hero.””®

This nexus between extremist traditionalist Catholics and the far right
has continued to the present. Returning to Bishop Williamson, he too
has found himself taken up by various members of the movement. Thus
among those who have adopted the Bishop’s cause are the notorious neo-
Nazi and professional Holocaust denier, Mark Weber, the director of the
Institute for Historical Review (founded by Carto and the center of orga-
nized Holocaust denial in the USA) who, in a March 2009 article entitled
“Bishop Willinmson and ‘Holocaust Denial’: Why the Uproar,” concludes
“The Williamson affair underscores a well entrenched Jewish-Zionist bias
in the cultural life of modern Western society, and reminds us, once again,
of the power behind that bias.””® Robert Faurisson, the French academic
Holocaust denier, who squabbled with Weber over the future of Holocaust
denial, also sprang to Williamson’s defense. According to a posting on his
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blog, “The height of his enemies misfortune, and for the traditionalist
Catholic he is ... if he ever did fall to his knees before the new Inquisition
he would immediately remind everyone of Galileo, the man whom science
and history ended up acknowledging to be right despite his abjuration.
Even if he wound up losing, Richard Williamson would thus have won.”%¢

The links between the Holocaust deniers and Catholic extremists are
not limited to Williamson. In 1993, the Journal of Historical Review,
the house organ of the Institute of Historical Review (IHR), published
in its September/October issue three short entries under the title “7he
Holocaust Issue: Three Christinn Views.” Two were by traditionalist
Catholics (including the late Joseph Sobran, fired by William Buckley
from his journal National Review for antisemitism) and the other by
Bishop Louis Vezelis, described as the “editor of The Seraph, a traditional-
ist Catholic monthly.” According to Vezelis “the preponderance of objec-
tive and factual evidence shows the promoters of the Holocaust story to
be libelous frauds.”®! Sobran was defended by the THR as far back as 1987
and later spoke at the IHR’s 2002 conference.®?

Although the activities of the IHR have greatly diminished over the past
few years, and its journal is now available only electronically, Holocaust
denial and distortion continue to be an ongoing issue. Early in spring
2015, Weber participated in a meeting in London that was described in the
press as a gathering of “Nazi sympathisers, (and) Holocaust deniers.” The
“host” of the meeting was Jeremy (“Jez”) Bedford-Turner, a 45-year-old
veteran of the British far-right scene, who, together with another activist,
Derek Holland, is also involved in the radical traditionalist movement.33

While Sobran may have been marginalized because of his overt anti-
semitism, his friend, Patrick Buchanan, is a decidedly major figure in US
political discourse. Shifting between mass media and high political office,
including his service in the Nixon, Ford, and Reagan administrations,
where during the Reagan presidency, he lobbied in defense of Nazi war
criminals, Buchanan has made no secret of his often controversial views on
many issues, such as stating “that it was impossible for 850,000 Jews to be
killed by diesel exhaust fed into the gas chamber at Treblinka.”$*

Upon the ascension of Pope Benedict to the papacy, Buchanan wrote in
2007 that Benedict “acted to advance a reconciliation with traditionalists
out of communion with the Holy See, including the 600,000 followers
of the late Archbishop Marcel Lefebvre, excommunicated in 1988, who
belong to his Society of Saint Pius X.” Buchanan was describing a process
where “The current head of SSPX, Bishop Bernard Fellay, has welcomed
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papal restoration of the Latin Mass. But he has called it a first step toward
addressing all doctrinal disputes dating to Vatican II. Among these are the
issues of ecumenism and religious liberty. If the true church is one, holy,
catholic, and apostolic, then not all churches are equal.” Buchanan has
recently even contributed an article to the April 2015 edition of American
Free Press, a publication that was founded by Willis Carto and is consid-
ered one of the leading antisemitic and radical voices. It was the combi-
nation of words and associations like these that forced the late William
F. Buckley, the patriarch of American political conservatism (and a non-
radical traditionalist Catholic himself; as one friend observed, Buckley was
“a devout Roman Catholic, [and] he loved the Latin mass”) to denounce
both Sobran and Buchanan as antisemites.®

Another major political figure in the USA who has links to the radi-
cal Catholic extremists is former Congressman and two-time Republican
Presidential candidate Ron Paul. In October 2013, Paul spoke at a meet-
ing of the antisemitic, Holocaust denying Fatima Center, another radi-
cal traditionalist group organized by a defrocked Catholic priest, Father
Nicholas Gruner.3® Two of Paul’s associates, Daniel McAdams (the
Executive Director of the Ron Paul Institute for Peace and Prosperity and
cohost of the Ron Paul Liberty Report) and Jim Condit (a self-described
Catholic political activist and former Paul campaign worker who blamed
the failure of Paul’s 2008 presidential campaign on “Jewish neoCon crimi-
nals.” Condit is also an acolyte of Denis Fahey), have also participated in
radical Catholic extremist activities.®”

Meanwhile, Fahey’s influence extends to the Asia SSPX’s website which
has a piece posted from March-April 2000 by Bishop Salvador L. Lazo
entitted My Return to The Traditional Latin Mass: Autobiography of
a Traditional Catholic Bishop. In it, Lazo lists some of the books that
inspired him on his spiritual journey. They include Fahey’s The Kingship
of Christ and The Conversion of the Jewish Nation, as well as others about
the dangers of Freemasonry. Lazo wrote that “Reading these books gave
me a better idea of the crisis and confusion in the Church today. It became
clear to me who are the real enemies of the Catholic Church. Father Denis
Fahey pinpointed them when he wrote: ‘The enemies of the Catholic
Church are three. One invisible, Satan, and two visible: (a) Talmudic
Judaism, and (b) Freemasonry.””®® Williamson himself has been explicit
about the stature in which he holds Fahey, writing in a 1983 letter to his
followers that “Catholics should ... keep to sound doctrine and proven
authors, for instance the excellent Fr. Denis Fahey.”%
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Finally, it must be recognized that Fahey’s baleful inspiration is alive
today not only in the SSPX but also among similar-minded Catholics and
within academia. E. Michael Jones, who has been an inflammatory figure
in the radical Catholic movement, over the past few decades, relies on
Fahey’s distinctive definition of antisemitism. Jones’ antisemitism has led
him into similar company—such as the radical Palestinian-American activ-
ist Hesham Tillawi, on whose cable TV show Jones appeared in 2008.
Tillawi’s show has become a forum for numerous antisemites, including
such notorious figures as David Duke, Mark Weber, and fellow Holocaust
deniers Bradley Smith, Frederick Toben, and Willis Carto.?® Williamson
even found a defender in the former university lecturer and 9 /11 conspir-
acy theorist, Kevin Barrett, who converted to Islam and posted an article
defending Williamson on the radical Islamist site “Ascertain the Truth.”*!

Fittingly enough, the SSPX and other antisemitic traditionalists also
found themselves defended by what is probably the USA’s most pseudo-
academic far-right website, The Occidental Observer. The Occidental
Observer is an offshoot of the Occidental Quarterly which is edited by and
reflects the views of the controversial former California State University
professor, Kevin MacDonald. MacDonald, a psychologist, has written
extensively on Jews and Judaism from what he calls “an evolutionary per-
spective,” most notably in a trio of books.”” The scholar of right-wing
extremism in the USA, George Michael, has described MacDonald’s work
as having “been well received by those in the racialist right, as it amounts to
a theoretically sophisticated justification for anti-Semitism.”?* MacDonald’s
article, “The Church and anti-Semitism—again” was originally published
in February 2009, and in it he defended the SSPX and other extremist
Catholic traditionalists by describing how “the Catholic Church has played
the role of ethnic and cultural defense in the past. It is certainly not surpris-
ing that Jewish organizations are alarmed by any suggestion that it might
be returning to its historic self-conception.” And he concludes, by hoping
that “the traditionalists don’t give in to what will be a furious onslaught to
prevent any glimmer of the resurgence of traditional Catholicism.”?*

CONCLUSION

The SSPX has been quite open about their goals. Speaking about the cur-
rent efforts by Rome to bring the group back into the Church, Bishop
Tissier de Mallerais was blunt, saying “we do not change our positions, but
we have the intention of converting Rome, that is to lead Rome towards
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our positions.””® Rome’s recent response was summed up by an article in
the semi-official Vatican newspaper L’Osservatore Romano (December 1,
2011) that “The interpretation of the innovations taught by the Second
Vatican Council must therefore reject, as Benedict XVI put it, ‘a herme-
neutic of discontinuity and rupture,” while it must affirm the ‘hermeneutic
of reform, of renewal within continuity.” The same article did stress, more
than once, that ‘there remains legitimate room for theological freedom’
thus accommodating some of the traditionalists concerns.”*®

However, these attempts were once again rejected by the SSPX. Fellay,
in a statement from early December, continued to place all responsibility
for the schism on the Church. “They claim ... everything that was done
at the Council is faithful to Tradition ... whether it be ecumenism or
religious liberty. ... And so what we decide to do, besides answering that
it is not possible, is to tell them: Wouldn’t you like to look at things a bit
differently? Wouldn’t you like to try to understand that the Society is not
the one that is a problem. There is indeed a problem in the Church, but
it is not the Society.””” And all the while this was going on, Williamson
and the head of the French SSPX chapter Régis de Cacqueray together
accused the Jews of deicide. “How can anyone entertain the thought that
God will be pleased with the Jews who are faithful to their fathers, who
crucified the Son of God and deny the Triune God?” asked de Cacqueray
in a communiqué “Published with the approbation of Bishop Bernard
Fellay”!?® Despite this, there are still those today who would claim that the
issue of antisemitism is only limited to Williamson and still hold out hope
for reconciliation.”

The announcement in the fall of 2012 that the Vatican had broken oft
talks with the SSPX signified the complete failure of this effort; the October
statement by Archbishop Gerhard Miiller, head of the Congregation for
the Defense of the Faith, that “We cannot give away the Catholic faith.

. [T]there will be no compromises here; I think there will be no new
discussions” seemed unambiguous in signaling the end of negotiations.
While Pope Francis did authorize some discussions in the fall of 2014
between Archbishop Muller and Bishop Fellay, he has also indicated his
commitment to Vatican II and Nostra Actate.

However, it is no secret that within the Church there still remains some
significant sympathy for the radical traditionalists and their rejection of
Nostra Aetate. This was noted by Cardinal Kurt Koch, the President of
the Pontifical Council for Christian Unity, who, in a May 2015 interview
on Vatican Radio, warned “The same groups, they are against ecumenism,
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against interreligious dialogue, against the religious freedom declaration.”
Koch reaffirmed the Vatican’s commitment that “We must go on the basis
of the Second Vatican Council with the high authority of the Catholic
Church.”1% Yet just one month before Koch’s statement, Cardinal Mario
Poli of Buenos Aires recognized the local branch of the SSPX as an “asso-
ciation of diocesan right,” in other words, giving them formal status in
Catholicism, an act which meant for “first time that the breakaway tra-
ditionalist group has been officially recognized by a Catholic diocese.”0!

As long as the Vatican appears to hold open the possibility of accepting
back into its good graces, those who refuse to accept Nostra Aetate or the
Declaration on Religious Liberty, and who use theology and language as a
tool to demean other beliefs, it will allow Jews and others to question the
Church’s commitment to those issues. The only way for the Church to
overcome those doubts is to make clear to the radical Catholic traditional-
ists that their antisemitism is indeed, as Pope John Paul II declared, “a sin
against God and humanity.”!?
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March 5, 1941, Quoted in Athans, ‘New Perspectives’,
pp. 188-189.

Fahey. Letter of May 3, 1949, in Athans, art. p. 213.
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http://robertfaurissonblogspot.com /2009 /04 /mark-weber-
must-resign-from-institute.html

Loius Vezelis, Examine All the Evidence in Journal of Historical
Review, September/October, 1993, Volume 13, Number 5,
pp. 34-35. Buckley’s opinion of Sobran’s antisemitism can be
tound in his In Search of Anti-Semitism (New York, 1992. His con-
clusion there (pp. 118-119) was that Sobran had indeed “written
anti-semitic articles.”

Mark Weber, Joseph Sobran and Historical Revisionism, accessed at
http: //www.ihr.org/jhr/v07 /v07p373_Weber.html, and Sobran,
For Fear of The Jews, accessed at http://www.ihr.org/
conference /14thconf/sobranconf.html.
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3045115 /Nazi-invasion-London-EXPOSED-World-s-
Holocaust-deniers-filmed-secret-race-hate-Jews-referred-enemy.
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see  http://www.searchlightmagazine.com /archive /holocaust-
denying-bishop-speaks-at-iona-london-forum-meeting, as well as
the audio recording at http://www.blogtalkradio.com/rene-
gadebroadcasting /2014 /10 /22 /voice-of-albion-jez-turner-of-
the-london-forum.-iona?AID=CJSource&utm_
source=CJ&PID=6157437. Holland is described by Roger
Griffin as a “British fascist” in Roger Griffin, The Nature of
Fascism (London: Routledge, 2013) is a partner in an antisemitic
American radical Catholic publishing venture called IHS Press
and an interview with him is offered for purchase at another
extremist traditionalist site—http://isoc.ws/interviews/#derek-
holland.

“Is Pat Buchanan Anti-Semitic?,” Newsweek, 12 /22 /91, accessed
at http:/ /www.newsweek.com /pat-buchanan-anti-
semitic-201176.

Lowell Ponte, “Memories of William F. Buckley Jr.,” Newsmax,
2/28/2008, http://www.newsmax.com/LowellPonte /William-
Buckley,/2008,/02 /28 /id /323027 /. For Buckley’s judgment on
Sobran, see Buckley, In Search of’ Anti-Semitism, 119 where he
concludes “as for me, it was enough he had written anti-Semitic
articles”. Buckley’s judgment of Buchanan was “I find it impossi-
ble to defend Pat Buchanan against the charge that what he did
and said during the period under examination amounted to anti-
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Semitism.” (44) The book originated as an extended essay that
occupied a whole issue of Buckley’s journal, National Review (Dec.
30, 1991).

http://www.huffingtonpost.com /bruce-wilson/ron-paul-to-
speak-at-holo_b_3881363.html. Other topics discussed at the
meeting included climate change as an Israeli plot and denial of the
earth’s rotation of the sun. For more on Gtruner and the Fatima
Center, see Cuneo, Smoke of Satan, esp. pp. 137-152.

McAdams and Condit were listed as speakers at The Catholic
Restoration Conference VII, Sept. 11-13, 2015. For more details,
see http:/ /catholicrestorationconference.com/speakers /#dr-
peter-e-chojnowski. Condit’s analysis of the 2008 presidential
campaign can be found at http://freedomportal.net/forum/
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http://www.sspxasia.com/Newsletters /2000 ,/March-April /
Autobiography.htm)

The letter, a response to a question about reading a book by a
Protestant author, was posted on the website of the SSPX’s semi-
nary in Winona, Minnesota, and accessed at http://www.leofec.
com/bishop-williamson,/64.html, accessed 1,/28/2017.

See Mark Weitzman, Magical Logic: Globalization, Conspiracy
Theory and the Shoab, published in the series Posen Papers in
Contemporary Antisemitism, no. 10, Vidal Sassoon International
Centre for the Study of Antisemitism, (Jerusalem 2008), p. 18,
where I discuss efforts amongst extremists to bridge the gap
between the far left, the extreme right and radical Islam.

Kevin Barrett, Holocaustism vs. Islam, accessed at http://www.
ascertainthetruth.com /att/index.php?option=com_content&vie
w=article&id=213:holocaustism-vs-islam&catid=61:where-
religions-differ&Itemid=103. Barrett, who taught at the University
of Wisconsin, has also questioned the Holocaust, saying that he
“could not dismiss the arguments of ... Irving, and even Zundel”
and that the Holocaust had to be “characterized ... as a hideously
destructive myth,” although he later rejected the label of Holocaust
denier, claiming that it was only “polemical chain-pulling” in a
series of email exchanges. The entire story can be found at http://
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blogs.phoenixnewtimes.com/bastard /2007 /moonbattery_acid_
denier_key.php.

Kevin MacDonald, A People That Shall Dwell Alone: Judnism As
a Group Evolutionary Strategy, With Diaspora Peoples (Westport:
Praeger 1994), The Culture of Critique: An Evolutionary Analysis
of Jewish Involvement in Twentieth-Century Intellectual and
Political Movements (Westport: Praeger 1998) and Separation
and Its Discontents Toward an Evolutionary Theory of Anti-
Semitism (Westport: Praeger, 1998). MacDonald, now retired
from his teaching position, is devoting his time to the extremist
movement. He was a professor of psychology at the California
State University, Long Beach. Both the University Senate and his
own department have formally disassociated themselves from his
positions.

George Michael, Professor Kevin MacDonald’s Critique of Judaism:
Legitimate Scholarship orv the Intellectunlization of Anti-Semitism?
in Journal of Church and State, (2006) pp. 779-806, available
online at http://www.kevinmacdonald.net/JC&S48-2006.pdf.
Macdonald also appeared as a defense witness for David Irving in
Irving’s unsuccessful libel suit against Deborah Lipstadt.

Kevin MacDonald, “The Church and anti-Semitism—again’, in
Occidental Observer, http:/ /www.theoccidentalobserver.net/arti-
cles/MacDonald-SSPX.html. MacDonald in his article refers
approvingly to claims by James C. Russell which asserted that, in
MacDonald’s paraphrasing, “the Church was influenced by
German culture.” Russell’s writings recently became a matter
of public controversy; he won the Republican and Conservative
parties nomination to run against a long-term Democratic
Congressional incumbent in a suburban New York district, how-
ever, when one of his articles that was published in the Occidental
Qunarterly in 2001 became a matter of the public record, the
Republicans tried to drop him as their candidate. See Leah Rae,
Westchester GOP drops candidate over inflammatory essay, The
Journal News, September 22, 2010 and related stories available at
http://www.lohud.com/article /20100922 /
NEWS01,/9220350/Westchester%20GOP%20drops%20candi-
date%200over%20inflammatory%20essay.
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Kevin MacDonald, “The Church and anti-Semitism—again,”
Occidental Observer, February 2, 2009, http: / /www.theocciden-
talobserver.net/articles/MacDonald-SSPX.html.
http://rorate-caeli.blogspot.com /2009 /02 /tissier-de-
mallerais-speaks.html

On adhesion to the Second Vatican Council, http: //www.news.
va/en/news/on-adhesion-to-the-second-vatican-council
http://www.dici.org/en/news/sermon-of-bishop-bernard-
fellay-superior-general-of-the-society-of-saint-pius-x-on-the-
solemnity-of-the-immaculate-conception-december-8-2011-in-
econe/

The English translation was accessed at http://rorate-caeli.
blogspot.com/2011,/09 /sspx-on-assisi-2011.html. For the orig-
inal French text, see http://laportelatine.org/district/france/
bo/cacqueray_assise110912 /scandale_assise2011.php, which is
the official site of the French SSPX chapter. Williamson’s remarks
are on his subscriber-only blog Eleison Comments and are carried
on the site of the professional antisemite and Holocaust denier,
Michael Hoffman, http:/ /revisionistreview.blogspot.
com/2011/10/how-can-pope-benedict-let-go-of-ancient.html.
A radical traditionalist blog published a letter Fellay sent to
Williamson right after those remarks threatening “the starting of
the canonical procedure leading to exclusion from the SSPX”,
http://mauricepinay.blogspot.com /2011 /10 /letter-from-
bishop-fellay-to-bishop.html.

See for example, the remarks by Dr. Jeff Mirus “Since Bishop
Richard Williamson of the Society of Saint Pius X has yet again
made a number of anti-Jewish statements, various Jewish leaders
are calling for the Pope to suspend talks with the SSPX. This is
an unfair reaction. The head of the SSPX, Bishop Bernard Fellay,
has long since made it clear that Bishop Williamson’s attitudes
are not those of the Society as a whole”, The SSPX, Jews, and
Auwthority (Oct 21, 2011), posted on the influential blog,
Catholic  Culture, http://www.catholicculture.org/commen-
tary/otc.cfm?id=880.

http:/ /www.zenit.org/en/articles /cardinal-koch-recalls-impact-
of-nostra-aetate


http://www.theoccidentalobserver.net/articles/MacDonald-SSPX.html
http://www.theoccidentalobserver.net/articles/MacDonald-SSPX.html
http://rorate-caeli.blogspot.com/2009/02/tissier-de-mallerais-speaks.html
http://rorate-caeli.blogspot.com/2009/02/tissier-de-mallerais-speaks.html
http://www.news.va/en/news/on-adhesion-to-the-second-vatican-council
http://www.news.va/en/news/on-adhesion-to-the-second-vatican-council
http://www.dici.org/en/news/sermon-of-bishop-bernard-fellay-superior-general-of-the-society-of-saint-pius-x-on-the-solemnity-of-the-immaculate-conception-december-8-2011-in-econe/
http://www.dici.org/en/news/sermon-of-bishop-bernard-fellay-superior-general-of-the-society-of-saint-pius-x-on-the-solemnity-of-the-immaculate-conception-december-8-2011-in-econe/
http://www.dici.org/en/news/sermon-of-bishop-bernard-fellay-superior-general-of-the-society-of-saint-pius-x-on-the-solemnity-of-the-immaculate-conception-december-8-2011-in-econe/
http://www.dici.org/en/news/sermon-of-bishop-bernard-fellay-superior-general-of-the-society-of-saint-pius-x-on-the-solemnity-of-the-immaculate-conception-december-8-2011-in-econe/
http://rorate-caeli.blogspot.com/2011/09/sspx-on-assisi-2011.html
http://rorate-caeli.blogspot.com/2011/09/sspx-on-assisi-2011.html
http://laportelatine.org/district/france/bo/cacqueray_assise110912/scandale_assise2011.php
http://laportelatine.org/district/france/bo/cacqueray_assise110912/scandale_assise2011.php
http://revisionistreview.blogspot.com/2011/10/how-can-pope-benedict-let-go-of-ancient.html
http://revisionistreview.blogspot.com/2011/10/how-can-pope-benedict-let-go-of-ancient.html
http://mauricepinay.blogspot.com/2011/10/letter-from-bishop-fellay-to-bishop.html
http://mauricepinay.blogspot.com/2011/10/letter-from-bishop-fellay-to-bishop.html
http://www.catholicculture.org/commentary/otc.cfm?id=880
http://www.catholicculture.org/commentary/otc.cfm?id=880
http://www.zenit.org/en/articles/cardinal-koch-recalls-impact-of-nostra-aetate
http://www.zenit.org/en/articles/cardinal-koch-recalls-impact-of-nostra-aetate

101.

102.

“EVERY SANE THINKER MUST BE AN ANTI-SEMITE”: ANTISEMITISM... 113

http://www.catholicculture.org/news/headlines/index.
cfm?storyid=24607

For one example of this oft-repeated theme, see Address Of His
Holiness John Paul I1 To The Members of The British Council For
Christians And Jews, Nov. 16, 1990, accessed at http://www.
fjp2.com/id/yohanes-paulus-ii/perpustakaan-oonline/
speeches/11539-to-the-members-of-the-british-council-for-
christians-and-jews-november-16-1990. It can also be found in
the collection of statements by Pope John Paul II, Spiritunl
Pilgrimage: Texts on Jews and Judaism 1979-1995, edited by
Eugene J. Fisher and Leon Klenicki, (NY, 1995), pp. 139-140.
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CHAPTER 6

Religion, Prejudice and Annihilation.
The Case of Traditional Islamic Judeophobia
and Its Transformation into the Modern
Islamist Antisemitism

Bassam Tibi

In this paper, I examine contemporary anti-Jewish prejudice that is spread-
ing in Islamic civilization. I pose two core questions. First, is this Jew-
hatred recent or traditionally inherited? Second, is it simply a Judeophobia
or is it a new variety of antisemitism? Based on the work of Hannah
Arendt, I distinguish between two evils: Judeophobia and antisemitism.
I also challenge two, in my view, ideologically blinkered interpretations.
The first, deflects interpretations that point to the empirical evidence of
Islamist antisemitism by calling them examples of Islamophobia. The sec-
ond, minimizes or even excuses this antisemitism as a justifiable response
of Islamic outrage to grievances caused by the Middle East conflict and
Western policy more generally. In short, these two interpretations deny
the existence of an Islamist antisemitism whose origins lie primarily in the
core elements of Islamist ideology. The paper draws attention to denial in
a different context, not the now famous denial of the Holocaust in and by
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Europeans, but the denial of the reality of antisemitism in its Islamist form
by observers of recent trends in the Middle East.

As a result of the Islamization of European antisemitism in contem-
porary history a new antisemitism has emerged. It presents elements
that should not be conflated with the religion of Islam itself.! That said,
Islamist antisemites seek to prevent criticism of their hatreds by describing
it as a blasphemous attack on the religion of Islam.? In fact, Islamic theol-
ogy has honored Jews as monotheists and it prescribes respect for them,
in their capacity as abl al-kitab, that is as people of a world religion. On
the other hand, it also has viewed and downgraded Jews and Christians to
Abimmi, that is as second class believers.? In reality Jews both thrived and
suffered in Islamic history. As Bernard Lewis has observed, classical Islam
did not produce an antisemitism similar to the Christian-European form.*
True, hostility to Jews and Judaism has a place in the history of Islam, but
this prejudice did not assume genocidal proportions. Islamism, in contrast
to the mainstream of the religion of Islam, has introduced antisemitism to
Islam in modern times in a way that never existed before. The following
two core assumptions underpin the present study:

1. The thesis of an “Islamization of European antisemitism” challenges
four flaws in the prevailing scholarly narrative in the West®: First, it
takes issue with the conflation of secular pan-Arab Nationalism that
dominated Arab politics in the decades preceding the Six Day War
of 1967 with the Islamist currents and intensification of religion in
the region’s politics in the succeeding decades. Second, it challenges
a with the confusion of prejudice against Jews in the longer span of
Islamic history with either contemporary Arab-nationalist, or with
Islamist antisemitism. This confusion emerges from a larger confu-
sion of Islam and Islamism. Third, it challenges denials of the exis-
tence of an Arab or Islamist antisemitism which present it as the
result of anti-Zionism and Muslim grievances under globalization.
Finally, it challenges the view that

2. Contemporary Middle Eastern and Islamist antisemitism is a result
of Israeli politics in Palestine and in the Middle East conflict.
However, what I view as the unjust policies of the state of Israel
towards the Palestinians and emergence of Islamist antisemitism are
two fully different issues not related to one another. A solution of
the Israeli-Palestinian conflict would not automatically lead to a sub-
siding of Islamist antisemitism.
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Based on the foregoing assumptions I put forward the following four
arguments:

First: The Islamization of European antisemitism constituted and con-
stitutes an effort rendering the adoption of European ideas authentic
in an indigenous Islamic context, that is, to make it look home-made.
This effort has taken the form of offering an Islamist, that is, theological
rationale for antisemitism. Islamism is not only distinguished from secular
pan-Arab nationalism by its religious foundation. That foundation also
leads to a different view of the nation. Where Arab nationalism profess-
edly embraced the European idea of the nation, Islamism stressed and
stresses that non-Muslim other: Secular Nationalism was thus one of those
ideas despised as “hulul mustawradah/ Imported solution” and were
and are pejoratively compared to the presumably authentic “al-hall al-
Islami /Tslamic solution.”® Hence, where secularist nationalists remain in a
Westphalian world of multiple nation states, Islamists argue that the globe
is divided into one fundamental binary between Islam and the non-Islamic
world. The Jews and their supposed “Jewish-masterplan” have played a
central role in the Islamist imagination, one that therefore declares Jews
to be Islam’s eternal enemy.

There are prominent figures in the Islamist tradition, most importantly
the Mufti of Jerusalem Amin al-Huseini who combined Islamism with
secular nationalism. That said, the distinctions matter. Islamist antisemi-
tism is more dangerous than the secular one since its religionized ideology
is more appealing because it is not the ideology of Westernized elites and
because a politics driven by religion makes political conflicts intractable.
The nationalist Palestinian PLO /Fatah negotiated with Israel the Oslo-
Peace. In contrast, Hamas enshrines already in its Charta the holiness of
Sfilastin Islamiyyah (Islamic Palestine) to deny the Jews the right of exis-
tence of their own state Israel. On these grounds Hamas repeats that no
peace should ever be negotiated with “the Jews”.

Second, making a distinction between Islam and Islamism forms a cen-
tral part of our argument. It is that Islam is a 16 centuries old faith, cult
and cultural system, while Islamism is a contemporary political ideology
born 1928 along with the foundation of the Movement of the Muslim
Brothers (MB) by Hasan al-Banna. As Bernard Lewis has argued, anti-
semitism as an ideology of extermination was historically alien to Islam. To
be sure, there was prejudice against Jews in Islamic history, but in my view
this did not constitute antisemitism. Therefore, I take sharp issue with
Andrew Bostom who speaks in general of “Islamic”—not of “Islamist”
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antisemitism and believes that this evil can be traced back to the birth of
Islam.” Ironically Boston’s argument that Islam is inherently antisemitic
concurs with the Islamist ideology that also views Islam as in a state of
cternal enmity with the Jews.®

Third, pan-Arab nationalists and Islamist antisemitisms were the results
of either the conflict between Israel and the Arab states and Israel and the
Palestinian people. Obviously both conflicts have bred and breed hatred,
but they did not generate pan-Arab nationalist and Islamist antisemitism.
Both, Arab Nationalism and Islamism—as well as the related views about
the Jews—predated the creation of the state of Israel.

Fourth, there is a painful dark page in modern Arab history, namely
the cooperation of pan-Arab nationalists with Nazi-Germany and the
newly disclosed Islamist admiration for Hitler. In their 2006 work,
Halbmond und Hakenkrenz (published as Nazi Palestine: The Plan for
the Extermination of the Jews of Palestine), Klaus-Michael Mallmann und
Martin Cuppers revealed that the SS had created an “Einsatzkommando”
that was to be sent to work behind the lines of Rommel’s “Afrika Korps
” in the event of victory over the Allies in Egypt and would then exe-
cute plans for the murder of Jews in Palestine. As the SS had worked
with non-German collaborators in Eastern Europe, so it anticipated
that it would find Arab collaborators in the Middle East.? In his recent
study, “Nazi Propaganda for the Arab World,” Jeffrey Herf has offered
evidence of Arab and Islamist collaboration with Nazi Germany’s Arabic
language radio and print propaganda.!® In these years pan-Arab national-
ism turned from liberal frankophilia to an admiration for Germany that I
have previously called “Arab Germanophilia.”!! By then, Arab national-
ists abandoned the French liberal idea of “la nation” and replaced it with
the volkisch-German idea of Volk as an organic nation applied exclusively
to ethnic Arabs as a “Kulturgemeinschaft”. To be sure—and this is most
important—this earlier Arab Germanophilia was based on an admira-
tion for Herder and Fichte, not for Hitler. These German philosophers
determined the nation as Kulturgemeinschaft in the understanding of an
essentialized cultural entity independent from the nation-state. In its early
stage Arab Germanophilia was a cultural attitude, thus definitely not an
admiration of Nazi-Germany, but nonetheless, Arab-nationalist collabora-
tors made use of it when they acted on behalf of Nazi-Germany. In those
years they were in a position to count on very positive pre-existing Arab-
sentiments toward Germany. Therefore, the research findings of the two
different books on this subject can be related to one another to establish
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an indirect link between cultural Germanophilia and political collabora-
tion with Nazi-Germany, though both need to be strictly distinguished
from one another.

IsLAMIST JEW-HATRED AND THE NEW ANTISEMITISM

The bottom-line is that Islamism is not Islam. This insight is central to
understanding contemporary antisemitism. Given the antisemitic charac-
ter of the Islamist ideology, it is disconcerting to observe that in recent
years there has been a shift in the assessment of political Islam—also named
Islamism—in the West.!? This sea-change can be both observed in scholar-
ship (Islamic and Middle Eastern Studies) and in politics (the policy of the
Obama administration). The new positive assessment of Islamism draws
partly on third-worldist romanticisim!® and the resulting tendency to see
Islamism as “a cry of the oppressed peoples”. Such observers neglect the
centrality of antisemitic conspiracy thinking among Islamist ideologues.
There is a need for a rethinking of Islamic studies, but this seems to derail
in taking a wrong path, when Western scholars move from maligning to
exoneration.!*

It is most unfortunate that the Obama administration—despite all its
aspiration to overcome the Bush legacy—adopted one flaw of the former
policy: the confusion of Islam and Islamism. It then in a reserved man-
ner embraced Islamist movements as possible partners. It is one of the
greatest mistakes of Western policies to support the empowerment of the
Islamist Muslim Brothers in Egypt in post-Arab Spring.'® In the aftermath
of 9/11 in the US and Islamist assaults in Europe in the period 2005-07
(Madrid, Amsterdam, London, Paris), hostility to Islam emerged in the
West. The Arab Spring induced Western policies to move to other extreme
of an exoneration. The distinction proposed by some observers between
“moderate Islamists” and “jihadists” overlooked the facts that both share
an Islamist antisemitism, as well as the concept of an Islamic state as a
political order. There is a major distinction between institutional (peace-
ful) and jihadist (violent) Islamists, but it merely relates to the means
employed—the options are: the bullet, or ballot-box. The ultimate goal:
namely the Islamist shari’a state, is a shared goal. This is a fact and it
should not be dismissed by the lumping together of various directions
within Islamism.'®

Scholars have offered convincing evidence of both hostility to Jews
as well as of what Bernard Lewis called the “Jewish-Islamic symbiosis.”
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Yet though antisemitism was alien to Islamic tradition, an Islamization of
antisemitism took place in the Islamist venture in modern history, most
importantly in the Muslim Brotherhood.!” To be sure there is also the Shi’i
variety of Islamist antisemitism that, however, needs to be put in a differ-
ent category. The majority of the world community of Islam (circa 90
percent) consists of Sunnis and for this reason antisemitism on the Sunni
side matters more than the Shi’ite one represented by Iran. Nonetheless,
this study keeps the focus on the Islamization of antisemitism launched by
the Islamist movement of the Muslim Brothers.

The new Jew-hatred in Islamic societies results from the contemporary
Islamization of European antisemitism. It adds tremendous obstacles in
the way of a conflict resolution in the Middle East. Islamist antisemitism
undermines the search for peace. As the notion of a “moderate” Islamism
continues to find a place in academic and policy circles in Europe and the
United States, a look at Islamism’s ideological core is important.

WHAT Is THE ISLAMIZATION OF ANTISEMITISM?

The new direction of an Islamist antisemitism in the Middle East con-
flict has been at first a Sunni phenomenon. Nonetheless, decades later,
Ayatollah Khomeini connected an image of enmity regarding the US com-
bined with Jew-hatred. In so doing, he established a Khomeinist Shi’i
variety of antisemitism. In this variety that is incorporated into an anti-
Americanism the ideology is based on the perception of “the Israeli con-
spiracy to destroy Islam” and the “Protocols of the Elders of Zion” are
“referred to ... as evidence”.'® However, in the Shi’i variety of Islamist
antisemitism the “Jews” act as a proxy for the US, not on their own. In
this understanding, the Jewish state of Israel “was identified as an alien
essentially Western colonial element in the region and a policeman”.?
This state policeman acts in the US interest, and for this reason Israel and
the Jews are viewed by Iran as a proxy.

Even though the present study does not deal with the Shi’a and Iran,
but rather with a Sunni phenomenon, it does not overlook the links exist-
ing between both. Hamas, for example, is supported both by the Sunni
Muslim Brotherhood and the Shia government of Iran.?® Experts on Iran
acknowledge the “latent antisemitism ... that the Islamic Republic (of
Iran) brought out.”?! In contemporary Sunni Islamism the anti-Jewish
sentiments depict the Jewish state Israel as the “big Satan”, no longer the
little one acting on behalf of the US. In contemporary Sunni Islamism an



RELIGION, PREJUDICE AND ANNIHILATION. THE CASE OF TRADITIONAL... 121

Islamization of European antisemitism takes place in a different presenta-
tion of the issue. As noted above, in contrast to earlier secular ideologies
in the Middle East, Islamism claims an authenticity that derives its impact
from its self-presentation as the expression of true Islam.?? Islamists put
on its agenda a program of purification that targets the Jews. In Islamist
ideology the Jews are viewed as those who manipulate others—including
the US—in a conspiracy to rule the world.?® Hence, leading Islamists view
the Jews as “evil” actors who contaminate the world and thus deserve to
be annihilated. This is the core point for making a distinction between
the older prejudice of a Judeophobia and the genocidal ideology of
antisemitism.

Here again, the distinction between Islamism and Islam matters.
“Islamization” suggests that the contemporary antisemitism prevailing in
the world of Islam rests on an import from Europe. The Islamists equate
what has been Islamized with what is authentic. Yet a proper understand-
ing of the history of Islam suggested that Islamized antisemitism is not
authentic in Islam. It is, instead, rather alien to it. The murderous ideol-
ogy of Islamist anti-Semitism has been imported from Europe and then
indigenized in an Islamization process. In contrast to Andrew Bostom’s
contention that “Islamic antisemitism” is “as old as Islam,” my view is that
Islamist antisemitism has been developing since the 1920s.

For an honest and fruitful dialogue between the West and Islamic civi-
lization to take place, we need to determine which kind of Islam is open
to partnership. In the United States, knowledge on this issue is poor.
The distinction between Islam and Islamism has yet to fully enter into
American academic and policy discussions.

Moreover, it is remarkable to observe that there are American schol-
arly works published by major scholarly presses that even support Islamist
description of the American support for Israel as a contemporary form of
“crusaderism” carried out by the West.?*

In contrast to these approaches that dominate Ameican scholarship on
contemporary Islamic politics, I have long drawn on Hannah Arendt’s
work on totalitarianism to understand Islamism. Arendt argued that anti-
semitism was an essential segment of any totalitarian ideology.?® In this
understanding I see in the basic features of the ideology of Sunni Islamism
the most recent variety of totalitarianism.?¢ This approach challenges the
misperception that claims to find a “Moderate Muslim Brotherhood.”?”
In fact, this “moderate” movement has been the source of the evil of
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Islamized antisemitism. One of the few Westerners who know Egypt and
its culture best, Raymond Stock, has correctly observed that the ideology
of the Muslim Brotherhood today remains “anti-Western, anti-secular,
anti-Christian, antisemitic, anti-female ... directly influenced by the
Nazis ...”. Nevertheless, he continues, some Westerners view the Muslim
Brotherhood Islamists “not as they are, but as they wish them to be: mod-
erate, liberal ... we have no evidence at all that they have changed so far.”?8
Those who apply the moderation scheme to the Muslim Brothers dismiss
the “no-change” statement as an expression of essentialism and thus view
it as unacceptable. The facts indicate, however, no change in the Islamist
ideology.

A recent reader on “Liberal Islam” includes the distortion that the
Egyptian Muslim Brother Yusuf al-Qaradawi is a liberal.?” Qaradawi is in
fact the heir of Sayyid Qutb. What is liberal about the following statement
from al-Qaradawi: “There is no dialogue between us and the Jews except
by the sword and the rifle”.3® Qaradawi is representative of that current
in Arab and Islamist politics that interprets events through the lense of a
conspiracy pursued by a crusader instigated by “Jews” to destroy Islam. It
is an idea rooted in Qutb’s work.

In Europe as well, one notes in scholarly and political opinion an incli-
nation to avoid the realities of antisemitism, a trend particularly strong
in the European liberal left in recent decades. Rather than acknowledge
the presence of antisemitism when it exists, there is a tendency to remain
silent about it or to present it as an outrage about injustice or simply a
contestation of Zionism as anti-Zionism. In fact, antisemitism cannot be
so neatly separated from anti-Zionism.*! Neither Qutb nor Hamas nor
Islamists in general distinguish between Judaism and Zionism. They reject
them both and see Zionism as the logical result of a Judaism that they find
contemptible.

THE NARRATIVE OF ISLAMIST ANTISEMITISM TOLD
BY SAyyID QUTB IN His “BATTLE AGAINST THE JEWS”

As there can be no Marxism without Marx and his work there evidently
can be no Islamism without Sayyid Qutb and his rich pamphleteering.?
The Movement of the Muslim Brothers continues to adhere to his
political thought, even in the aftermath of the Arab Spring. His supporters
are not on the fringe of Islamist politics. Rather they are part of a powertful
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mass movement which continues to be inspired by Qutb’s views on Jews
and the US. Those American scholars who dismiss these facts with the
fashionable criticism that pointing out these realities amounts to “essen-
tialism” have been engaging in self-deception and foolery.

Sayyid Qutb’s biography is now familiar. He lived in the United States
from 1948 to 1950 and returned to Egypt with a profound hatred for
American and Western life and culture and the conviction that the United
States was rule by Jews. In the 1950s he continued to be a major figure of
Islamism in his role as an ideological leader of the Muslim Brotherhood.
Qutb transmitted his hatreds of the Jews and the United States into an
Islamist idiom upon his return to Egypt, most notably in his 1950s essay,
“Our Struggle with the Jews.”

Today, the ideas of Sayyid Qutb have given Islamism its most authori-
tative imprint. All basic features of Islamism emanate from Qutb’s work
including his Jew-hatred. In contrast to secular pan-Arab nationalists Qutb
does not confine his efforts to “translating” an antisemitism imported
from Europe into a local articulation. He wanted more: an Islamization
of antisemitism to give it, as he pretends, an authentic face. Qutb was exe-
cuted in public in 1966, a year before the shattering military defeat in the
Six-Days-War of 1967 took place. This defeat contributed to the end of
pan-Arab nationalism and to the spread of Islamist ideas across the Middle
East against the defeated secular regimes of that region. These authoritar-
ian regimes mostly legitimized by secular pan-Arabism were delegitimated
in the post-1967-developments.® It was in the context of reaction to the
Arab defeat in 1967 that the Islamization of antisemitism pursued by the
Islamists became most powerful. Though Islamism had been a factor in
Arab and Muslim politics since 1928, it did not become visible and appeal-
ing to a broader audience until after the Arab defeat in the Six-Day War
of 1967.

Qutb’s execution on the orders of the most popular hero of pan-
Arabism, Gamal Abdel Nasser in 1966 meant that he did not witness his
success. In 1950, in “Our Struggle with the Jews,” Qutb laid the founda-
tions for the Islamization of antisemitism. First published by the Saudi
regime, by 1989, the book had appeared in ten editions.

In “Our Struggle with the Jews,” Qutb paid tribute to youth that join
forces with this movement “not for the sake of any material benefits, but
simply to die and sacrifice one’s own life”.3* This glorification of death
earlier emphasized by the founder of the Muslim Brothers Hasan al-Banna
in his “Essay on Jihad” was a departure from the ethics of life in Islam.3®
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It became important for the glorification and justification of suicide ter-
rorism. In the Islamist ideology of al-Banna and Qutb Muslims are sup-
posed to die in a cosmic war waged against the Jews. According to Qutb,
Muslims had no choice, because the Jews themselves wanted this war,
one they had launched since the birth of Islam in Medina 622For Qutb
the Jews are “evil” and therefore viewed as the major enemy of Islam
since the beginning of its history. Qutb accused the Jews of using their
“La’ama/wickedness” to destroy Islam. Qutb reassures that “this is an
enduring war that will never end, because the Jews want no more no less
than to exterminate the religion of Islam ... Since Islam subdued them (in
Medina, B.T.) they are unforgiving and fight furiously through conspira-
cies, intrigues, and also through proxies who act in the darkness against
all what Islam incorporates”.?® Such views indicate that the contemporary
Jew-hatred by the Islamists and their view that American leaders are the
executioners of a Jewish conspiracy will not end if and when there is a
resolution of the Middle East conflict. The Islamists believe in an alleged
cosmic war against Islam designed by the Jews to undermine the alleged
claim of Islam to al-iyada/supremacy. One finds the notion on the Muslim
Brotherhood logo. The cosmic war that Sayyid Qutb described did not
only target the Jews. It was also to be waged against “America”.?” For
Qutb, the cosmic war in point was also a “war of ideas”.3® This notion
has appeared in Western discussions since 9/11. However, the coinage of
harb al-afkar is Islamist in origin and much older than the Western one.
As Qutb put it: “The Jews do not fight on the battlefield with weapons
... they fight in a war of ideas through intrigues suspicions, defamations
and mancuvering”, thus demonstrating their “wickedness and cunning”.®
Despite his claims to be authentic by drawing on Islamic sources, Qutb
did not refrain from drawing on one European source, namely the fraudu-
lent “The Protocols of the Elders of Zion.” He quoted liberally from
them to support his allegations. Subsequent Islamist authors have fol-
lowed his example. However, Qutb reads the European antisemitism into
Islamic history to give it through selective religious arguments an Islamic
authentic shape. This feature results from reading a major European ide-
ology to give it the design of an Islamized antisemitism. The narrative
of Qutb’s “Ma’rakutna ma’a al-Yohud/Our Struggle against the Jews”
expresses this claimed authenticity. Given, according to Qutb that an
Islamic-Jewish enmity has prevailed throughout all of Islamic history, it
follows that this form of antisemitism is one source of the conflict Arab
and Palestinian conflict with Israel. While modern Arab antisemitism also
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drew on Christians followed by Muslim secular pan-Arabists, who studied
in Europe, their antisemitism was based on a pure copying of a European
view. That is, it was an import. The Islamization of a murderous ideology
that gives antisemitism an authentic Islamic shape is the work of Qutb.
With Islamization, antisemitism in the Arab world was no longer restricted
to secular Westernized elites.

Qutb was a well-educated Muslim, who knew the Qur’anic distinc-
tion between “abil-al-kitab/people of the book” (Jews and Christians),
who are acknowledged as believers, and the “kuffar/unbeliever”. He
speaks though of “al-kuffar al-Yabud/the Jewish unbeliever”, which is
by Qur’anic terms a contradiction in terms. Qutb legitimated this devia-
tion from the religious doctrine with an outcasting of the Jews based on
the allegation that they “who were originally in fact included in ahl-al-
kitab community diverted, however, from the very beginning ... They
committed shurk/unbelief and became the worst enemies of believers.”
With the support of this interpretation Qutb constructed an enmity
between Islam and “the Jews” articulated in religious terms to justify a
cosmic war against the Jews. This enmity allegedly began “from the very
first moment, when an Islamic state was established at Medina, as it was
opposed by the Jews, who acted against Muslims on the first day when
those united themselves in one umma.” Qutb continued this propaganda
on two levels, the first of which is the history of Jews that he invented.
This invention was related to the interaction of Jews with Islam in his-
tory. The second level of Qutb’s antisemitism was determined by psy-
chological and anthropological aspects, such as the description of “simat
al-Yahud/the basic traits of the Jews.” This was a pure essentialization.
In this unequivocally antisemitic jargon expressed in a combination of
an alleged “history” and of an “anthropology” of the Jews, Qutb laid
the foundations for an Islamized antisemitism. He charged that the Jews
were the source of all evils and that therefore their “annihilation” was
a requirement for ending the “cosmic war.” The result would be what
Qutb called an “Islamic peace”, in an understanding of Pax Islamica for
the globe as a new world order.*

Qutb began his narrative with the foundation of an #mma/community
in Medina by the Prophet in 622. He wrongly labeled this “dawla/state”
to serve as a model of a shari’a-state never known in the Islamic past. Yet
the term “state” was never used in those times and it is neither among
the vocabulary of the Qur’an, nor of hadith, the authoritative canonical
records of the Prophet. The constructed war with the Jews should have
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been continued throughout Islamic history, which Qutb sums up in a
phrasing that deserves being quoted at length. The text begins with asking
a question about the source of the “evil” to answer this with one word:
“Yahudi/a Jew”. On these grounds, the following quote seems implicitly
to legitimate a purification, a kind of a new Holocaust, which is still an
imagined one because Islamists still lack the power instruments to imple-
ment their Islamist ideology. Qutb asks:

“Who tried to undermine the nascent Islamic state in Medina and who
incited Quraish in Mecca, as well as other tribes against the foundation of
this state? It was a Jew! Who stood behind the fitna-war and the slaying of
the third caliph Osman and all the tragedies that followed hereafter? It was
a Jew! And who inflamed national divides against the last caliph and who
stood behind the turmoil that ended the Islamic order with the abolition of
shari’a? It was Ataturk, a Jew! The Jews always stood and continue to stand
behind the war waged against Islam. Today, this war persists against the
Islamic revival in all places on earth.”*!

Qutb’s version of the history of Islam contradicts the well established
historical record. Yet this erroneous tale has served to support the view
that there never, ever can be a settlement, a reconciliation or a com-
promise with Jews. Qutb believed in his lifetime that the Jews “use all
weapons and instruments employed in their genius of Jewish cunning.”
He added to this “amgariyyat al-makr/geniality of cunning”, the pur-
suit of their “malicious conspiracy”. In this mindset the Jews, not the
Muslims, were those who waged this never ending cosmic war. Thus,
fighting jihad is merely a defensive measure. It was and remains the Jews
who are aggressors.

Qutb addressed the question as to why the Jews engaged in these
“assaults” against Islam? The answer Qutb always provides is “the Jewish
character” which Qutb describes as “evil” and “wicked.” The logical conclu-
sion is that the annihilation of the Jews was the solution and that therefore
he consented to a Holocaust. Approval of the Nazi’s genocide of European
Jews is the obvious implication of his argument. Qutb repeats the prejudice
that “they (the Jews) killed and massacred and even sawed the bodies of a
number of their own prophets ... So what do you expect from people who
do this to their prophets other than to be blood-letting and to target the
entire humanity!” The prejudice amounts to a consent to “liberate human-
ity” from this “evil”. Such antisemitism was alien to classical Islam and it
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cannot be compared with any earlier existing Judeophobia. Therefore, the
notion of an “Islamic legacy of antisemitism” is utterly wrong.

Again, the “Islamization” of a European ideology refers to an under-
taking more dangerous than any secular precedents because the action
authenticates an alien ideology that becomes an Islamized antisemitism.
In this localized form, antisemitism was no longer an import from Europe
and thus became more appealing to larger numbers of Muslims in Arab
societies. This indigenization explained why the Islamized ideology was
able to strike roots and to be enhanced as well as to be strengthened by
popular anti-Americanism.*? In this combination the ideology in ques-
tion prevails today throughout the world of Islam. Islamists believe that
the alliance between the US and Israel indicates a war named “crusader-
Zionist harban salibiyya-sahyuniyya/war against every element of the roots
of the religion of Islam.” This view is not shared by the “Muslim enlight-
ened thought” that recognizes Jews as equals and “open the way to a full
respect for civic spheres in which Muslims can coexist as equal citizens with
non-Muslims”.*3 This is also the spirit of a trialogue of an “Encountering
the Stranger”. This encounter also implicates Jews and Muslims. Islamists
do not share this spirit.**

The Islamist perception of “Islam under siege”*® is underlined by a belief
in a “conspiracy” against Islam hatched by “world Jewry” and “world
Zionism” in alliance with the United States. In this perception there are
many confusions and identifications: These Islamist ideologues identify
and conflate “Zionists” and “the Jews.” Contrary to Western observers
who justify Islamist antisemitism as due to anti-Zionism, Qutb’s succes-
sors did not and do not distinguish one from the other. Furthermore:
Americans are for Islamists the “new crusaders”. Qutb is deeply convinced
that: “The Jews were the instigator from the very first moment. The cru-
saders followed only next.” Thus the salibiyyun are downgraded to “exe-
cutioners of the Jews”. Those who speak of a moderate Islamism fail to
address these prevailing images. To state that these images to persist is not
an essentialist statement.

In short, the major ideological sources of Islamist antisemitism in the
world of Islam are Qutb’s writings and those of others in the related
Islamist tradition. They are not due to the policies of the administration of
George W. Bush combined with Israel’s policies toward the Palestinians in
the occupied territories.

The truth is, that the equation of “world Jewry” and “world Zionism”
viewed as instigators of an US-war against Islam long predated the Bush
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administration and the Israeli occupation of the West Bank after the 1967
war. The source instead was the “Islamization of antisemitism” laid down
by Qutb.

Articulated in policy-terms, the issue can be stated in this manner:
Islamized antisemitism was introduced by the political thought of Sayyid
Qutb. For countering one needs ventures like a trialogue. This is more
promising than the failed and disastrous politics of an indiscriminate “war
on terror” unsuccessfully pursued by the Bush administration and not
really ended by the Obama administration.

Those who belittle the impact of Qutb, overlook his most powerful
essentialization of “the Jews” as an “evil” combined with the implica-
tion of an imagined Holocaust viewed as the solution. Qutb’s antisemi-
tism is not a view of a minority. Qutbism has become a corner stone in
the political-religious thought of most Islamist movements of our time.
Qutb’s thoughts have become the major source for the Islamist worldview
on which Islamized antisemitism combined with an anti-Americanism rests.

Again and again, the reader is reminded of the most important distinc-
tion between Islam and Islamism. This distinction is of a great importance
and therefore it is repeated due to its pertinence to Islamist antisemitism.
This distinction is not only rejected by Islamists (they believe they are the
“True Believers”), but unfortunately also in some US-Islamic studies often
conducted under the impact of Saidism.*¢ The Islamists dismiss the distinc-
tion in their war of ideas against the West in an act of purification enacted
as a de-Westernization. In this war, the work of Qutb has a great impact.
The reference that most Islamists make to the alleged “wickedness” of the
Jews considered to be “evil-doer” who act in the pursuit of their “secret
masterplan”—is based on an adoption from the work Qutb. This anti-
semitism is articulated in the language of an Islamic variety of the global
phenomenon of religious fundamentalism. Political Islam, or Islamism
declares a war of ideas on the US and Jews and is the Islamic name for this
phenomenon for which Qutb in the past and the global TV Mufti Yusuf
al-Qaradawi at present are the major ideologues.*” The Islamist movement
remains faithful to its ideology also after its empowerment in the course of
the Arab Spring. Nonetheless Islamists engage in short-lived tactical coali-
tions, and even in mediation (e.g. Gaza November 2012), but they never
abandon their power grab in pursuit of a shari’a-state.*

The call for a shari’a-state against the secular order of a nation-state
is, as two Saudi professors, Jarisha and Zaibagq, tell us, a part of the fight
against the Jews. They state:
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“The West waves the flag of secularism ... invades with its new values the
society of Islam to replace the Islamic values ... We shall talk about Zionism,
or world Jewry, in order to address the related masterplan pursued by the
related secret societies for the destruction of the world”.*

The alleged masterplan is then identified by those two Saudi professors as
a “Jewish conspiracy”. The quoted statement resembles a textbook-like
definition of the Islamist anti-Westernism guided by antisemitism. The
“Christian West”, for which the US stands, acts against Islam as a proxy
of the Jews. The overall context is a universal conspiracy aimed at destroy-
ing Islam. The fact of a full equation of the term “sahyuniyya/Zionism”,
and “al-Jabudiyya al-alamiyya/world Jewry”, as included in the quoted
statement not only indicates a continuation of the thinking of Qutb, but
also belies all contentions to the contrary. This equation gives reason to
argue that the allegation “anti-Zionism is not antisemitism” is baseless. This
argument cannot only be falsified on intellectual grounds, it is also politi-
cal in that it serves to cover and to legitimate a real antisemitism advanced
in the name of a political contestation of Zionism that does injustice to
Muslims. In the narrative of the Islamists, Islam is embattled; it is encir-
cled by a secular Jewish-crusader alliance embodied today by the US. In
this Islamist narrative “Islam is under siege” and Islamism is the response.
The defense of the secular outlook® against Islamist antisemitism is also a
defense of the secular world order against the one Islamists are poised to
impose, at least in the present stage in the field of a “war of ideas”.

Do not be mistaken, political Islam is not about extremism and terror-
ism. As John Kelsay’s work evidences it is rather about “the very notion of
governance”.?! Outb described the “Jews” as an “evil doer” in the context
of political order. He believed that the Jews pull the strings to impose their
vision of a world order against an Islamic polity for the world.

From IsLAMIST IDEOLOGY TO JIHADIST ACTION: SAYYID
QuTtB’s EXECUTIONERS—HAMAS

In an interpretation of Qutb’s booklet “Our Struggle Against the Jews”
one tends to see that Qutb imagined a new Holocaust in murderous
Islamist antisemitism to “free” the world from the accused “evil-doers”.
This interpretation might be wrong, but the thinking of the program
included in the Charter of the Palestinian Hamas is based on Qutb’s
deliberations.
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A proper understanding of the Islamist movement of Hamas pre-
supposes an understanding of its roots in the ideology of the Muslim
Brotherhood. Hamas subscribes to this origin and acknowledges being
its oft-spring. One also needs to understand the overall context of the
return of the sacred. In this context religion is advanced in a politicized
shape to a component of world politics and it has its local varieties. 9 /11
has been a watershed in this process. On these grounds the global reli-
gionization of conflict takes also a regional shape in the Middle East and
elsewhere in the world of Islam (e.g. South and Southeast Asia). The reli-
gionization in point becomes a source of tensions.? At issue is a general
phenomenon that materializes in regional and local conflicts and makes
them intractable. This insight is highly important for understanding how
“Islam’s civil war” turns into a “geo-civil war”.®® The Middle East con-
flict is highly affected by this global development. Today, one can argue
with a reference to this context, that the Arab-Israeli conflict as well as its
Palestinian component are affected by political Islam as it replaces pan-
Arab nationalism.>* This religionized politics applies in an Islamization of
Palestinian politics to Hamas which is not a nationalist movement. The
earlier Palestinian secular nationalism lost its spell in a development that
determines an inner-Palestinian struggle. It is between Islamists and secu-
lar Palestinian nationalists.>®

Against this background Hamas acts in the overall context of transna-
tional religion. The Palestinian Islamist Muhsin Antabawi in his tiny book-
let of 58 pages explains in the booklet’s title: “Why do we reject any peace
with the Jews”.5¢ This is a publication written on behalf of the “Islamic
Association of Palestinian Students in Kuwait” and articulates an Islamist
public choice that heralds how a religionized conflict becomes intracta-
ble. In this specific Palestinian context one encounters the general, earlier
cited contention of Qutb that “there can be no peace between Muslims
and Jews”. It is applied to the conflict over Israel/Palestine and it is the
view of Hamas. Therefore, Hamas cannot be appeased, nor can Iran, the
regional promoter of this Islamist movement. Iran has become—thanks to
the US-Iraq war a regional power in the Middle East.

What matters here is Hamas commitment to an Islamized antisem-
itism. The “al-Yabud/the Jews” are clearly profiled in an antisemitic
manner by the formula “al-sabyuniyun/the Zionists”. Unlike the
Iranian President Mohammed Ahmadinejad, who was at pains to cover
his antisemitism as anti-Zionism in his well-known venture of 2007, the
Palestinian al-Antawabi does not care about such a camouflage. All Jews
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are essentialized as an anti-Islamic Zionist entity. For Antabawi all Jews
are permanently conspiring in a cosmic war against Islam. His conclusion
is that Jews can therefore never be appeased. Antabawi’s other conclu-
sion is: “The solution for Palestine can only be brought by a genera-
tion mobilized against the Jews on the grounds of a combination of the
Qur’an with the gun”. The result of this mobilization seems to be the
imagined Holocaust, since no middle-way seems to be admitted. This is
the ideology of Hamas.

Clearly, Hamas represents the Palestinian variety of Islamism which is
not a religious nationalism, as some argue. This movement is embedded
in transnational religion. The root is also the transnational Movement
of the Muslim Brotherhood and its discourse is based on the thought
of Sayyid Qutb outlined above. I reiterate, that Qutb in his booklet
“Ma’rakatuna ma’a al-Yohud/Our Struggle Against the Jews” laid the
foundations for the new pattern of Jew-hatred in political Islam which
is the origin of an Islamization of antisemitism. The statement made
by Qutb that “the Jews continue to be perfidious and sneaky, and try
to mislead the Islamic #mma in diverting it away from its religion” is
quoted again to remind of Qutb’s allegation that all tragedies of the
Muslim #mma stem from “Jewish conspiracies” to justify a cosmic war
against the Jews also fought by Hamas that sets forth Islamist tradition
and transfers its views into a political agenda. Those EU-politicians and
also the European opinion leaders who want to accommodate Hamas in
an inclusive approach seem to lack knowledge about the political agenda
of Hamas. In contrast, the German Political Scientist Matthias Kiintzel
provided a superb study on Islamism and Jew-hatred showcased on
Hamas.*” Kiintzel notes aptly about the Hamas Charter in his study: “In
every respect, Hamas’ new document put the 1968 PLO Charter in the
shade ... The Hamas Charter probably ranks as the one of contemporary
Islamism’s most important programmatic document and its significance
goes far beyond the Palestine conflict.” For this reason, Hamas’ Charter
deserves a closer scrutiny as a prominent example for Islamized antisemi-
tism to be accomplished in this section. Even in the West, Hamas has
received respectability and great attention. In Europe, Hamas is posi-
tively perceived by the liberal left as a liberation movement acting against
“oppressors.” The showing of Hamas in the election of January 2006
has been tainted by its terrorist action 2007. It continues to be an anti-
American, and antisemitic organization as Andrew Levitt discloses in his
earlier cited Hamas-study.
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In the following I shall focus on the Hamas Charter as it demonstrates
its roots in “The Movement of the Muslim Brotherhood” which is a
transnational one. This movement represents today the most important
one among the major networks of internationalist Islamism. Already in
its first pronouncement of December 14, 1988, Hamas acknowledged to
be “the armed hand of The Muslim Brotherhood”. Furthermore, there is
the Charter’s®® article 32 that identifies “world Zionism” as the enemy;
here one fails to find the name of Israel. The reference makes it clear that
Islamism relates the conflict over Palestine to a cosmic war against what
Qutb termed “world Jewry”. Hamas perceives of itself as “ra’s hurbab/
spearhead” in this cosmic war against “world Zionism”. All Muslims who
fail to share this view are vilified.

There are two references in the Hamas Charter indicative of its reli-
gionization of the conflict. The first draws on the “secret plans” included
in “The Protocols of the Elders of Zion” to unveil the “wickedness of
the Jews”, while the second relates to the allegation that the “Zionist
master plan/conspiracy” knows no boundaries, “today Palestine, tomor-
row more expansion”. The Charter outlaws on these religious grounds,
i.e. in the name of shari’a, all Muslims who engage in any politics of a
peaceful solution. This rejection includes the Oslo accords as well as the
Peace of Camp David. The Muslims who engage in peace negotiations are
accused of committing a “khiyana uzma/ great treason”. A comparison of
the Charter text with the polemical pamphlet by Qutb against the Jews
discussed at length in the first section reveals great borrowings. There is
also a resemblance based on congeniality in the argumentation. In the
text of the Charter there exists no distinction between Jews and Zionists.
Altogether, they are the enemy. In an obvious antisemitic manner, article
22 vilifies Jews as the source of all evil. One may compare the following
quotation with the very similar one brought from Qutb in the foregoing
section of the present study. In its Charter Hamas states the Jews:

“stood behind the French and the communist revolutions ... in the pursuit
of the interests of Zionism ... they were behind the First World War that
led to the abolition of the caliphate ... to get the Belfour Declaration ...
Then they established The League of Nations to rule through it the world
and hereafter they pulled the strings for the Second World War ... to estab-
lish the state Israel and to replace the league of nations by the UN and its
security council. They rule the world ... There is no single war without the
hidden hand of the Jews acting behind it....”.
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If this conspiracy-driven accusation of the Jews of pulling the strings
in all affairs in world-politics does not smack of antisemitism, so what
would it then be? One can demonstrate the idea of a religionization of
conflict in the shift from the secular Palestinian nationalism of the PLO
to the Islamism of Hamas. The task of drawing boundaries is fulfilled in
Charter’s article 27 in which the borderline is described in this phrasing;:
“Secular thought contradicts fully the religious idea ... We refuse the belit-
tling of the place of religion in the Arab-Israel conflict and insist instead
on the Islamiyyat/Islamicity of Palestine. We cannot replace this claim
by secular thoughts. The Islamicity of Palestine is part and parcel of our
religion”. The outcome is a religionized conflict that leaves no more space
for any negotiation, or for a compromising. The foremost implication of
this unwavering religionization is the introduction of an understanding of
political religion that also includes along these lines the new religionized
antisemitism. Unlike the earlier pan-Arab nationalist antisemitism the new
one is presented in a religionized shape.

Islamism is not a scriptural traditionalism; it is a modern religious fun-
damentalism. Nonetheless, the Hamas Charter makes ample references to
the holy scripture with an arbitrary interpretation followed for instance by
a quote from Hasan al-Banna, the founder of The Muslim Brotherhood
made in this phrasing: “Israel stands and shall continue to stand until
Islam eradicates it, as it did undo earlier similar entities.” The goal is to
“wave the flag of Allah over every inch in Palestine” (article 6). Such
references impose wrongly the meaning that the “killing of the Jew” is
“a religious obligation”. This is the most perilous implication of the reli-
gionization of antisemitism. The deep impact of the political-religious
thoughts of Qutb on the Hamas Charter is in this context clear. In this
line the charter pronounces “a cosmic war” against the Jews viewed as
Zero-sum game.

In a commitment to the ideology of Hamas the Palestinian politician,
opinion leader and writer Antabawi precludes “peace with the Jews”. His
argument is based on his belief that “this violates the shari’a”. This is a
standard Islamist argumentation.®® In this line of reasoning the Hamas
Charter declares Palestine in article 11 as “wagf Islami/divine property”.
The Charter adds “The shari’a rules that every land conquered by Muslims
is their property until the “day of resurrection/giyama”. Then the text
adds the phrase: “peaceful solutions contradict the commitment of Hamas
to Islam. The abandonment of any piece of Palestine is an abandonment
of the religion itself” (Article 13). It follows the conclusion: “There is
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no real solution to the conflict over Palestine except other than jihad ...
anything else is a wasting of time”, as the same article 13 continues. All
of these bellicose Islamist statements are done by Hamas with a reference
to shari’a supplied with the definite article becoming “the shari’a” as the
statement quoted above reveals.

According to authoritative Muslim scholars of the enlightened Muslim
thought (see note 43) there is no such thing in Islam that allows speaking
of an established standard named with the definite article “the shari’a”.®
One of those, Fazlur Rahman, tells us much of shari’a which “embod-
ies moral and quasi-moral precepts” all of which are open to debate and
different interpretations. Another authoritative Muslim scholar, Hamid
Enayat, emphasized the historical fact that “there is no such thing as a
unified Islamic system” named “that shari’a”. The Islamist shari’atization
of Islam results in a claim that there is one law, it is the law of the Islamist
movement itself presented as “the shari’a”. The consequence is to accuse

those Muslims who disagree of heresy and non-Muslims of Islamophobia.

CONCLUSIONS

The core assumption of the present study is that Islamist antisemitism is
not authentic, but rather rests on an Islamist (not Islamic) Islamization of
European antisemitism. At issue is a contemporary phenomenon which
is rooted in political Islam. Islamism includes the misconception that the
Jews are instigators of a conspiracy directed against Islam, Historically,
they believe, it was fulfilled on their behalf by “Western crusaders”. If there
were a lesson to learn from the history of the crusades—and of course—
respectively—from the Islamic wars of Jihad named futuhat wars, then it
would be that any religionized war is indiscriminately an evil for human-
ity. Yet, in the name of respect to Islam, Islamism is judged by benign
Westerners positively by a standard different from the one applied to right-
wing movements in the West. Earlier I quoted Raymond Stock, one of the
best experts on Egypt, stating that the Muslim Brothers are “anti-West-
ern and antisemitic” in their supremacist ideology (see note 28). Those
opinion-leaders in the West who turn a blind eye to this Islamist antisemi-
tism believe, as Stock continues, to see the Islamist “leaders not as they are
but as they wish them to be, moderate, liberal ....”. One wonders whether
these people were surprised when the Egyptian MB-president Morsi fired
in an unconstitutional action at the end of November 2012 the general
prosecutor of the country. Morsi also abolished by edict the constitutional
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division of executive, legislative and juridical powers in Egypt. The edict
placed the political decisions of the Muslim Brother president of Egypt
“above juridical review” ®! parallel to doing away with the independence
of the courts. This behavior was not only unconstitutional but also by all
democratic standards an indication of a new autocracy. In his personal
Decree president Morsi assigned to his person sweeping powers that irre-
versibly allowed him to rule without permitting any institutional or legal
instance to check his authority. The edict also allowed him to override law
and to establish an authoritarian personal rule. President Morsi thus put
his presidency of an Islamic state above the rule of democracy. There are
no names for this decree other than autocracy or even an Islamist dic-
tatorship. It was highly impressive to see on TV-news angry Egyptians
returning to the Tahrir square to protest against the new dictator. It was
amazing to listen to Western commentators stating that not even Mubarak
went that far to put himself this far above the law in the name of religion.

Under these new conditions the Middle East conflict becomes a reli-
gionized conflict and thus intractable. In the past, Israel was able to nego-
tiate the conflict with the secular PLO and even to strike the Oslo peace®?
that was unfortunately destroyed. Nothing like negotiated peace could
ever be repeated with the Islamists because for them politics is a divinity
which is simply unnegotiable beyond any debate.

Some Western academic apologists view Islamism, though, as a libera-
tion theology. It gets worse: Islamism is upgraded by some to the other
modernity. The study of the six features of the Islamist ideology (one of
which is antisemitism) reveals, however, that a right-wing ideology is at
issue. What is named “anti-crusaderism” is today an anti-Western ideol-
ogy, not a contestation of capitalism, nor is it an anti-globalization. There
is a need for an enlightenment based on solid information to which this
study aims to contribute. No doubt, one can and should criticize US-
and Western policies in the world of Islam, in particular in the Middle
East. Also the Israeli unjust occupation of Palestinian territory is a sub-
ject of a legitimate criticism. However, one should beware of endorsing
an antisemitism as happens often in parts of the contemporary Western
debates.

Therefore, it is—in a scholarly world that seems to be set upside
down—most perplexing to see that not antisemitic Islamism is outlawed,
but rather instead the contributions of those who criticize it. They are
accused of Islamophobia while Islamism is celebrated as “liberation theol-
ogy” of the oppressed. The accusation of Islamophobia outlaws criticism.



136 B.TIBI

This happens in a scholarship that instead to enlighten about the real-
ity sets it upside down. Some US university presses publish books that
upgrade Islamists.%® In these books Muslim critics of Islamism are vilified
and called names, while Islamist movements, and even Islamist Iran, are
praised.®*

The analysis provided in this paper contradicts these views and is based
on evidence that unveils an antisemitic Islamism. This feature continues
to prevail in the aftermath of Arab Spring. Islamist rulers (e.g. President
Morsi in the Gaza conflict 2012) may mediate for tactical reasons, but
do not engage in an enduring resolution of the Middle East conflict to
establish peace between Jews and Arabs. The needed resolution requires
acknowledging the nationhood of the other as an equal and specifically
the right of the Jews to their own state. Islamism rebuffs this requirement
most vehemently. Islamist ideology reflects a de-humanization of the Jews
in an Islamization of European antisemitism.

As a Muslim on all levels and faithful to the tradition of Islamic
humanism® T acknowledge my leaning on Karl Popper and on his par-
tisanship to civil society as “open society”. I view Islamism as a major
contemporary “enemy of open society”. Also in the tradition of my aca-
demic Jewish teacher Max Horkheimer who survived the Holocaust 1,
in a commitment to the “enlightened Muslim thought” (see note 43),
join forces against “all totalitarianisms”. Based on my study of Islamism
in the past three decades I come to the professedly unpopular conclusion
that Islamism is “the new totalitarianism”. One is reminded of Hannah
Arendt’s view that antisemitism is a major feature of any totalitarianism.
The current Western “moderation-literature” on Islamism rightly advo-
cates a process of democratization in Post-Arab Spring that also engages
Islamist movements. This is not the problem. The problem is rather
the confusion of engagement and empowerment after the breakdown of
authoritarian regimes.

This study concludes with three pertinent questions that should not
be silenced and to which I add an Islamic option. The first question is: Is
a genuine democracy in an Islamist shari’a-state possible?, the second is:
Could an ideology that features antisemitism be the grounds for a demo-
cratic peace?, third, is it an expression of Islamophobia to state the exis-
tence of an Islamist antisemitism?%®

There is an alternative Islamic option to Islamism. It is the “enlight-
ened Muslim thought” outlined by the Moroccan writer Abdou Filali-
Ansary in the following quote:
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“In the enlightened view, religion is a historically situated expression of
spiritual visions and ethical ideals ... The realization that Islam, properly
understood, is not a system of social and political regulations, frees up space
for cultures and nations ... This opens the way, in turn, to the acceptance of
a convergence with other religious traditions and universalistic moralities. ...
This acceptance and this respect are to enlightened Muslim minds matters
of principle and not merely grudging tactical concessions of the sort some
Islamists make.”®”

The outlined “enlightened Muslim thought” reflects a civil Islam based
on the tradition of Islamic humanism mentioned above and outlined
elsewhere.®® This Muslim thought not only outlaws antisemitism, it also
smoothes the way for an honest Jewish-Muslim mutual respect and mutual
recognition. At present Muslim Arabs and Jews urgently need a new and
better variety of the medieval “Muslim-Jewish symbiosis” in the context of
an “Encountering of the Stranger” in this new century.®’
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