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NOTE ON TRANSLATION AND TRANSLITERATION

All translations within the text are my own, although I have been helped by
a number of individuals who have offered suggestions of what a particular
Turkish word or phrase might have meant in sixteenth-century Aintab. In
translating voices in the court records, I have tried to remain as close as pos-
sible to the language of the text, but I have taken liberties when it seemed
important to find an English expression that renders the tone or idiomatic
use of the original.

I have been somewhat eclectic in the transliteration of Turkish and Ara-
bic words. I have generally used modern Turkish orthography for proper
names used in a Turkish cultural context and for administrative terms used
in an Ottoman context (e.g., Ayse, subas:). Names and terms with broader
usage in the sixteenth-century Middle EastI do not transliterate (e.g., Kizil-
bash, mufti). Occasionally, however, I have included Arabic , °, and long
vowels where modern Turkish orthography eliminates them; it is hoped
that this will help those readers with a knowledge of other Middle Eastern
languages who are not familiar with modern Turkish.

PRONUNCIATION OF MODERN TURKISH LETTERS
THAT ARE NOT TRANSLITERATED
ch, as in church
sh, as in ship
70, as in motion, or ¢, as in women
French eu, as in deux
French u, as in durée
unvocalized, lengthens preceding vowel
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Introduction

In late June of 1541, a new judge arrived to take up office in the city of
Aintab, an Ottoman provincial capital located in southeastern Anatolia. Al-
most immediately, things began to change at the court. Within two days,
the judge’s residence—also the site of the court—was enlarged. Over the
course of the summer, the caseload of the Aintab court doubled from what
it had been before. And new kinds of cases began to be aired at court:
women brought property suits against male relatives, murder cases began to
be adjudicated under the judge’s oversight, and sexual misconduct was in-
creasingly prosecuted under the auspices of the court. What caused these
changes, and how did the people of Aintab figure within them?

This book is about one year in the life of a provincial court. It follows the
people of Aintab and its hinterland as they used their court to solve social
problems and also as they were called to account by legal authorities for
breaking the law. While the book takes an interest in the Ottoman legal sys-
tem as a whole and in the laws that it enforced, it is primarily an attempt to
understand the culture of a local court: that is, the nature of dispute reso-
lution that occurred within it and its vision of social justice. Legal codes—
Islamic sharia and Ottoman imperial law—were of course critical in shap-
ing the legal life of communities like Aintab, but it was only in local inter-
pretation that formal rules acquired vitality and meaning. The chapters
that follow argue that it was the people of Aintab who, negotiating with and
through the court, were responsible for much of that interpretation. Even
during the year studied here, when the Aintab court was increasingly drawn
into the Ottoman empire’s expanding legal system, local individuals used
the court to create a dialogue with the ruling regime over mutual rights and
obligations.

Although the judge of Aintab was clearly a pivotal figure in local legal
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2 INTRODUCTION

life, his judgments necessarily rested on the input that he obtained from
members of the community. The latter were ever-present as witnesses, sup-
plying the testimony that Islamic law regarded as the bedrock of the legal
process. Members of the community often acted as mediators whose solu-
tions to local disputes were then validated by the judge. And several local
residents signed off on each and every case recorded by the court’s scribe,
thereby acting as witnesses to the court’s proceedings in that particular mat-
ter. Ultimately, it was the judge who judged, but he did so with the aid of a
court that was largely composed of members of the community.!

Women used the Aintab court in significant numbers, if not as frequently
as men. The openness of Ottoman-period courts to women is a well-known
fact, documented in numerous studies of women, the law, family, and prop-
erty. However, most of these studies do not take into account the obstacles
women faced as they presented their cases to the empire’s judges. Women
performed none of the procedural roles described above that were filled by
their fathers, brothers, and sons. And while both Islamic law and imperial
law protected the various rights to which women were entitled, at the same
time they reinforced the overall subordination of female to male in this
hierarchical society. Women had to fight harder to claim their rights. But
challenges produced strategies. This book focuses on women not only for
the intrinsic interest of their own encounters with the law but also for what
their conduct at court reveals about the variety and flexibility of legal prac-
tice as a whole in this time and place. The three stories that open the dif-
ferent sections of the book—the domestic predicament of the child bride
Ine, the heresy trial of the teacher Haciye Sabah, and the pregnancy of the
peasant girl Fatma—are in some ways the core of the book, since they sug-
gest in specific ways how women negotiated the legal terrain in attempting
to solve their personal problems. These stories are also a lens through which
wider questions of justice, community, and empire become visible.

ENCOUNTERING COURT RECORDS

Morality Tales differs in a number of ways from other studies that are based
on Ottoman court records. Most such works have tended to use court rec-
ords as a source for studying local political economies or local social prac-
tices. Rather, I am interested in the work of the court itself—what problems
people brought to it voluntarily, what crimes the court prosecuted, what
strategies people devised to deal with the interventions of the law in their
lives, and how shifts in the legal climate affected people’s lives. The chap-
ters and stories that follow place a good deal of emphasis on how people
spoke at court and on what caused male and female voices to differ in some
matters but not in others. There is a wide and sometimes curious range of
talk in the court records, from crude cursing to remorseful pleas for abso-
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lution, from harsh condemnation of wayward wives to despair over a mar-
riage unintentionally dissolved. A notable talent of the court was its ability
to accommodate and mediate the often discordant voices that appear in its
records.

Despite its critical role in local affairs, the court was nota place that every-
one was eager to visit. People could take their problems to a variety of other
local authorities—religious dignitaries, neighborhood and village head-
men, tribal elders, urban magnates, or local officials such as the governor
or the chief of police. The court, in other words, was only one of several le-
gal resources in the city and province of Aintab. One reformist aim of the
Ottoman government in this period was to encourage people to patronize
the courts. Many cases in 1540—-1541 were brought to the judge voluntar-
ily, suggesting that some Aintabans used the court proactively as a resource
in managing their lives. We will be interested in what advantages the court
offered, and whether it was becoming more “user-friendly” as a result of
incorporation into an imperial legal system. At the same time, courts could
never be autonomous. Judges inevitably interacted with other authorities
and other venues of dispute resolution, sometimes in concert, sometimes in
conflict. An important project of this book is to look at the court as only one
node, although a central one, in a local legal network, rather than regard-
ing it as a legally autonomous, isolated institution.

Another novel aspect of the book is that it takes up a single year in the
life of a court, in contrast to the typical approach of using court records to
study long-term developments in a particular place. Here, we trace the work
of the Aintab court from September 1540 to October 1541. The backdrop
to our study of Aintab is the rapid Ottoman conquest of much of the Middle
East. From 1514 to 1517, the empire’s European and western Anatolian
base was more than doubled through the acquisition of eastern and south-
eastern Anatolia, Syria and Palestine, Egypt, and the Hijaz, the western
coastal area of the Arabian peninsula that included the Muslim holy cities
of Mecca and Medina. The Ottoman empire was now the dominant power
in the eastern Mediterranean and the Middle East, and the greatest Muslim
power in the world. Located in a transition zone between southeastern Ana-
tolia and northern Syria, Aintab was a small piece of the conquest. Our story
takes place a generation later, when the city and the province that bore its
name were in the process of becoming fully assimilated into the empire’s
networks of administration. The arrival in June 1541 of the new judge, ap-
pointed directly by the government and more powerful than his predeces-
sors, was one sign of this process of assimilation. So while this book is a study
of local dynamics, it is also about a moment when Aintab was in dialogue
with an expanding imperial regime, a regime that, some have argued, was
approaching its zenith in the years examined here.

Because of my interest in this meeting of local community with imperial
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regime and its impact on the people of Aintab, I chose to work on the ear-
liest available registers in the long and rich series of court records that sur-
vive from Ottoman Aintab. The records from the year studied here are con-
tained in two registers, the first covering the period from September 14,
1540, through May 18, 1541 (in the Islamic calendar, 12 Cemazitlevvel 947
to 22 Muharrem 948), and the second from May 25, 1541, to October 2,
1541 (29 Muharrem 948 to 11 Cemazitlaher g48).2 These registers con-
tain some 2,700 items, which range from three-line entries concerning a
debt paid or a vineyard purchased to the lengthy entries detailing criminal
cases or acrimonious disputes. The bulk of these records is made up of the
testimony of Aintabans at court. Their voices create a record of the past that
is sometimes humorous, sometimes heartrending, but always lively.

Finally, the book offers a sketch of a particular place at a moment in time.
This in itself is nothing new, since we have full portraits of cities such as
Aleppo, Izmir, Damascus, Salonica, and of course Istanbul. But there is little
that looks closely at a sixteenth-century community—a community, more-
over, that was not one of the powerful or glamorous urban centers of the
empire. Rather, Aintab was a regionally cosmopolitan center. My sketch nat-
urally extends to the broader domain in which Aintab played a role, since
the concerns of its court stretched beyond the official boundaries of this
rather small province. Under the “pax Ottomanica,” Aintab functioned as
a significant link in the various networks—economic, cultural, adminis-
trative, and even criminal—that constituted the region bridging southeast-
ern Anatolia and northern Syria. Although the Aintab court was one of sev-
eral in the area, I suggest that it may have been targeted to play a regional
function because of the combination of features that characterized the city.
Aintab was a commercial center, yet it had experience in accommodating a
sizable tribal and nomadic population. It was both fortified with a citadel
and centrally located among smaller fortified settlements. Moreover, the
city enjoyed a reputation for religious and legal learning, or at least it had
in recent centuries. Finally, it is probably not going too far to say Aintab was
a stubbornly independent and self-sufficient place.

LAW, MORALITY, AND GENDER

The emphasis in this book is on the local delivery of the law and the uses
that local populations made of legal resources available to them. The book
concentrates on consumers of the law, individuals who of necessity devel-
oped strategies to aid them in their encounters with the court. The records
of the Aintab court virtually demand such a focus, for they make clear that
legal processes at the grassroots level were much more complex than either
Islamic jurisprudence or Ottoman statute books might suggest. Court cases
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often represented tangled instances of conflicting interests to which no
single legal rule, or even a combination of rules, could bring a clear-cut res-
olution. As a result, the court frequently found itself listening to contradic-
tory but compelling testimony from parties to a case. This does not mean
that the local court disregarded legal norms. On the contrary, many cases
in the Aintab court involved clear winners and losers, casting the innocent
against the guilty, and it was a legal rule that decided who was which. But
equally striking are the many cases where there was no clear winner or loser
or where both parties might be “a little bit” guilty. The many instances of
brothers who fought over houses they had inherited jointly from their fa-
thers are one example. Cases like these were frequently resolved through
communal mediation, which called for a measure of local custom and com-
mon sense to leaven the weight of rules.

On the occasions when the court itself sorted out such complex cases, its
goal appears to have been the preservation of social order, and its guiding
principle the assumption that the harmony of the community superseded
any narrow particular right. Even when the court punished, it might simul-
taneously acknowledge the humanity or social worth of the objects of its
justice. The three female protagonists whose stories open sections of the
book, for example, were guilty to varying degrees, yet each achieved a de-
gree of reintegration into the social world of the community. As Lawrence
Rosen remarks with regard to the present-day Moroccan court of Sefrou,
the judge’s aim is “to put people back into the position of being able to ne-
gotiate their own permissible relationships[.]”% A basic assumption in the
work of the Aintab court was that justice had to be provided at the level of
the individual if social order was to be achieved, even if that individual was
an obscure peasant girl not even in her teens. We might characterize the
court’s goal in such cases as social equity, an outcome whereby no one en-
joyed a clear monopoly on justice, since to lose might mean to suffer a di-
minished capacity to participate in social life.

In other words, the view in Aintab seems to have been that participation
in social life was not possible if an individual was robbed of his or her per-
sonal integrity. We will see again and again that a reputation for good con-
duct was essential to a person’s standing in the local community. How one
gave testimony at court was therefore critical. It was up to the court’s users
to persuade the judge of their needs and to justify their actions. Even when
individuals were clearly guilty, they sometimes tried to give moral justifica-
tion for their acts or at least to plead extenuating circumstances. In trouble
with the law for accusing two men of making her pregnant, the peasant girl
Fatma blamed the mother of one for the plot to accuse the other, and
pleaded that she could not tell a lie for fear of eternal punishment. Itis one
of the commonplaces of this book that the court was a public forum that
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gave voice to those of marginal status in the community, enabling them
to speak in defense of their conduct and to assert their honor and moral
integrity.

The law was not a level playing field. The normative codes that framed
the operations of Ottoman courts assigned diminished social stature to the
masses, and to certain groups in particular, among them women, non-
Muslims, slaves, and members of tribal societies. Islamic jurisprudence—
particularly the Hanafi school of law that prevailed in Aintab—was elitist,
protecting an ideal vision of a society made up of propertied households.
Ottoman sultanic law replicated this notion of differential justice based on
class and civil status. But class was not a simple matter of wealth or family lin-
eage. In the writings of Muslim thinkers, morality had long been intimately
associated with social hierarchy: elites, it was believed, had greater sensitiv-
ity to right and wrong and therefore a larger share of honor. However, we
will see that while the people of Aintab recognized social hierarchy, mem-
bers of more modest social circles resisted the notion that they were morally
deficient.

One of the manifestations of class structures in Aintab was the relative
absence of elites from the courts. The records of 1540-1541 suggest that
the wealthy, educated, and otherwise privileged members of Aintab society
held aloof from the provincial court. Elite males might act as court ob-
servers and conduct state-related business at court, but they avoided airing
personal matters; elite women simply did not appear in the court. This phe-
nomenon may have been widespread, since there is evidence that the Ot-
toman regime was uneasy about the degree to which elites were able to
avoid public regulatory mechanisms such as the courts. Whether elites were
simply able to escape the reach of the law, or whether other sanctions were
called into play to discipline them, is not clear. That the majority of the
Aintab court’s users may have been of modest circumstances does not mean
that the court was therefore populist in orientation, but its culture was in-
evitably affected by the demography of its clients.

These observations about the Ottoman legal system in the mid-sixteenth
century have important implications for women. Islamic jurisprudence up-
held the ideal of the secluded woman, by definition a woman of virtue whose
improper appearances in public jeopardized the honor of her household.
Such a woman might own property and deploy her wealth publicly, but her
dealings were hidden. Jurisprudence failed to acknowledge the situation of
the exposed woman, whose economic and social circumstances might re-
quire her to traffic the public avenues of her community. Yet, categorizing
her as essentially “female,” it imposed sanctions on her that derived from a
different social world. Sultanic statutory law was closer to a recognition of
the social variety of the empire’s subjects. But while it recognized that notall
women practiced seclusion, its protective impulses, like those of Islamic ju-
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risprudence, were directed toward the elite lifestyle. An example of the gap
between formal law and grassroots realities is the treatment of rape: in nor-
mative legal discourse (pronouncements of Muslim jurists, laws issued by
the sultans), rape was envisioned as occurring when men broke into houses.
The Aintab court records, however, reveal equal numbers of females as-
saulted at home and on the streets.

How did the local court respond to the elitist bias in normative law? The
judge was mandated to observe the regulations of both Islamic law and sul-
tanic law. But because the court’s users varied in social position, in their
attitudes toward what constituted ethical behavior, and in the range of prob-
lems that brought them to the judge, the court had to maintain some flex-
ibility. The fact that one of its functions was to give hearing to voices from
the community meant that space was opened up for individuals to argue
their circumstances from a personal moral outlook. Faced with laws and lo-
cal practices that were disadvantageous to them, women did not hesitate to
occupy that space. They often used it to assert that virtue was not a monop-
oly of the socially privileged.

A different light is cast on women, then, if we focus on law as process
rather than on law as normative prescription or administrative structure. Al-
though it can be argued that Islamic law provided greater protection for
women’s rights than did other premodern legal cultures, legal codes and
procedural rules drew sharp distinctions between women and men. But the
legal disabilities women endured did not turn them into mere passive ob-
jects of the law. For a number of reasons, grassroots practice was less sharply
gendered than normative law. That women were legally active in significant
numbers was due in part to the traditional mandate of courts to keep their
doors open to the less powerful. In Aintab, the same dynamic was at work in
the small community of Armenian Christians, who used the court in dispro-
portion to their numbers. In addition, individuals relied on the open-door
policy of the court to develop strategies to get around the structural ob-
stacles that confronted them. I argue in chapter g, for instance, that some
women turned the court into a theater of morality, dramatizing the ambi-
guity in complex cases to their advantage. Finally, because the lives of all
women and men were embedded in family relationships, the separate in-
terests of the sexes were offset by the web of concerns and ideals that fam-
ily generated. In other words, women’s interests were protected in part by
a view of society as an intricately woven fabric in which individual rights
could not be unraveled from mutual responsibilities, especially those of the
family.

Focusing on women at court has the benefit of highlighting the gap be-
tween normative prescription and actual practice— or perhaps, more accu-
rately, highlighting the complicated relationship between the two. How the
court listened to women’s claims, how it framed their obligations as well as
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their rights, how it punished their crimes, whether it even admitted their
voices in the legal representation of incidents in which they were involved —
all can help us understand the ideals, the limitations, and the compromises
of the local court. Conversely, women’s strategies at court, both defensive
and aggressive, display to us the ways in which the court made space for in-
terpretation of the laws it was mandated to enforce.

A REGISTRY OF VOICES

It is the lively presence of voices in the Aintab records that gives this book
its substance. The very structure of the textual record privileges individuals
and their words, for the bulk of the judge’s summary of a case consisted of
the testimony of plaintiffs, defendants, witnesses, and local police. Testi-
mony was recorded in direct, “quotable” speech, often in a vivid vernacular.
That individuals spoke directly in the record was perhaps inevitable in a le-
gal system that made little use of lawyers. Moreover, what was often at stake
in this sixteenth-century court was the question of honor and personhood,
even when the matter in dispute appeared to be money owed or property
violated—thus the necessity to speak out for oneself was even greater.

However, as various students of Ottoman-period court records have
noted, these records cannot be read transparently.* They cannot, that is, be
read as simple statements of fact or as a neutral mine of social data. The
problem of reconstructing the past from court records may be especially
acute for the mid-sixteenth-century records from places such as Aintab.
They are short executive summaries, shaped to conform to requirements of
Islamic judicial procedure. Much detail of “what really happened” is left
out, and much is reinterpreted in the judge’s act of summation. Yet if we
read the records carefully—in combination with and against one another—
they can tell us a great deal about the texture of social relations, the nature
of local conflicts, and the motivations of individual actors.

Concentrating on individual voices inevitably raises the question of trans-
lation. We cannot read these records without accounting for the processes
of representation whereby the tangle of testimony at court, at times dis-
cordant and confused, was rendered smooth and concise by judge and
scribe in the written record. In the premodern period, the voices of ordi-
nary people were almost always archived through such institutional transla-
tion. As David Sabean has noted, however, this very constraint can prove
productive since it directs our attention to the relationship of the archiving
institution with its clientele.® This constraint has in fact led to the focus of
the present study on Aintabans as clients of the court. If we use court rec-
ords as our source, we cannot really study the people of Aintab apart from
their relationship to their court.
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The question still remains (or will be raised by students of Ottoman his-
tory, who sometimes obsess over the power of the Ottoman state) whether
court records are merely “state” documents, artifacts of a legal system that
was an arm of the state and therefore not accurate reflections of local cul-
tural practices. Itis certainly true that the local court did not belong wholly
to the community. It oversaw the state’s business of taxation and the financ-
ing of local defense, and its judge was appointed and salaried by the state.
But enough has been said above to demonstrate that the work of the court
was carried out not only by the judge but also by members of the commu-
nity working alongside him. Another argument for looking at the Aintab
court registers of 1540—-1541 as a locally produced record is the fact that
the state’s executive arm in the province was also largely local: apart from
state-appointed governors, the enforcers of the law were residents of Aintab
city and the province’s villages. Indeed, the blurred boundary between state
and society is another commonplace of this book.

It is perhaps an irony that the registry of voices that the court records
offer their readers today is in large part a product of Ottoman imperializa-
tion. It was the process of administrative consolidation that made this study
possible, since it brought into being the public records that now serve as
sources for local history. We can “hear” the individual in part because the
emphasis on oral testimony in the court led to attentive listening. Where
legally compelling, court authorities replicated the moral rhetoric as well as
the materially relevant content of people’s suits. This privileging of testi-
mony was a particular emphasis in the work of the Ottoman sultan Siiley-
man, who was active in legal reform during the years studied in this book.
As we will see, Stleyman and his legal advisers stressed the separate but
complementary roles of the court and of legal enforcers such as local police
and Ottoman provincial authorities. The insistence of the sultan and his le-
gal team that no crime be punished withouta trial in a judge’s court was one
factor in the expansion of the court system in this period. Another reform,
it seems, was the practice of preserving the court’s records as a publicly
available register. It was this emphasis on a public record of local voices that
enables us to retrieve some knowledge of Aintab’s past.

A YEAR IN THE LIFE OF THE COURT; OR, WHAT IS IMPORTANT ABOUT 1540

Because this study explores the events of a single year, that span has con-
siderable significance as the frame of our textual sources. The year 1540, or
947-948 in the Islamic calendar, is not necessarily a date to memorize, but
itis arguably an important moment in the evolution of the Ottoman impe-
rial enterprise and in the evolution of Aintab as a recent object of Ottoman
conquest. Incorporated into the Ottoman domain in 1516 as one fruit of
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the defeat of the Mamluk empire, the region in which Aintab was located
began to undergo accelerated assimilation into the empire’s administrative
networks around the mid-1530s (see maps 1 and 2). Perhaps every individ-
ual year has defining characteristics that make it important in some way.
From the perspective of this book, three features define the year 1540—
1541 for Aintab: growing prosperity, stepped-up integration of the court
into an empire-wide legal system, and a program of legal reform that was
being scripted in Istanbul, capital of the empire. Reform at the center of
course affected the whole empire; here our purpose is to study its impact in
one locality.

The process of imperialization meant that Aintab was not only integrated
into the military, fiscal, and judicial systems of the Ottoman regime but also
subjected to cultural currents and tensions originating beyond its borders.
Perhaps the greatest of these was the Ottoman confrontation with the rising
power of the Safavid regime in Iran. This ongoing rivalry, ideological as
well as territorial, caused shifts in identity and cultural practice at both the
imperial and local levels. Central to Ottoman polemic against the Safavid
regime was its branding of the Safavids’ embrace of shiite (shi‘i) Islam as
heresy. The very real military and territorial threat posed by the Safavids was
cast as a spiritual menace to the Ottoman regime’s embrace of sunni Islam.
Generally speaking, the targeting of heresy requires two things: a threat to
the boundaries of one’s community and the power to enforce the “correct”
ideological catechism. A central dimension of ideological challenge and
response observable throughout mid-sixteenth-century Ottoman society
was an increasing emphasis on doctrinal and legal orthodoxies. For the re-
gime’s subjects, orthodoxy was spelled out largely in terms of social con-
duct—the religiously informed rectitude of Ottoman society versus the
morally misguided behavior of Safavid society. But while the years around
1540 were marked by intensified activity in the domains of religious and im-
perial law, these efforts were met at the grassroots level with varying degrees
of acceptance.

Aintab in 1540-1541 is an excellent example of the predictable conse-
quences as well as the unpredictable vagaries of incorporation into an im-
perial enterprise. Aintab was an old Islamic settlement, conquered by Mus-
lim forces four years after the death in 632 c.E. of the Prophet Muhammad.
It was also well endowed for its size with institutions of Islamic learning. The
city had no doubt had a functioning court for a number of centuries before
1540. That it was the years around 1540 when its court became a node in
the expanding network of Ottoman courts is suggested by the fact that
its records began to be kept systematically in the mid-15go0s; in addition,
by 1541 at the latest it was receiving judges appointed from the center. In-
deed, Aintab provides a rare opportunity to examine processes of legal in-
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corporation, since very few Ottoman cities have court records extant for
this early a date. Aintab is an even rarer opportunity to study an already-
established local court at the moment it joined an empire-wide system of le-
gal administration.

What did “Ottomanization” mean for a provincial city such as Aintab and
its hinterland? At the most obvious level, it meant a loss of some degree
of autonomy but a gain of well-being through the pax Ottomanica that
brought safety to local communities and secured the trade routes that al-
lowed them to prosper economically. But how much change was the im-
perializing power able to impose on its new subjects? In commenting on
Charles Tilly’s observation that European social history has concentrated
on “how people lived the big changes,” Judith Tucker notes that social his-
tory is also, or should be, about “how people made the big changes.”® The
Aintab courtrecords suggest that Tucker’s qualification is critical, since they
reveal that much of the process of Ottomanization was enacted by local
people, not by the centrally appointed agents of the Ottoman regime. Lo-
cal actors included both elites who were empowered by the regime and or-
dinary individuals who cooperated with, resisted, and exploited the Ot-
toman presence on a daily basis.”

It is certainly plausible to speak of an “Ottoman legal system” in 1540,
but the systematic aspects of the regime’s legal administration went only so
far. Central authorities established courts, appointed judges, formulated
laws, regulated their enforcement by local police, and investigated when lo-
cal legal processes were deemed to have broken down. In other words, the
regime established a legal infrastructure. But as Ronald Jennings has shown,
legal culture was heavily influenced by local participation and local cus-
tomary law.® This was perhaps less true of cities in the orbit of the capital,
butin the provinces—which were, in fact, the bulk of the empire—regional
cultures inevitably infused the practice of the law. In Aintab, legal culture
was colored by the variety of religious orientations and social practices of its
inhabitants. Aintabans were not a culturally homogeneous lot, and they did
not all readily embrace the new orthodoxies promoted by the Ottoman re-
gime. Some no doubt would have agreed with the historian Ahmet Yasar
Ocak, who has characterized the atmosphere surrounding resistance to the
regime’s program as “a general discontent and a state of despair among the
population, especially around the year 1540.”°

DOING MICROHISTORY

Since one writes an introduction only after finishing a book, I take this op-
portunity to reflect on the pluses and minuses of the kind of microhistori-
ographical approach that is entailed in studying a single year in a single lo-
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cale. Some might contend that the scope of this work is too broad to be
called microhistory, but in the context of Ottoman social and legal history,
the boundaries of the book’s inquiry are drawn narrowly.

If one is interested in the culture of the court and its relationship to the
community it served, intensive scrutiny of a particular moment seems a nec-
essary methodology. When one lingers, the court records offer up a richness
of small knowledge. One learns, for example, who the power brokers in
Aintab were and how the less powerful managed to join forces with them
or found ways to assert their own counterclaims. Certain characters reveal
aspects of their personality through frequent appearances at court—the
litigious woman Esma, the rowdy Armenian Karago6z, the compulsive textile
merchant Ahmed Celebi. Villages too take on different characters—Kizil-
hisar, a center of animal rustling, and nearby Cagdigin, with its idiosyncra-
tic social values. The end product of such lingering turns out to be a kind
of historical ethnography of the Aintab court at a particular moment in its
long life.

Microhistory is not easier but rather more complex than a larger-scale
study, at least in my view. What at first appears to be a narrowing of focus has
a contrary effect, since the microscope catches myriad forces and contin-
gencies that impinge on the phenomenon under study. These range from
the very local to the large-scale. While universal contingencies such as class
and gender affected the legal culture of Aintab, so did local factors such
as the season of the year, the size and location of the village where an inci-
dent occurred, and the personality of the actors. Looking locally makes one
keenly aware of difference. Indeed, microhistory inevitably leads to the de-
tection of microcultures within the already circumscribed boundary of in-
vestigation. The implications for this book are that justice varied consider-
ably, even within the boundaries of a territorially small province.

Large-scale forces shaped the legal life of Aintab in equal measure. In ad-
dition to the obvious factor of Ottoman imperializing, the most powerful
of such forces was the contest over Muslim religious identity intensified by
Ottoman-Safavid rivalries. The newly drawn boundaries separating Otto-
man from Safavid territory did not yet define separate ideological commu-
nities (if indeed they ever fully did). Many in Anatolia sympathized with the
early Safavid movement or were accused of such sympathies. Historians
of early modern Europe such as Carlo Ginzburg, Natalie Zemon Davis, and
Giovanni Levi have made us familiar with the ways in which religious con-
troversies touched the lives of local communities.!? In a similar manner, re-
ligious strife infected the neighborhoods of Aintab.

As for the limitations of microhistory, one is obvious: it is unfinished
business. The court records of 1540-1541 reveal much about the years
leading up to this study, but they say nothing about the future. Even if we
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wished to keep tracking the fortunes of Aintabans in their court, however,
we would have to jump some eight years, since the extant Aintab court reg-
isters pick up again in earnest only in 1548.

From the reader’s point of view, one aspect of the microhistoriographi-
cal approach adopted here may be frustrating. Several years of teaching and
giving talks about these records have taught me that audiences want a reso-
lution to stories such as those of Ine, Fatma, or Haciye Sabah. Why did Ine
and her husband move to another village, did the pregnant and unmarried
Fatma finally secure a husband, was Haciye Sabah guilty of heresy or not? It
is this desire for closure about the past, I suppose, that causes most audi-
ences to seek an interpretation of what was actually going on in a particular
case or of what ultimately happened to its litigants. But the individuals who
populate the chapters of this book, mostly women, can only be sketched
lightly. Because of their procedurally determined nature, the court records
tell fragmented stories. Nor do they always assign guilt or innocence, judg-
ments that, if we had them, would make easier the attempt to reconstruct
“what really happened.” Moreover, the court is not always interested in the
whole story, but rather concentrates on what is legally relevant. In sum, the
records are resistant to narration, although each protagonist in a case may
tell a story. And so the reader must live with indeterminacy and hypothesis.
I offer a small excuse—that in the eyes of our sixteenth-century judges, in-
determinacy was sometimes a good thing, since it helped achieve the goal
of social equity. All history writing is a reconstruction of the past based on
perceptions formed in the present, but I write this book acutely aware that
mine are neither complete nor definitive readings of what happened in
Aintab some four and a half centuries ago.

READING THE BOOK

As is undoubtedly clear by now, this book is composed of several interwoven
themes—the court’s relationship to its users, relations between women and
men through the medium of the law, the Ottoman context of the Aintab
court. To treat these themes separately, or to omit any one of them, would
be to diminish the dynamic element in the life of the court. Different read-
ers may wish to concentrate on specific aspects of the book, however.

The three case studies—the stories of the child bride Ine, the contro-
versial teacher Haciye Sabah, and the peasant girl Fatma—can be read in-
dependently, although they will of course mean more in the context of the
book as a whole. The stories of Ine and Haciye Sabah open parts 2 and g,
and reflect themes in the chapters that follow. Fatma’s story frames the con-
clusion to the book.

Part 1 of the book provides the setting for our study of Aintabans and
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their court. Taken together, chapters 1 and 2 present a portrait of Aintab
and its people. Chapter 1 locates Aintab both in place and in the passage of
time, asking whether its conquest in 1516 was a rupture in the lives of the
province’s inhabitants and what the conquest meant for people’s sense of
identity and also for their well-being. Chapter 2 explores the variety of mi-
crocultures visible in Aintab by looking at communities defined by religion,
urban or rural residence, and sedentary or nomadic lifestyle. The chapter
also looks at crime, war, and pilgrimage as forces that drew Aintabans into
worlds beyond their province’s borders. The court is an element in the por-
trait drawn in chapters 1 and 2, but it is chapter g that introduces the court
in detail—its work, the kinds of law it drew on, and its place in the varied
legal landscape. The question of how the court translated the messy process
of litigation into neat summary records is a particular focus of the chapter.

The chapters in part 2 are reflections on themes—social class, morality,
and property. These chapters are particularly concerned with questions of
gender and the similarities and differences in the experiences of females
and males as they navigated the law locally. Chapters 4 and 5 move between
normative law and grassroots practice in Aintab, asking to what degree lo-
cal individuals tolerated the hierarchical and gendered structures of various
legal discourses. Chapter 6 sets property within a set of concentric circles,
asking how property and the human relations it fostered affected women as
individuals, within their natal and marital families, and in the context of the
Ottoman regime’s policies of taxation and land ownership. A theme that
runs throughout this section is the variability of justice. The story of Ine’s
troubled marriage that introduces the section is also the story of the un-
usual justice offered by one village in the province.

Part g examines the Aintab court in its relation to the Ottoman imperial
enterprise. It begins with a story of heresy, considering the ways in which lo-
cal individuals ran afoul of the religious and political fault lines that were
dividing the Middle East. Chapter 7 looks at the court’s role in the dialogue
between the local and the imperial that shaped Aintab’s entry into a vast
empire. Itis primarily concerned with the question of legitimation—that is,
with the political contract between governing regime and subjects and the
role played by the court in mediating tensions between them. Chapter 8 ad-
dresses the matter of punishment and the sometimes vexed relationship be-
tween the judge and the local agents of sovereign authority who enforced
the law. The related problems of violence and its uses, both by private indi-
viduals and agents of law enforcement, were a concern to local citizens.
They were also a concern to the Ottoman regime, which was attempting to
create a monopoly over violence in its recently conquered territories.

In part 4 the themes of the book are drawn together in the story of Fatma,
which is followed by a brief conclusion. Fatma’s attempts to deal with her
pregnancy raise questions about the advantages that the local court might
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offer to such a woman. Her story is placed within the shifting terrain of eco-
nomic recovery and its consequent effects on young people’s ability to make
marriages, of legal reform and its repercussions among the residents of a
large village, and of the subtle but perceptible changes in the culture of the
Aintab court that affected her dilemma. Ultimately Fatma’s is a story about
a local community making justice through its court.
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Locating Aintab in Space and Time

1 have chosen a banal place and an undistinguished story. . . . It is a tale of a
group of persons involved in local events (connected, however, to political and eco-
nomic acts beyond their direct control) that is so very ordinary that it poses highly
suggestive problems of the motivations and strategies involved in political action.
Rather than open revolt, definitive crisis, profound heresy, or earth-shaking inno-
vation, it was ordinary political life, social relations, the laws of economics, and
the psychological reactions of a normal village that led me to study the many rele-
vant things that take place when nothing seems to be happening.

GIOVANNI LEVI, Inheriting Power: The Story of an Exorcist

The city of Aintab was not so small a place as that studied by Giovanni Levi—
the Piedmont village of Santena in the seventeenth century. Yet as the cen-
ter of one of hundreds of provinces in the sixteenth-century Ottoman em-
pire, Aintab, like Santena, was not located at a hub of history. The city did
notinscribe itself into the empire’s historical narrative until the latter’s final
moments, when Aintab gained fame through its resistance in 1921 to occu-
pying French forces. It then acquired the honorific title gazi (heroic war-
rior)—today’s Gaziantep, the sixth-largest city in the Republic of Turkey.
But though the story of Aintab is not historically distinguished, it is, in the
richness of its daily drama, no less compelling than that of the more notable
cities of the Ottoman domain. It is simply written on a smaller scale. That
very scale is what I seek to explore, in the hopes that the “motivations and
strategies” of the people of Aintab and the “many relevant things” that took
place there will reveal themselves to us.

In 1540, when our study of Aintab’s court begins, the city was the seat of
an Ottoman province of the same name. It had come under Ottoman con-
trol only twenty-three years earlier, when the sultan Selim I put an end to
the Mamluk sultanate in 151%7. From Cairo, the Mamluk sultans had gov-
erned Egypt and greater Syria since the mid-thirteenth century, presiding
over the most stable and culturally prolific civilization of the late-medieval
Middle East. Aintab had been one of the Mamluk sultanate’s northernmost
outposts; consequently it was one of the first cities to be taken by Ottoman
forces as they marched east and then south in the summer of 1516. Itis said
that it was during his two-day stay in the city that Selim planned the battle

9
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of Marj Dabik, which took place some 5o kilometers south of Aintab and
sealed the demise of the Mamluk regime.!

In the first decades of Ottoman rule, probably few would have predicted
the longevity of the dynasty and of its control of the region. Aintab’s history
had been one of a long succession of overlords and would-be overlords,
some based to the north in Anatolia, some to the south in Aleppo, Damas-
cus, or Cairo, and more rarely to the east (in Mosul, for example). The city
was located in what we might call a buffer zone between southeastern Ana-
tolia and northern Syria, a zone of strategic importance both militarily and
economically (see map 2). The region, many of whose urban settlements
were of ancient lineage, was crisscrossed by trade routes and dotted with
fortifications (the citadel of Aintab had been in large part a Roman crea-
tion). While Aintab’s fate depended significantly on that of Aleppo, the
third-largest city of the Ottoman empire after Istanbul and Cairo, the city
was not simply a secondary entity in this metropolis’s hinterland. It in turn
had its own hinterland, and was also an important node in the network that
linked the several cities in this relatively urbanized region. Aintab, in other
words, was a locally distinguished urban center.

If Aintab was ultimately “a banal place” in the now vast horizon of the Ot-
toman empire, there is one aspect of its history that does stand out in the
written record of the Ottoman centuries: the fact, true for only a small hand-
ful of Anatolian and Syrian cities in the sixteenth century, that the province’s
courtrecords are roughly continuous for a period of nearly 400 years (from
the early 1530s to 190g).? This continuity may tell us something about
Aintab right away: it suggests cultural and social stability and perhaps a cer-
tain civic-mindedness. Admittedly, the vagaries of fire, flood, war, and other
hazards to the preservation of documents may account for the absence of
court records in many cities where we might expect them for the sixteenth
century.® Nonetheless, that the city of Aintab may well have taken deliber-
ate care to preserve its court records is a cultural fact worthy of note.

This book obviously could not have been written without the court rec-
ords, whose contents and interpretive challenges will be discussed in chap-
ter g. It also makes use of a second kind of historical record that illuminates
the local history of Aintab: the cadastral survey register (tapu tahrir defteri).
Particularly numerous in the sixteenth century, these government-ordered
surveys provided cadastral inventories of the taxpaying population of Ot-
toman provinces, together with their taxable lands, crops, animals, and ser-
vices as well as other urban and rural revenues.* All this information allows
us to sketch a picture of the demographic, economic, and even social com-
plexion of the area surveyed. For Aintab, various cadastral registers exist,
beginning as early as 1520, three years after the Ottoman conquest, when
Aintab was surveyed together with the neighboring province of Bire (today’s
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Birecik).? In 1526, the province was surveyed in a cursory manner as part of
a massive inventory of southeastern Anatolia, northern Iraq, and greater
Syria, and then again, more systematically and thoroughly as a single prov-
ince, in 1536, 1543, and 1574.%° As Amy Singer has noted, the study of local
history in the sixteenth century owes much to the felicitous existence of
these two kinds of historical record, court record and cadastral survey.”
Moreover, for Aintab, the density of such surveys in the first half of the cen-
tury compensates somewhat for lack of other kinds of sources for local his-
tory, such as the registers of central government orders to provincial au-
thorities, which came into being during the latter decades of the century,
and the writings of travelers to the region, which exist for the seventeenth
century.

A third and different kind of source is remembered history. Here we
are most fortunate, for during the middle decades of the twentieth century,
a serious effort was made in Gaziantep to collect local folktales, local leg-
ends about historical figures (including saints, conquerors, and scholars),
and oral histories of local places (including monuments, city neighbor-
hoods, bazaars, whole villages, and even the rivers and famed springs of the
province).® Remembered history is obviously as much about the present as
it is about the past, and it therefore might be thought to be less “reliable”
than data gleaned from registers actually compiled in Aintab during the
very years of this study. On the other hand, remembered history points
us to those events of the past that affected people profoundly enough to in-
scribe themselves in living memory. The Ottoman conquest was one of
these events.

Drawing on these varied sources, this chapter aims to locate the province
of Aintab and its inhabitants in their historic environment. It recounts the
vagaries of Aintab’s fortunes in the decades before the Ottoman conquest,
and the province’s relative neglect in the first years of Ottoman overlord-
ship. We then examine the beginnings of prosperity in the years leading up
to 1540-1541, the focus of this study. Prosperity was not without its atten-
dant constraints, and so we ask what price Aintabans may have paid for their
improved circumstances and how Aintab’s recent incorporation into the
Ottoman domain affected people’s sense of cultural and political location.
The chapter concludes with a brief tour of the urban landscape to see what
it can tell us about Aintab’s response to its stormy history.

What we learn is that Aintab was a survivor. A city almost never graced
by the presence of princes, it was long accustomed to looking after its own
welfare. Its legends might recount the drama of conquest, but rather than
surrender to invasion, the story they most often told was of local saints
whose miraculous intervention made conquest possible. And as we will see
in subsequent chapters, the records of the Aintab courtin 1540-1541 sug-
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gest that the local population developed a flexible but tough-minded ap-
proach to dealing with the most recent of regimes to claim sovereignty over
the city.

BUFFETED ON THE BORDER

Neither the recent past of Aintab nor its deep history was a simple story of
movement from one relatively stable state to another. Control of Aintab was
on the agenda of any power that wished to maintain its borders or create an
independent state in the region straddling northern Syria and southeastern
Anatolia. As a result the city’s political history was one of a dizzying succes-
sion of overlords. In addition to Aintab’s geopolitically strategic location
(indeed, in part because of it), it was well-situated economically since it lay
at the intersection of several trade routes. The city served as one of the gate-
ways south to Syria and on through Palestine to Egypt. It also was a node in
the network of eastern and southeastern Anatolian cities, which was in turn
linked to trade routes east to Iran and southeast to Baghdad and the Per-
sian Gulf. In addition, Aintab was linked to Anatolia through a number of
different routes.

Aintab emerged on the stage of history under the aegis of the Byzantine
empire. Its citadel was built up in the sixth century by the emperor Justin-
ian as part of the consolidation of Byzantine control of the region. Aintab
had already been part of the Roman system of defense in this eastern prov-
ince guarding the Euphrates; it lay some 60 kilometers from the Roman
city of Zeugma, which was situated at one of the few natural crossings of the
river in the region.? As an urban settlement, Aintab was at first overshad-
owed by the ancient center of Diliik, 12 kilometers to its north, until the
latter was ruined by an earthquake at the end of the fourteenth century.!®
Despite their combined strength, the D1iltik and Aintab fortresses were un-
able to withstand the armies of Islam, who first took the area in 636 c.E.,
four years after the death of the Prophet Muhammad. Diliik /Aintab con-
tinued to operate as an important border post as it moved back and forth
between the Byzantines and various Muslim states. The famed Abbasid ca-
liph Harun Al-Rashid incorporated it into his border regime in 782, and
in the early eleventh century, during a period of Byzantine revival of the
empire’s eastern Anatolian frontiers, Dulik became the center of a new
“theme,” or military administrative zone.!' During the twelfth century, of
the four Crusader states established in the Middle East, two—the princi-
pality of Antioch and the county of Edessa (Ruha)—occupied the transi-
tion zone between Anatolia and Syria; Aintab lay roughly on the border be-
tween them.

It would be a mistake to think that this region became more stable or
peaceful with the decline of Christian political influence and the waning of
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interfaith conflict as Muslim rulers asserted control. After the demise of the
Crusader states, Aintab found itself frequently traded back and forth among
Muslim powers, small and large, who had ambitions in the region. The city
was besieged in 1270 by the Mongols; in 1390 by Sevli Beg, leader of the
local Dulkadir tribal federation; in 1400 by the Turko-Mongol conqueror
Timur (Tamerlane); and in 1420 by Kara Yusuf, head of the Akkoyunlu
tribal federation centered in eastern Anatolia. But despite the recorded vi-
olence and destructiveness of these attacks, Aintab was acquiring a reputa-
tion as a cultured urban center. Bedreddin Aini, a native son who went on
to a distinguished career under the Mamluks as diplomat, judge, and histo-
rian, testified to both aspects of the city’s history. Writing at the end of the
fourteenth century, Aini praised the city of his birth as a center of learning.
He commented that it was known as “little Bukhara,” after the famed city in
Transoxania, because of its ability to attract learned scholars.!? Aini also
wrote an eyewitness account of the suffering of the city’s population during
the siege of the Dulkadir prince Sevli Beg, when he and his brother were
trapped in the citadel.

Though Sevli Beg’s siege of 19qo failed, in the century before 1540, the
attempts of the Dulkadir tribal federation to gain and maintain recognition
as a regional political power were an important theme in Aintab’s history.
In the narrative of Aintab’s recent past, the Dulkadir principality appears
as the main protagonist because it was the power most immediately able to
affect Aintab’s political destinies, despite being the weakest of players in
the region. The brief account of regional politics that follows is critical
not only in order to situate Aintab on the larger stage of sixteenth-century
history but also because these events formed the backdrop to daily lives
in 1540-1541, as individuals adjusted past habits and assumptions to new
circumstances.

Like the Akkoyunlu federation and the Ottoman dynasty in its origins,
the Dulkadir were Turkmen—that is, Turkish-speaking groups with strong
tribal allegiance whose legends of migration into Anatolia traced their ori-
gin back to Khorasan in northeastern Iran or to Central Asia.!> The Ot-
tomans had largely shed any tribal characteristics by the time they emerged
as a significant regional power in the fifteenth century, but the Dulkadir
and the Akkoyunlu drew their strength and legitimacy from the continuous
incorporation of tribal groups into their federations. The Dulkadir princi-
pality was a loose federation of tribes centered in Elbistan and Maras.
Aintab lay at the southern reach of the circumference of Dulkadir author-
ity, and, like the city of Kayseri on the northern border of Dulkadir, it was a
stronghold the principality could not always keep control of.!*

For nearly two centuries, until the Ottoman conquest, the Dulkadir lords
successfully maintained the state that their ancestors had carved out in the
fourteenth century.!> They were able to do so because their territory was a
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useful buffer among the major powers competing for control of the region:
the Mamluks, who had laid claim to the area in the thirteenth century and
who managed to keep the Dulkadir lords as vassals for much of the latter’s
existence; the Ottomans, who became a serious presence in the region
in the later fifteenth century; and whoever held power to the east—first the
Akkoyunlu and then the Safavids, who succeeded the Akkoyunlu dynasty in
eastern Anatolia and Iran. However, the skillful diplomacy that had sus-
tained the Dulkadir principality was no longer adequate to the task in the
intensifying confrontation that took place among this triangle of powers in
the second decade of the sixteenth century.

Itwas toward the end of the long reign of Alaeddevle, from 1481 to 1515,
that Dulkadir diplomacy was severely tested and ultimately failed. The last
Dulkadir prince to rule autonomously, Alaeddevle had cemented his rela-
tionship with the Ottoman regime by giving his daughter Ayse in marriage
to the sultan Bayezid II.1° At the same time, he cultivated his ties with the
Mamluks. In the foundation inscription for the great mosque he completed
in Maras in 1502, the Dulkadir ruler conspicuously presented himself as
vassal to the Mamluk sultan: the inscription began, “This sacred mosque
was built in the days of Sultan Al-Malik Al-Ashraf Qansuh Al-Ghawri[.]”!”
But while the Dulkadir had been able to balance their relationships with
the Ottomans and the Mamluks, they could not handle the greater com-
plexities precipitated by the emerging power of Safavid Iran. It was the in-
creasingly heated confrontation between the latter and the Ottoman state
of which Alaeddevle ultimately fell afoul.

In 1508, before his regime was even a decade old, the young Safavid
shah, Ismail, issued a dramatic challenge in Anatolia by smashing the Dul-
kadir capital at Elbistan. The Ottoman prince Selim did not let this and
other of Ismail’s challenges go unanswered. Indeed, Selim’s bloody path to
the Ottoman throne— overthrowing his father Bayezid in 1512 and exe-
cuting his three brothers together with their several sons—is typically ex-
plained as the result of his frustration with his father’s inaction in the face
of rapid Safavid expansion. In 1514, an Ottoman army under Selim scored
an expensive but decisive victory over the Safavids at Chaldiran in eastern
Anatolia, one of the major battles of Ottoman history. But Alaeddevle, who
had made peace with the Safavids in the face of Selim’s aggressive east-
ward moves, refused the Ottoman “invitation” to participate in the battle at
Chaldiran. For this alliance with Selim’s archenemy, Alaeddevle paid with
his life.

Alaeddevle’s “betrayal” at Chaldiran was used as pretext for his elimina-
tion: in June 1515 the ninety-year-old prince was confronted and defeated
by the Ottoman eunuch general Sinan Pasha. His subsequent execution in
the same year was a prelude to the Ottoman offensive against the Mamluks.
Selim used a gruesome symbol of his victory to announce the death of the
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Dulkadir prince to the Mamluk sultan Qansuh Al-Ghawri—the severed
heads of Alaeddevle, one of his sons, and his vezir. When the heads were re-
vealed by the Ottoman emissary to Al-Ghawri, those present at the royal au-
dience were shocked at this insult to the Mamluk monarch, whose vassal
Alaeddevle had been.'® The sultan himself regained his composure suffi-
ciently to imply that Selim’s affront was unworthy of one Muslim’s conduct
toward another: “Why has he sent me these heads? are they Frankish heads
that he sends as a trophy of victory over the infidels?”! Pressured by his
generals to counter the Ottoman challenge, Al-Ghawri mobilized his forces
and marched north to Aleppo. He himself died of a stroke during the fate-
ful battle at Marj Dabik in August 1516. In January 1517, Cairo, and the
whole empire with it, fell to the Ottomans.

Thus, within a period of four years, the Ottoman sultan and his soldiers
had wiped out the Mamluk regime and removed the Safavids from Anato-
lia. By 1517, Selim had added a huge expanse of territory to the Ottoman
state: eastern and southeastern Anatolia, Syria, Palestine, and Egypt, as well
as vassal states in northern Iraq and the Red Sea coast of Arabia, which in-
cluded the sacred cities of Mecca and Medina (see map 1).2° The Ottoman
sultan was now the preeminent Muslim sovereign in the world, and Muslims
for the first time formed the majority of the empire’s population.

And what of the Dulkadir principality? As was typical of tribal polities, the
princely family often split into rival branches that pursued conflicting poli-
cies. A prime example occurred at Chaldiran, where Alaeddevle’s nephew,
Sehsuvaroglu Ali, had assisted the Ottoman forces against the Safavids. Re-
warded for his services with the governorship of the Dulkadir principality
after his uncle’s death, Sehsuvaroglu Ali continued to support the Ottomans
by joining their offensive against the Mamluks. He also played a prominent
role in suppressing various anti-Ottoman rebellions that emerged in Ana-
tolia and Syria once Ottoman hegemony was established. However, in 1522,
when Sehsuvaroglu Ali himself resisted discipline by the Ottoman adminis-
tration, he and his four sons were brutally eliminated.?! At that point, the
Dulkadir domain was fully incorporated into the empire and turned into an
Ottoman administrative unit, a governorate-general (beglerbegilik) that re-
tained the name of the defeated dynasty.

As a city on the southern fringes of a buffer state, Aintab endured a good
deal of buffeting during these years. This was nothing new, however. In fact,
the city’s suffering in the final years of Dulkadir rule was perhaps somewhat
less than what it had endured a generation earlier, when the Dulkadir
prince Sehsuvar (Alaeddevle’s brother and the father of the last prince,
Sehsuvaroglu Ali) rebelled in the late 1460s against his status as vassal to the
Mamluk sultan. Aintab figured all too frequently in the five-year confronta-
tion that ended only with the prince’s death. Let us look at this confronta-
tion in some detail, since it provides an example of the assaults that punc-
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tuated Aintab’s turbulent history. In May 1468, Mamluk forces drove the
rebel Sehsuvar’s supporters from Aintab. In a report issued by the governor
of Damascus to the sultan in Cairo, it was noted that resistance had been
fierce, and that an easy victory in the area was not in the offing. True to the
governor’s prediction, Sehsuvar reoccupied Aintab and drove out the Mam-
luks a month later, but it took four engagements between the opposing
forces before the Dulkadir forces prevailed. Two years later, Sehsuvar of-
fered to return Aintab to the Mamluk sultan, Qaytbay, if the latter would
grant him a prestigious commandership in Aleppo province and overlord-
ship of all Turkmen tribes in southeastern Anatolia. This proposition, ad-
mittedly audacious, gives us an idea of the importance of Aintab to Mamluk
control of the region. It took the Mamluks three more years to subdue the
Dulkadir prince, whose trial and execution in Cairo were the occasion for
elaborate public spectacle.??

Aintab’s fortunes had improved under Sehsuvar’s brother Alaeddevle,
locally known as Ali Devlet. A loyal vassal to the Mamluks, the prince con-
trolled the city during his long reign through the grace of his patrons. In-
deed, Aintab and its hinterland appear to have enjoyed a sustained period
of relative peace until the events of 1515 and 1516. Considering Aintab an
importantaddition to the Dulkadir domain, Alaeddevle builtitawater reser-
voir as well as a large and centrally located mosque.?® Repairs on the citadel
were completed in 1481 at the outset of his reign. The inscription on the en-
trance portal hails the Mamluk sultan Qaytbay, who most probably ordered
the renovation during a tour of inspection he made of his Syrian provinces
in 1477. The tour took the Mamluk sultan as far north as Rumkale, a fortress
on the Euphrates about 40 kilometers north of Bire and a day’s march north-
east of Aintab.?* During this tour, Qaytbay no doubtvisited Aintab, which had
recently been restored to his control at considerable cost. To use Clifford
Geertz’s formulation, in journeying so far from Cairo, Qaytbay was “stamp-
ing [his] territory with ritual signs of dominance,”?® one of which was the
reinscription of fortresses in his own name. Nearly forty years later, the Ot-
toman sultan Selim would retrace Qaytbay’s path, for he halted at Rumkale
before entering Aintab on his 1516 campaign against the Mamluks. Memory
of Selim’s own “stamping” of the region can be seen in the present-day name
of the area between Rumkale and Aintab—Yavuzeli, “land of the Stern”—
after the sobriquet by which the conquering sultan came to be known.

Selim’s choice of route in 1516 thrust Aintab once again into the throes
of high politics (see map g for Selim’s route). The seven days between the
imperial army’s arrival at Rumkale and the fateful confrontation with the
Mamluks were no doubt momentous ones for the people of Aintab prov-
ince. Perhaps to save the city from harm, perhaps to save himself, Yunus Beg,
the province’s Mamluk governor, defected to the Ottoman side. On Au-
gust 20, 1516, he gave Selim the keys to the Aintab citadel, and on August 21
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the sultan pitched camp “with great majesty and pomp” at the edge of the
city. That day and the next, Selim held formal consultations with local mil-
itary commanders to plan the battle that would take place on August 24 at
Marj Dabik. Yunus Beg himself provided military intelligence during both
the planning and the execution of the battle.?® Aintab’s alignment with the
advancing Ottoman regime thus provided a critical opening to the rich and
strategically located province of Aleppo, the first chunk of Mamluk territory
to fall to Selim and his forces.

The demise of the Mamluk sultanate some five months later meant that
princes would no longer use Aintab as a bargaining chip or a staging plat-
form. Although inhabitants of the province could not have known it at the
time of the Ottoman conquest, Aintab would enjoy nearly four centuries of
relative freedom from assault, until the French invasion of 1921. For the
first time in nearly a millennium, Aintab in 1540 was situated in the middle
of an empire rather than in a borderland. This repositioning under the Ot-
tomans of course lessened the strategic importance Aintab had enjoyed as
a border province, rendering it a more “banal place.” But banality may have
been sweet to a city that had been so buffeted by recent history.

The Ottoman conquest did not mean complete stability for Aintab. A
certain degree of flux was inevitable as the newly acquired territories un-
derwent integration into Ottoman systems of military, fiscal, and judicial
administration. As for Aintab, the ambiguity of its geographical identity and
historical legacy was evident in its shifting administrative attachment dur-
ing the first decades of Ottoman overlordship. Ottoman authorities first
included the province (sancak, liva) in the beglerbegilik, or governorate-
general, of Aleppo.?” In so doing, they reaffirmed Aintab’s late Mamluk
identity as the northernmost post of a Syrian cultural and economic zone.
However, at some point in the 1530s, perhaps as early as 1531, Aintab was
transferred to the governorate-general of Dulkadir, whose capital was the
city of Maras.?® The reasons for this transfer are not clear, although Dulka-
dir’s relative lack of urban centers may have been one factor. Certainly the
transfer of Aintab added a valuable economic and administrative node to
a governorate-general largely populated by tribal groups. Aintab may also
have been useful for its judicial potential, for, as we will see in chapter g, its
court was an important legal resource for the region.

Despite its administrative attachment to Dulkadir, Aintab continued to
figure in the social and economic orbit of Aleppo, which was a major nexus
of regional as well as international trade routes (in 1818, Aintab province
would be returned to the governorate-general of Aleppo). As a culturally
mixed province, where many inhabitants were bilingual in Turkish and Ara-
bic (some spoke other languages as well), Aintab was characteristic of the
whole ribbon of territory stretching from Iskenderun on the Mediterranean
to Mosul in northern Iraq. The ambiguous geography of this region was still
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evident at the collapse of the Ottoman empire, as the states emerging after
World War I quarreled over its destiny.?

THE PRICE OF STABILITY

The three-way battle among the Mamluks, the Ottomans, and the Dulkadir
princes for control of Aintab in 1515 and 1516 adversely affected its mate-
rial well-being, as might be expected. Moreover, the region was relatively
neglected by Ottoman authorities until the mid-15g0s, and it is only then
that signs of prosperity begin to reemerge. By the cadastral survey year of
1536, the population of the province was growing, and by 1544 the econ-
omy was on an upswing.*® Our study of the 1540-1541 court records is
therefore situated in a time of recovering prosperity for the province as a
whole (if not for every resident). In the following pages, we look briefly at
the process of recovery as it is revealed in cadastral surveys. This process
formed much of the background to what went on at court, since, for ex-
ample, it fostered shifts in patterns of employment, in attitudes toward
property and other material goods, and, perhaps most important, in social
relations. All these were areas of human experience whose management
might require recourse to the law. The relationship between changing ma-
terial circumstances and local legal life was intensified because recovery was
inseparable from the increasing intervention of the Ottoman regime in the
affairs of its newly acquired province. Relations between Aintabans and
their new overlord often sorted themselves out in court. The court’s records
suggest thatin 1540 the people of Aintab were still occupied with adjusting
their lives to the effects of conquest, which brought stability but at a certain
price.

Before outlining the process of recovery in Aintab, I think it important
to frame this discussion of change at the grassroots level with a generaliza-
tion about the period. It would be a mistake to assume, as too often is done,
that provincial and especially rural areas in the premodern period were
static and unchanging—bound by “traditional” lifestyles and modes of
problem solving.?! Such a notion is clearly inappropriate with regard to the
sixteenth-century province of Aintab. This notion unfortunately lingers in
much current thinking about Ottoman history, where a fixity is ascribed to
the “classical period” as if that constituted a stable and largely unchanging
society. This tendency to locate meaningful change only in the later cen-
turies of the Ottoman period results largely from the nearly universal view
of the fifteenth and sixteenth centuries, in particular the reign of Stileyman
(1520-1566), as a time relatively free of tensions and significant challenge
to the modus operandi of the empire. In truth, however, Stileyman’s reign
was marked by challenge and contestation, and the lives of his subjects by
change both subtle and overt. Moreover, vast territories were still in the pro-
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cess of being absorbed—not only the conquests of Selim but also Suley-
man’s own stretching of the European wing of the empire through the ad-
dition of Hungary and a number of vassal states. In other words, the Otto-
man empire was still “becoming,” as its foundations were expanded and
reconfigured. Local courts were inevitably caught up in these shifting cur-
rents as institutions both shaped by and giving shape to new directions. As
for the sultan’s subjects in Aintab, users of the provincial court in 1540 were
engaged in the process of adapting old strategies and devising new ones,
seeking not only to cope with the encroaching state but also to take advan-
tage of the province’s increasing prosperity.

Despite the relative peace under Alaeddevle’s long reign, Aintab was
located in an area that suffered depredation during the conquest years
in addition to the general depressive force of political uncertainty. The
large cadastral register of 1526, which surveyed most of the territories con-
quered by Selim, suggests that Dulkadir was by far the poorest of the four
governorates-general spanning southeastern Anatolia and Syria.*? The reg-
ister provides consistent enough data across the provinces surveyed to per-
mit the use of estimated tax revenues as a rough comparative measure of
wealth (revenue was given in akge, the standard silver currency of the em-
pire). For the governorate-general of Damascus, revenue per taxed house-
hold was g8 akces; for wealthy Aleppo, 567 akces; for Diyarbakir, o7 akges;
and for Dulkadir, a low 165 akces per household.??

Had the Dulkadir princes left a legacy of poverty? Disruption and dis-
organization experienced as the Dulkadir principality unraveled no doubt
played a role in its relative poverty. But other areas in southeastern Anato-
lia and Syria also suffered from the neglect of faltering states and the wages
of conquest. Two other factors may help to account for the low tax revenue
from Dulkadir. First, the territory of Dulkadir was intrinsically less produc-
tive than the other governorates-general since it was largely mountainous
and lacked either a major commercial and cultural center such as Damas-
cus or Aleppo or the abundance of middle-sized cities that Diyarbakir en-
joyed (Ruha, Amid, Mardin, and Mosul, for example). Second, it was harder
to collect taxes in Dulkadir because of its large tribal population. Tribal
groups were not only dispersed and more mobile than peasants or city dwel-
lers, but also notoriously resistant to taxation by state authorities. In other
words, the data from Dulkadir suggest both a poorer population and one
that was less taxable.

How should we place the province of Aintab in the context of the 1526
survey? Although it belonged to the Aleppo governorate-general in 1526,
it was considerably poorer than Aleppo’s other provinces: Aintab’s revenue
yield was an estimated 246 akges per household.?* On the other hand, the
province was notably better off than other parts of the Dulkadir governorate-
general, to which it would be transferred around 1591. It seems that relative
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peace in the decades before the Ottoman conquest may not have translated
into prosperity for Aintab. This is not surprising, given the waning attention
of the Mamluks to their northernmost territories and the struggle of Alaed-
devle to save his principality in the face of Ottoman and Safavid designs
on it.

The court records confirm that Aintab experienced dislocation and loss
of population in the years preceding and following the conquest, perhaps
in the rural areas of the province more than the city itself. A dispute over
ownership of a vineyard in the village of Keferbostan, recorded in the court
register for December 1540, gives us one chronology of flight from the land
followed by resettlement. When the peasant Yakub came to court to lay
claim to a vineyard he had planted and apparently left in the care of Haci
Idris, the latter defended his ownership by demonstrating in his testimony
that Yakub’s claim to the vineyard exceeded a fifteen-year statute of limita-
tions: “After Yakub planted the vineyard, the village went into decline. It’s
been about seven or eight years since the village started to prosper again af-
ter being abandoned, and the place was recultivated and then the vineyard
reestablished. It’s been twenty-five years since I took over the vineyard.”?®
According to Haci Idris’s timetable, Yakub abandoned his vineyard (and his
village) around the time (1515) that Ottoman authorities executed Alaed-
devle—a time when anxieties about the fate of Aintab and its hinterland
must have been high. Haci Idris’s testimony suggests that the contest over
the region initiated a period of dislocation whose effects were felt through
the early 1530s.

Another example of decline and recovery emerges from the 1544 cadas-
tral survey. Among the list of estimated tax revenues for Hiyam, the most
populous of the province’s villages, were entries for a butchers” workshop
and a dyers’ workshop. However, no revenue figures were entered for either
establishment: the dyers’ workshop was described as abandoned and fallen
into disrepair, while the blank entry for the butchers’ workshop tax suggests
that butchering activities had once, but no longer, existed at a taxable level.
The dyers’ workshop was to reappear in the 1574 cadastral survey with a
healthy tax revenue, indicating that at some point textile dyeing revived as
a productive occupation in Hiyam. Taken together, the vagaries of the Ke-
ferbostan vineyard and of Hiyam’s workshops suggest an upswing beginning
in the mid-1530s and continuing through the middle decades of the cen-
tury. But the pace of recovery was uneven, and some outcomes of the re-
gion’s post-conquest decline, no matter how temporary it might have been,
permanently altered the complexion of local societies and economies. A
small example is the demise of Hiyam as a meat-processing center.

Recovery in the Aintab region was in part a function of post-conquest
consolidation, but consolidation did not follow immediately upon the Ot-
toman conquest. It is no coincidence that the mid-1530s emerge as a time
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of upswing, since it was only then that the Ottoman regime turned its close
attention to the region. A critical event affecting the fortunes of southeast-
ern Anatolia as well as of northern Syria and Iraq was the victorious and
much-celebrated military campaign against Iran undertaken by the sultan
Saleyman between 1594 and 1546. By the 1530s, it had become clear that
the Safavid whirlwind was not a passing phenomenon: the Iranian state had
established itself as a formidable and seemingly permanent rival. Stileyman’s
extended eastern offensive was a second major victory of the Ottomans over
the Safavids, a contest now played out between the sons and successors of
Selim and Ismail, the original combatants at Chaldiran. Since it was Siiley-
man’s first eastern campaign, it also provided an opportunity for the sultan
to stamp the vast areas through which he and his army marched with his
own sovereign legitimacy.

One of the principal outcomes of the campaign of 1594-1596 was
increased security of trade and communication routes that passed east
through the southeastern Anatolian cities of Aintab, Bire, Ruha, and Amid
(today’s Gaziantep, Birecik, Urfa, and Diyarbakir). Part of the trade was des-
tined for Iran, part would pass through Mesopotamia to Baghdad. The an-
cient seat of the prestigious Abbasid caliphate and a city of great political
and economic as well as historical importance, Baghdad was the principal
prize won by the sultan and his armies in 1595. Control of Baghdad gave
the Ottomans access to the Persian Gulf and to trade routes that enhanced
the value of those already incorporated into the empire by Selim.

To what extent was Aintab province integrated into this larger world?
The court records provide us with evidence about Aintab’s connection to
trade routes linking eastern and southeastern Anatolia to Baghdad and
Iran. In 1541, the Aintab court was the site of investigations into two crimes
against traders plying these routes: the robbery and murder of two Chris-
tian merchants carrying linen cloth from Erzincan to Diyarbakir and the
robbery of a member of the sultan’s provincial cavalry, who was also carry-
ing linen cloth, on his way from his base in Konya to Baghdad.?® While nei-
ther of these crimes was committed in Aintab (the murder took place near
Malatya and the timariot was robbed in Bire, the province directly east of
Aintab), that they were #ried there suggests the role played by the city in se-
curing regional networks. Aintab also had links to the trade south. The re-
turn of Venetian traders to Aleppo in the early 15g0s, after a fifteen-year ab-
sence, suggests a general revitalization of trade and manufacture in the
formerly Mamluk world to which Aintab had been connected.?” The court
records of 1540-1541 show that textiles from as far away as Damascus and
Egypt were being bought and sold among leading merchants and officials
of the city, as well as between city merchants and village chiefs.3®

While the specific geopolitics of Ottoman-Mamluk and then Ottoman-
Safavid relations were critical in determining economic and social well-
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being (or lack thereof) in the Aintab area, they were not the only relevant
factors. Patterns of decline and recovery were more than regional. Stagna-
tion in the early sixteenth century resulted not only from the contest for
control of the area but also from a general decline in Mediterranean trade.
Likewise, recovery in the Aintab area was linked to the growth of the
Mediterranean region as a whole between 1520 and 1580, a phenomenon
observed by Fernand Braudel and confirmed for the Ottoman domain by a
number of scholars.?® In the case of Aintab, the cadastral registers give evi-
dence of substantial population and revenue increase between the survey
years of 1546 and 1544. For example, the number of rural households in
the district surrounding Aintab city grew from 1,151 to 1,500, an increase
of go percent, while in the same period tax revenues increased by 56 per-
cent. In Aintab city, while the number of households increased by a small
margin, from 1,836 to 1,896, city tax revenues increased by a dramatic
79 percent.?

We need to be cautious when studying economic and social change
through cadastral surveys, since it is hard to be certain how much the fig-
ures reflect real growth and how much they are the artifact of more efficient
counting by government bureaucrats. In evaluating these figures, we must
also keep in mind the expansion of government regulation and taxation,
which harnessed growth in order to divert a portion of it to state coffers. In
other words, these figures suggesting recovery and growth may rest in part
on more vigorous tax assessment and collection. An example of this phe-
nomenon is the Aintab market inspectorship (zhtisap), a vital and lucrative
office that collected taxes on the scales and stamps used by shop owners as
well as fines on substandard products; additionally, it was responsible for
levies on merchandise coming into Aintab’s markets to be sold and pur-
chased goods going out.*! The potential annual revenues of the market in-
spectorship had clearly been underestimated at 40,000 akces in the 1536
survey of the province; the error was rectified in the survey of 1543, where
the market inspectorship was listed as generating 136,000 akces annually,
or more than triple the previous estimate.?> Moreover, in 1543 revenues
from the market inspectorship were no longer listed as part of the provin-
cial governor’s income, but instead had been transferred to the state ad-
ministration, where presumably they could be more directly and effectively
supervised. The point here is that failure to read the huge jump in market
inspectorship revenues in the context of increasing government scrutiny
and control of the local economy may lead to an overestimation of eco-
nomic expansion.

If tax assessment and collection were less efficient before 1543, it is in
part because the Ottoman regime did not yet have sufficient control over
Aintab (and provinces like it) to implement its fiscal systems. But it also
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seems likely that the regime deliberately practiced a degree of benign ne-
glect for the first twenty years or so of its rule. For example, it appears to
have lowered tax rates in Aintab after the conquest and then raised them
sometime between the survey years of 1536 and 1549 (the market inspec-
torship is only one example of this). The first survey of Aintab in 1520,
which probably reflects rates in effect at the time of the conquest, reveals
tax rates considerably higher than those applied in 1546: for example, the
annual head tax on farmers (¢ift resmi) was 80 akges in 1520 but half that in
1536, the head tax on landless rural laborers (bennak resmi) was reduced
from 16 to 12 akces, and the vineyard tax was reduced from go akces per
thousand vines to 20 akces in 1546.%% This reduction of taxes following con-
quest was a standard policy of the Ottomans.** Not only did it placate local
antagonism toward the conqueror, but it also provided incentives to repop-
ulation and helped people get their local economies rolling again. Then,
when the regime was more firmly entrenched in the conquered area and re-
covery was moving apace, taxes might be raised: in Aintab, the vineyard tax
was doubled from 20 to 40 akces per thousand vines between 1536 and
1548, while the taxes on wheat and barley (the principal staple crops) were
increased by 20 percent and g3 percent respectively.” The head tax on
farmers and landless laborers remained at its lowered rate, however, a con-
tinuing incentive to the repopulation of rural areas. In short, the figures
cited above demonstrating population and revenue increase appear to il-
lustrate the workings both of Ottoman fiscal manipulation and of the gen-
eral prosperity of the eastern Mediterranean in these years. If Aintabans
were unhappy with the Ottoman regime’s managerial approach, their re-
sentment was perhaps softened by good times.

A time of economic recovery and growth was also a time of social
change—change that might be accompanied by strains in social relations
as individual roles and expectations underwent transformation. The cadas-
tral surveys, and to a lesser extent the court records, yield a wealth of infor-
mation testifying to shifting economic and social structures and relations.
For one thing, settlement and occupational patterns within the province
were shifting. One rural trend observable in the various cadastral registers
belonging to Aintab was the movement of agricultural production, par-
ticularly of the staple crops of wheat and barley, from the farms of larger vil-
lages to those of smaller villages.*® And in the larger villages, increasing
numbers of people were employed in cash-crop farming, sharecropping,
and nonfarming occupations such as textile production and food process-
ing. As grain production shifted to smaller villages, unfarmed land was be-
ing brought into cultivation: the court records of 1540-1541 contain nu-
merous grants to peasant cultivators and gentlemen farmers of title to virgin
land. Moreover, areas previously abandoned were coming back into culti-
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vation. Known as mezraas, these were tracts devoted to agricultural produc-
tion, boundaried and often linked to specific villages, on which settlement
appears to have been forbidden (mezraa might best be translated as “culti-
vated field”). Mezraas have been described as a kind of agricultural reserve,
that is, land that went in and out of production according to demand.*’
That Aintab was in the process of recovering mezraa lands is revealed in sev-
eral grants of title to mezraas in 1540-1541, where the land is described as
“abandoned and in decline” and “suitable for cultivation.”

These changes in land use had implications for the tribal population of
the province. The opening up of agricultural land facilitated the settlement
of tribal groups. Sedentarization was certainly a policy encouraged by the
Ottoman regime, for whom the pacification of rebellious tribes in Dulka-
dir and elsewhere was a challenge in the decades immediately following
the conquest.*® As traditional agriculturalists diversified or moved entirely
into other occupations, space was opened up in the villages and mezraas
of the province for new labor, agricultural or otherwise. While tribal loyal-
ties might still persist, settling down to a life of mixed pastoralism and ag-
riculture transformed an individual from the status of nomad, identified
through the tribe, to that of householder, identified through the land. This
transformation was not a simple one, however, and we will see that a signifi-
cant amount of criminal prosecution at court had to do with tribal practices
such as abduction and private vengeance that sat less well with more urbane
segments of the Aintab population.

These shifts appear to have been related in turn to changing household
structures and changing roles for both females and males. Where the em-
ployment pattern of male heads of household changed, so did that of
women and children. For example, females were likely to have a greater va-
riety of work experiences in larger villages, with their more diversified
economies. Moreover, it is difficult not to relate shifting rural employment
patterns to the chronologically parallel rise in the number of bachelors
(miicerred). Why the numbers of bachelors increased is a complex question
beyond the scope of this study, but the phenomenon may have been one of
the outcomes of prosperity, as demand for land as well as for nonfarming
jobs outpaced availability.*® The resulting financial inability of men to es-
tablish an independent marital household thus pushed up the age at which
they married. And where there were more bachelors, marriage strategies of
young women and their families compensated accordingly.®® We can imag-
ine a further effect of greater numbers of bachelors on household struc-
tures and gender roles: because of the general social discomfort with allow-
ing unmarried males to live independently in neighborhoods of married
householders, these bachelors remained in the homes of their parents or
elder brothers. All of these issues—employment, land, marriage—were cri-
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tical to individual well-being and frequently caused problems that required
adjudication, as the court records so clearly demonstrate. The stories of Ine
and Fatma highlight the problems of young peasant girls in the often dif-
ficult process of negotiating marriage.

Social and economic life were not the only domains of change. Rivalry
between the Ottoman and Safavid states carried with it profound religious
tension that might reach down to local communities such as Aintab. This
tension stemmed from the Safavid dynasty’s declaration of shi‘ism as the re-
ligion of state, a move that placed Iran in doctrinal opposition to the sunni
allegiance of the Ottomans. The Islamic world had not seen a powerful shi‘i
state since 1171, with the fall of the Fatimid dynasty in Egypt. This fact in it-
self rendered the Safavid adoption of shi‘ism an ideological challenge the
Ottomans could not leave unanswered. Moreover, ideological rivalry was in
part fueled by rivalry over the allegiance of the populations of eastern and
southeastern Anatolia and northern Syria, in particular that of Turkmen
tribal groups spread throughout these regions. It was these Turkmen tribes
who had given their religious allegiance to the Safavid movementin the sec-
ond half of the fifteenth century and had moreover formed the armies that
turned it into a conquering dynasty. But others too were sympathetic, or
perceived to be sympathetic, to the religious preaching of the Safavid shahs.
The latter claimed allegiance not only as monarchs but also as charismatic
sufi sheikhs, for the Safavid movement had its origins in a sufi order that be-
gan to proselytize actively in the later fifteenth century, especially in Anato-
lia. Throughout the sixteenth century, many remained loyal to the Safavid
house, either covertly or overtly, even though the Ottoman regime did not
cease its prosecution of Safavid loyalists.”! The confrontation between these
two superpowers of the sixteenth century had repercussions throughout the
region, creating as it did an ideological “cold war” that affected relations
even among ordinary residents of communities such as Aintab. The story of
Haciye Sabah revolves around a case in which social and religious tensions
in Aintab erupted in an accusation of “heresy” not unlike accusations of
witchcraft in Europe at the time.*

The intensification of religious politics and polemic between the two ri-
val powers meant that religion acquired a more central role in government
than it had played in recent centuries. Greater attention was paid, for ex-
ample, to Islamic jurisprudence and its practitioners, and to “correcting”
the beliefs of ordinary subjects. From this perspective, Stileyman’s military
victory against Iran in 1595 was a watershed in his reign, since it initiated a
period during which the sultan’s concern with religio-legal orthodoxy be-
came a central focus of his activities. The issuing of Siileyman’s comprehen-
sive law code and the interest he showed in religious law during the years
with which this book is concerned were manifestations of his heightened at-
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tention to religious politics. These years were also a period of strengthening
and expanding the system of provincial courts and of introducing the new
law codes to them.

Indeed, it was impossible to separate religious orthodoxy, legal adminis-
tration, and consolidation of the state’s military and fiscal control over ter-
ritories recently conquered. The very conditions that yielded greater eco-
nomic security and stability in the Aintab region were in part the result of
tighter control by the state of its provincial domains. It is probably no coin-
cidence that the series of Aintab court registers kept as a public record dates
from the early 1530s, that the first two cadastral surveys occurred in close
succession in 1536 and 1544, and that a powerful judge was appointed in
1541. While a strong court was in many ways a good thing for its clients,
it also facilitated greater control by the government. The court was the
principal venue not only for the legal affairs of the population but also for
the state’s fiscal affairs, since the business of taxation— collection, disburse-
ment, and any related disputes—was registered there. As we have seen,
courtrecords and surveys do not merely record growth in the province; they
also reveal the state’s stake in documenting and controlling growth. Indeed,
documentation for the Ottomans was the handmaiden of control.

LOCALISM, HISTORICAL MEMORY, AND IDENTITY

How did individuals in the city of Aintab and in the villages and tribal set-
tlements of its hinterland see their place in the world in 15407 Had they ac-
quired a sense of “being Ottoman”? or were memories of the Mamluks or of
the Dulkadir interlude still part of their cultural baggage? Perhaps, as citi-
zens of a volatile border region, their loyalties were perforce more local.
The court records do not address such questions of identity and allegiance
directly, just as they do not purposefully elicit our subjects’ views on matters
at the heart of daily life, such as family and marital relations or religion and
spirituality. They do, however, provide us with enough clues to point toward
some answers. The most useful clues come from the ways people in court
talked about the past. Their framing of past time suggests that Aintabans’
loyalties were indeed local, and that they did not construct their identities
in relation to the regimes that ruled them.

Historical time as people invoked it at court did not extend back much
beyond a single generation. The chronology of Haci Idris cited above, re-
constructed to enable him to lock in his claim to Yakub’s abandoned vine-
yard, is not untypical in citing the span of an adult lifetime as evidence in
support of a particular suit. For many, the Ottoman conquest of the region
served as a prelude to their adult lives, figuring as it did as a signal event of
their childhood or youth. While Haci Idris did not explicitly mention the
conquest (although it clearly figured as the catalyst for the chain of events
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he recounted), other individuals at court invoked it as a convenient point
from which to reckon time. When, for example, the death of an old man
who was an expert on horses was reported in court, it was explained that he
had “come and taken up residence in these parts around the time of the
conquest[.]”%

Another way in which voices in the court record marked time was by ref-
erence to local governors and their terms in office. In a suit brought by one
Incebay and her stepson Mehmed to evict the occupant of a house that they
claimed was their inherited property, Incebay dated the period of occu-
pancy from “the time when the late Mihaloglu was governor of Aintab,”
while Mehmed stated that the occupant had lived there for forty years.5* Mi-
haloglu (whose name was actually Mihaloglu Yahsi Beg, or Yahsi Beg son of
Mihal) would have been a governor difficult to erase from the city’s mem-
ory, if only because of the college he had founded in his family’s name;
the Mihaliye, as it was known (the equivalent of our calling something “the
Carnegie” or “the Rockefeller”), commanded the largest budget of any ur-
ban institution in Aintab, according to a 1557 government survey of public
institutions in the province.?® In another case involving a dispute over the
status of a piece of government land, a leading Aintab official insisted that
the land was timar, that is, land whose revenue supported a member of
the Ottoman provincial cavalry. The parcel in question, he emphasized,
“had from the royal conquest through the term of Ali Beg been farmed as
timar"—Ali Beg being the current governor-general of Dulkadir.®® The of-
ficial thus framed the period of Ottoman administration in terms of local
avatars of Ottoman dominion: the conquering sultan and the current dele-
gate of sultanic authority in the region. In other words, what mattered was
not the sovereign power in a faraway capital but who represented it.

Distinguished individuals, it seems, and the events associated with them
were useful markers in the measurement of time. The same tendency to
count time by individuals and life spans, rather than by a specified number
of years or by actual dates, can be observed in government survey registers
as well as in court records. In the surveys, the length of time that a piece of
private property had been in the hands of a particular family was indicated
by giving the genealogy of the family rather than dates or an approximate
number of years. (In Ottoman sources, genealogy is recorded by listing the
line of ancestors back into time; there “b.” is an abbreviation of “ibn,” or
“son of,” and “bt.” an abbreviation of “bint,” or “daughter of.”) An example
of length of ownership established by genealogy is the village of Aril, owned
by the Boyaci family, one of the three leading households of Aintab. In the
survey register of 1543, the village was entered as “the property of Seydi
Ahmed b. Alatiddin b. Mehmed b. Ibrahim b. Hiiseyin Boyaci.”5” The promi-
nence of these families was signaled by their adoption of a lineage name —
accomplished by prefacing the name of the eponymous ancestor with “[bn”
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or adding the suffixes -zade or -oglu, all meaning “descendant(s) of.”5®
Hence we find “Boyacioglu,” descendants of “the dyer,” or “Ibn Sikkak,” de-
scendants of “the coiner,” one of the other notable families.

Events occurring before the Ottoman conquest are sometimes described
in the court record as happening in Mamluk time. Aintabans referred to
these years as “the time of the Circassians,” a label alluding to the ethnic ori-
gins of Mamluk rulers of the fifteenth and early sixteenth centuries. In two
cases of disputed ownership, one regarding a house and the other a veg-
etable garden, the occupant and the vegetable farmer, respectively, won be-
cause they could prove that they had possessed the property since the “Cir-
cassian” period.” In the latter dispute, the farmer claimed to have worked
the property “for twenty or thirty years” (an adult lifetime), while the wit-
nesses for his case testified that his mother had acquired the property as the
result of a distribution of land at some unspecified point “in the time of the
Circassians.”

In these two property cases, the Aintab court was most likely satisfied with
these loosely established dates because they comfortably exceeded the
statute of limitations on property claims. However, when the court and its
users wanted to, they could be quite precise about dates. Specific dates typ-
ically appear in entries in the registers that recorded the receipt of annual
taxes, stipulated the term for which a tax farm was granted, or noted the pe-
riod over which a private debt would be repaid. If, as it seems, the strength-
ening of the court system was an aspect of greater Ottoman administrative
presence in the later 1550s, people were perhaps becoming more used to
precision with regard to dates. This no doubt went hand in hand with the
growing importance of documents relative to oral evidence, especially in
financial matters (a subject that will be dealt with at greater length in chap-
ter 7). For a fee, users of the court could obtain a copy of the court record
of their case. This document, known as a Ahticcet, was dated by the court
scribe, and its contents might refer to other dates if they were relevant to
the matter at issue. Such documents apparently were carefully preserved:
people often brought them to court to prove a claim, and on occasion,
when unable to prove a claim, were forced to admit that the documents had
gotten lost. But while more precise dating was an aspect of Ottoman ad-
ministrative consolidation, marking time by generations and by reference
to known events and persons continued as a functional practice at court.
Not only was it a familiar mode of recovering the past, but it struck a differ-
ent cultural register from numerical dating in that it validated one’s own re-
lation to the past or present in terms of significant others.

As the examples above suggest, it was the settling of claims over property
that most often required petitioners at court to cast their memory back over
time. Otherwise, history was not much present at court. When locating
points in the past was necessary, as in the cases above, there is a notable lack
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of reference to the period of Dulkadir overlordship of Aintab. Although the
Dulkadir name remained alive administratively as the regional governorate-
general to which Aintab now belonged, the Dulkadir legacy seems not to
have entered the collective historical memory as worthy of defining a pe-
riod in Aintab’s past. Perhaps Aintabans had absorbed the view of the Ot-
toman and Mamluk superpowers that the Dulkadir lords were ultimately
vassals, not princes. Moreover, the ignominious deaths of Sehsuvar in 1472,
Alaeddevle in 1515, and the last prince, Sehsuvaroglu Ali, in 1522 reduced
them to the status of common rebels. All were denied a ruler’s prerogative
of burial in a fitting tomb, which would have helped preserve their memory
as future generations came to recite a prayer of blessing. Perhaps to resi-
dents of Aintab, an old urban center with cultural pretensions, the Dulka-
dir lords were merely tribal chiefs. The citizens of Aintab probably consid-
ered their own city, with its reputation for learning and its connections with
the cosmopolitan metropolis of Aleppo, culturally superior to the Dulkadir
capitals of Elbistan and Maras.

Historical hindsight suggests that it was the Mamluk experience that
figured as the longue durée of the province’s past. The memory of the Mam-
luks surely lingered after their political death. There were the physical
traces they left in the urban structures they had built or rebuilt: Qaytbay’s
enhancement of the citadel, the neighborhood mosques endowed by
his predecessor Khushqadam and his successor Qansuh Al-Ghawri (both of
which carried their patrons’ name), and the large fountain (kastel) con-
structed by Al-Ghawri.% In the countryside, there were a number of villages
and mezraas that had been the private property of Al-Ghawri and were now
managed by his granddaughter, Fatima. Fatima’s late father, Mehmed Beg,
who spent time in Aintab, had been an unforgettable character, a man who
loved entertainment, stayed up all night and slept during the day, and was
surrounded by performers and sycophants.®! (Fatima’s own son would later
become beglerbegi, or governor-general, of Aleppo.)% And finally, there
were Aintabans who owed their wealth and position to favors under the
Mamluks. In short, Aintab—the city at least, if not all the province’s vil-
lages—had no doubt acquired a habit of orienting itself politically and cul-
turally to the south.

But it is important not to overestimate the sense of linkage that the
people of Aintab felt to the dominant political powers of the region. Indeed,
what is striking in the court record is the absence of a sense of larger polit-
ical allegiance. This may not be so surprising given that Aintab had typically
been located on the northernmost or southernmost border of political en-
tities in the region, and was never fully integrated as a vital component in
any imperial network. In other words, Aintab was accustomed to being a city
of the marchland. Moreover, its recent historical experience was of waning
states. Even so important a Mamluk administrative center as Damascus ex-
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perienced a certain degree of isolation in the last decades of Mamluk over-
lordship, as the powers in Cairo became increasingly unable to exert their
influence beyond the capital. As for the Ottoman regime, it was a rising state
that had only recently arrived on the scene. Not only was Aintab in 1540 on
the cusp of a shift in imperial culture, but the Ottoman entity itself was
deeply engaged in the process of “becoming”™—of integrating into its
already-established identity as a Balkan and western Anatolian power its
new legacy as the heir to the Mamluk sultanate and, consequently, the para-
mount sovereign presence in the eastern Mediterranean. The mantle of
hegemony, in other words, was not yet fully embroidered with Ottoman
design.

But there is an issue here larger than the location of Aintab relative to
sovereign authorities. We often tend, mistakenly, to backdate the idea of the
state as a corporate and integrative enterprise, as a medium providing an
overarching identity to its citizens by means of the integration of disparate
localities into a political whole. Governing authority was not, however, con-
ceived in such terms in the sixteenth-century Middle Eastern world. Had we
to render the term “state” into the language of the sixteenth century, we
would most probably settle on the word devlet (dawla in Arabic), but it would
not have signified then the modern notion of the state that it does today.
Rather, a resident of Aintab in the sixteenth century would have under-
stood the term devlet to mean the ruling dynasty and the government classes
immediately dependent upon it. In this scheme, the dynasty was a source
of authority imposed on a set of preexistent, ongoing local entities and en-
terprises. Aintab might recognize itself as one of those localities, but it could
by no stretch of the imagination have included itself in the concept of
devlet.

This notion is embedded in the Ottoman dynasty’s own self-
representation. While asserting the dynasty’s sovereignty over conquered
territories, imperial rhetoric simultaneously acknowledged the separate
identities of the various regions constituting its domain. Operative terms in
the sixteenth-century language of this empire were Al-i Osman, the House
of Osman, and memalik-i mahruse, the well-protected domains. The first rep-
resented the dynasty itself, as its own corporate enterprise. Still popular in
the early sixteenth century was the genre of “Histories of the House of Os-
man,” which recounted the glorious exploits of the sultans and, both im-
plicitly and explicitly, proclaimed their legitimacy. As with the Boyac1 fam-
ily of Aintab, lineage defined identity and established historical claim to
ownership. The sultans never spoke their own names without a train of their
forefathers’ names behind it: Sileyman, for example, in closing a letter to
Francis I of France, identified himself as “Sultan Stileyman Khan son of Se-
lim Khan son of Bayezid Khan.”

However, when the sultan referred to the empire as a whole, as he often



LOCATING AINTAB IN SPACE AND TIME 41

did in decrees addressed to an internal audience, he called it memalik-i
mahrusem, “my well-protected domains.” The phrase memalik-i mahruse em-
phasized the plurality of domains, not their unity, not their “Ottomanness.”
When the sultan wished to proclaim his own legitimacy, most volubly ex-
pressed to other rulers, he drew attention both to the multiplicity of his pos-
sessions and to the historical individuality of each. In the letter to Francis,
Suleyman saluted the French king in a manner intended to point up the dis-
parate scope of their sovereignties: “I, sultan of sultans, leader of the lords,
crown of the sovereigns of the earth, the shadow of God in the two worlds,
sultan and padishah of the Mediterranean, Black Sea, Rumelia, Anatolia,
Karaman, Dulkadir, Diyarbakir, Azerbaijan, Iran, Syria, Egypt, Mecca, Med-
ina, all the Arab lands. . . . And you Francis, king of the province of France

. 7% What reads today as arrogant bombast is an articulation of the
sixteenth-century notion of imperial sovereignty: Stileyman ruled over
many former states and peoples; Francis, in the Ottoman view, over only one.

The phrase memalik-i mahruse was no doubt intended to summon up the
dynasty’s role as protector of its domains, certainly one of the principal jus-
tifications of its sovereign hold on them. But the term “well-protected” was
also an attribute of Aintab itself: the court register dating from May 1541
through October 1541 opens with an inscription naming the seat of the
court as “Aintab el-mahruse.” When applied to an individual locality, the
term connoted a fortified and garrisoned city.% In other words, the attribu-
tion mahruse highlighted a salient element of the city’s own historic identity
as a strategic bastion. The term thus acquired an ambivalence in the new re-
lationship of Aintab to the imperial center: the city with its citadel was an
asset to the dynasty, yet the dynasty now commandeered the project of
protection. The dynasty itself was the bastion, a notion that Stileyman made
visible on his return march to Istanbul after his victory in 1595 against
the Safavids. Passing through the fortified cities of Diyarbakir, Ruha, Bire,
Aleppo, and Adana, the sultan and his army did not halt at Aintab but trav-
eled through the province’s southeastern corner (see figure 1). One won-
ders how many Aintabans may have lined the route of his procession to
catch a glimpse of the victorious monarch.

But did the sultan’s appearance persuade Aintabans to see themselves as
participants in a new imperial venture? It seems unlikely. Recent history
amply demonstrated the vagaries of dynastic competition: the Mamluk sul-
tans and the Dulkadir princes had disappeared from the stage of politics.
While the Safavids suffered defeat in 1595, it was no doubt evident that it
was only a matter of time before the two powers that had recently become
dominant players in the region would come into conflict again (as they did
in 1548). Who could say who would win the next round? Moreover, many
of the armed uprisings that challenged Stileyman’s legitimacy originated in
the former Dulkadir domain or in central Anatolia, and Aintab undoubtedly
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felt their unsettling effects. Rebellious governors in Damascus and Cairo at
the beginning of Siileyman’s reign had been duly punished, but any insta-
bility in the region would open the door to future moves to free Egypt, Syria,
or both from Ottoman overlordship. In 1540, it was probably not a safe bet
that the Ottomans would claim sovereignty over Aintab for nearly four cen-
turies to come.

As we will see throughout this book, there were many ways in which the
presence of Ottoman authority was felt locally, and sometimes exploited by
the people of Aintab to their own benefit. Certainly, prominent members of
Aintab society might secure influential and lucrative positions as Stileyman’s
government sought local allies in administration, thereby identifying them-
selves with the Ottoman regime. But for the great majority of ordinary in-
dividuals, such incentives for identification were lacking. And the promi-
nent would no doubt find themselves able to accommodate to a new ruling
authority should the Ottoman regime be pushed out of the region. It was in
the interest of most Aintabans to cultivate their own gardens.

LOCALISM AND CIVIC INITIATIVE

Travelers to Aintab city invariably noted its citadel, its green spaces, and its
bazaars and merchants.%® The city’s horizon was dominated by the citadel,
which was constructed on a natural rocky outcropping enlarged by millen-
nia of local inhabitants and their settlements.®® Turned into a minor forti-
fication by the Romans, the citadel was subsequently expanded and en-
hanced by various Byzantine and Muslim rulers. Not far from the citadel,
Aintab’s northern perimeter was marked by a stream known as today as the
Alleben, an upper branch of the Sacur River. The Sacur flowed across the
province from northwest to southeast, bisecting it and eventually emptying
into the great Euphrates River.%” It was the Sacur’s waters that made possible
the green belt of orchards, vineyards, and vegetable gardens that formed a
cultivated boundary surrounding much of the city (a boundary that was
erased by urban expansion only toward the end of the twentieth century).
Indeed, Aintab may have derived its name from the local abundance of
water in the form of streams, natural springs, and underground channels:
popular etymologies for the city’s name include “land of springs” and, more
plausibly perhaps, “sparkling spring.”% As for the southern perimeter of the
city, along it could be found a number of stone quarries that supplied build-
ing material for the city’s houses, bazaars, mosques, and schools.®

In the mid-sixteenth century, Aintab was amply endowed with bazaars,
shops, and workshops (it still today hosts one of the liveliest of traditional
markets in Anatolia). According to the 1536 cadastral survey, the city con-
tained some 1,300 commercial units (a figure that includes only shops [diik-
kan] and workshops [imalathane] located on public property, and omits the
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many units located on private property or property belonging to religious
foundations).” Evliya Celebi, a famous seventeenth-century Ottoman
courtier and traveler, wrote that there were 3,900 shops and workshops in
the year 1671.7! Many shops were clustered along streets known as souks or
bazaars. Some of these souk streets named the wares sold in them —for ex-
ample, the souks of the coppersmiths, the jewelers, and the shoemakers.”
Another market area popular in the mid-sixteenth century was known
as “the souk of the merchants” (suk el-tiiccarin, suk-1 bezzazistan), which was
most likely a large covered bazaar. Other shops were not located in the
grand conglomerate of souk streets that constituted “the Aintab bazaar” but
were scattered in the various neighborhoods of the city: the court records
tell us of a broadcloth store in the Packsaddlers (Kurtiincii) neighborhood,
and of a “public souk” in the large neighborhood of Ali Neccar, near the
citadel.”

The most important market street of all was known, appropriately, as the
Long Market (suk-1 tavil) (see map 4).7 This street, which proceeded south-
east from the citadel, constituted the main artery of the city. Along it were
located several of Aintab’s notable mosques, a sign that the Long Market
was a choice and busy thoroughfare.” In this aspect of urban topography—
the proximity of market and mosque, the intimacy between the material
and the spiritual—Aintab was following well-established practices of Islamic
religious patronage. But no single one of the Long Market’s mosques dom-
inated the others. In other words, Aintab did not have a “great mosque” (ulu
cami), in contrast to other cities of the region, including Aleppo, Diyarbakir,
and Maras. Great mosques were built by sultans and princes, and while Ain-
tab was occasionally the recipient of largesse from various of its sovereign
overlords, no one had endowed it with a dominant mosque that might have
functioned as a focal point in its urban landscape.

Indeed, one of the distinguishing features of Aintab’s history is that it
was not a prince’s city.” Aintab was rarely visited by royalty except to be
sacked or conquered. The one exception was the tenure in the second
quarter of the thirteenth century of the prince Al-Malik Al-Salih Ahmad,
whose brother was ruler of the Aleppan branch of the distinguished late-
medieval Ayyubid dynasty.”” During his governorship of the city, Melik Salih
Ahmed (as he is known in Turkish) is said to have established gardens and
orchards around the city, and to have built houses for its inhabitants, turn-
ing the city into “a little Damascus.””® His major efforts, however, were de-
voted to the citadel, which he repaired and expanded; he is said to have
built a pavilion in one of its towers, and he may be responsible as well for a
mosque and the bath whose remains can be seen today.” The enhancement
of the Aleppo citadel by Ayyubid rulers no doubt formed a model for Melik
Salih Ahmed’s work, and the striking resemblance of the two fortresses cer-
tainly gave Aintab the aspect of “a little Aleppo”® (see figures 2 and ).
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In the history of the Middle East, Melik Salih Ahmed is surely an obscure
prince. We note him here because popular memory in Aintab credits him
with embellishing his fiefdom and thereby giving the city an identity to be
proud of. Other sovereigns left their mark on Aintab, but the patronage of
Melik Salih, a prince of the city, was an exception in Aintab’s experience of
sovereign overlords.

Rather, Aintab was very much a city whose amenities were the product
of local initiative.®! The major “Friday” mosques as well as the dozens of
smaller neighborhood mosques frequently bore the names of their local
founders, which were typically lent in turn to the neighborhoods served by
the mosques. While the citadel was an urban site claimed and periodically
maintained by distant ruling regimes, the lasting contribution of sover-
eigns to the living infrastructure of Aintab was small—a couple of neigh-
borhood mosques and a fountain financed by Mamluk sultans, and the Fri-
day mosque of Alaeddevle. Overwhelmingly, it was local patrons who built
Aintab’s shrines, schools, and places of worship.®? Local patronage was an
ongoing process, and a number of public works were undertaken in the
decades following the region’s economic recovery: in 1548, for example, a
pious family from Sam (a large village near Aintab) would complete the
construction of a second college (medrese) in the city, with a primary school
alongside it. To support the college, the patrons from Sam built a Zan—
a large commercial establishment that contained space for workshops,
offices, and secure warehousing—whose annual revenue of 9,600 akces un-
derwrote the salaries of the college’s professor and administrator, student
stipends, and building upkeep.5?

Acts of local patronage were often inscribed in legend. The founding of
the Ali Neccar and Boyac1 mosques, both of which date from the fourteenth
century, are two examples of local initiative that figured in Aintab’s histori-
cal memory. These legends have fortunately been made accessible through
the work of Cemil Cahit Guzelbey, the most prolific and best informed of
local historians.®* Foundation stories are useful to our portrait of Aintab for
anumber of reasons. The persistence of these stories tells us how important
mosques were to people of the city, not only as places of worship but also as
the nuclei of urban neighborhoods. They also inform us of popular notions
of piety, a dimension of local culture that is largely inaccessible through the
court records. And they have the virtue of animating the urban geography
described above.

The story of the mosque of Ali Neccar centers on the pious devotion
of Ali, a carpenter (neccar), who decides to test the money he has painstak-
ingly saved for the mosque he wants to build in order to be sure that it is
helal, that s, legitimately acquired. Concealing the gold in the hollowed-out
trunk of a tree, which he tosses in the Sacur at a moment when its waters are
particularly turbulent, Ali then enters into a period of pious resignation and
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waits to see if the log will be recovered (a sign of the money’s purity). When,
months later, a peasant from one of the villages on the shores of the Sacur
brings the log into his shop with the request that the carpenter repair his
plow with a fragment from it, Ali gives thanks to God and embarks on the
construction of the mosque.® The story of the Boyact mosque, also known
as the mosque of Kad1 (“the judge”) Kemaleddin, recounts the relationship
between a reformed bandit who becomes learned in the Islamic sciences
(the judge) and a local man, Boyac1 (“the textile dyer”) Yusuf. Boyac1 Yusuf
figures in the story as the person who saved the judge in his bandit days
by cutting him from down from a hanging tree. Even during his life of
crime, Kemaleddin’s good character had been signaled by the fact that
the young girl he and his band abducted (the crime for which the authori-
ties sentenced him to hanging) forgave him his transgression. Years later,
the successful judge sent money to the dyer, instructing him to build a
mosque on the site of the hanging tree.®® In 1540, the Boyacis were one of
Aintab’s three leading families, with a fast-growing neighborhood bearing
their name.

Mosques were not the only public institutions endowed by local individ-
uals whose good deeds were marked in legend. Others included the several
establishments in and around Aintab that welcomed and fed sojourners and
the poor. Such establishments, or zaviyes, were associated with sufis, that is,
Muslim “mystics” who were devoted to a contemplative life (such individu-
als were commonly referred to in Turkish as dervishes). Some of Aintab’s
dervishes were followers of the great sufi spiritual leaders familiar across the
Muslim world, while others were followers of local saints (evliya) or promi-
nent local dervishes acclaimed for their spiritual perfection. (These saints
and charismatic dervishes might be called by a variety of titles, including
sheikh, baba, dede, or pir.) The zaviyes of Aintab were typically named either
in memory of a local saint or after the lineage of the dervish family who
founded them. For example, the two best-endowed zaviyes (according to
a 1557 survey) were the Duluk Baba zaviye, named after a local saint, and
the Demirci zaviye, established in the early sixteenth century by another of
Aintab’s leading families, the Demircioglu.®” Some zaviyes grew up around,
or incorporated, the tomb of a saint, thereby enabling the visitor to receive
both material and spiritual succor.

Saints and dervish sheikhs were particularly salient as carriers of histori-
cal memory. In his study of Ayyubid Aleppo, Yasser Tabbaa has noted the
important role of local saints in establishing “emotional attachment” to
one’s native city:

In medieval Aleppo, this attachment was quite often linked to the city’s com-
memorative history, which equally resided in hagiographies and popular
myths as in the physical artifacts themselves. This sacred geography drew on
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the deep cultural and spiritual associations of specific locations in the city and
on the numerous patriarchs, saints, sufis, and other holy men and women
whose charitable or miraculous acts constituted the pious history of Aleppo.
Indeed, it is not an exaggeration to suggest that every significant location in
the walled city and many outside of it were “protected” through their associa-
tion with a particular memory, event, or saint.8

This is certainly also true of Aintab and the villages around it. Indeed, the
“sacred geography” of Aintab encompassed the whole province, dotted as it
still is with the graves of holy persons (yatir) that act as magnets for local pil-
grimage. Remembered history in Aintab, particularly of the centuries be-
fore the eighteenth or nineteenth, is in large part popular hagiography. We
can take Diliik Baba as an example of how saints’ lives can localize the great
events of history. Two stories are told about this very prominent local saint,
each exemplifying a common hagiographic theme, or topos: the saint mar-
tyred during the Muslim conquest in the seventh century, and the saint who
wins the allegiance of Sultan Selim by facilitating the Ottoman conquest of
the Mamluk empire.®

According to the first story, Dultik Baba was a companion of the Prophet
Muhammad whose real name was Davud Ejder. He was serving as a
standard-bearer in the Muslim army when he was wounded and died on a
hill near Aintab. Over time, however, his grave became obscured. It was re-
discovered through the good graces of a mule driver who got lost in a storm
on his way from Maras to Aintab. When he appealed to his own spiritual
guide, the great sufi sheikh Abdulkadir Gilani (founder of the Qadiri or-
der), the latter appeared before him and said, “Why do you call on me for
help when Davud Ejder lies here right beside you?” A flashing light sud-
denly appeared that signaled the whereabouts of Dulik Baba’s grave and
also enabled the mule driver to regain his bearings and make his way to
Aintab. Later he returned to build a domed tomb over Davud Ejder’s grave
and provide an endowment for a lantern to be kept lit every night to guide
wayfarers.

Duluk Baba was not the only companion of the Prophet identified with
Aintab. Tabbaa’s point about the ability of saints to protect local where-
abouts is exemplified in a legend told about ‘Umar, the second caliph, un-
der whose leadership the early conquests were accomplished and who, in
this story, has personally supervised the Muslim conquest of Aintab from
the Byzantines. When the commander he appoints to guard Aintab pro-
poses building a wall around it, ‘Umar responds that the city is already sur-
rounded by walls—spiritual walls, that is—in the form of five companions
buried in the city’s vicinity. One of these, of course, was Davud Ejder; an-
other was Pirsefa, a Muslim from Medina who is said to have participated in
the conquest of Aintab under the command of Ali, cousin and son-in-law to
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the Prophet. Pirsefa’s tomb, preserved today in the Boyaci neighborhood of
the city, continues to function as a pilgrimage site.%°

In the second story about D1iltik Baba, related in Evliya Celebi’s narrative
of his travels, the saint appears as a dervish living at the time of the Ottoman
conquest. As Sultan Selim marched through the province, Dulik Baba ap-
proached him to give him the good tidings of the conquest to come. The
dervish predicted the date on which the Ottoman army would take Cairo
and informed the sultan that he would become overlord of the holy cities
of Mecca and Medina. When things turned out just as Dultik Baba pre-
dicted, the victorious sultan returned to Aintab to honor the dervish, only
to find that he had passed away.”! Before departing for Istanbul, Selim built
a lofty tomb over his grave.

This theme of the local saint facilitating the Ottoman conquest also
appears in other stories, most notably about a dervish sheikh of Sam (the
same individual who actually founded the college mentioned above). The
several versions of the encounter between Selim and the sheikh, Muhiddin
b. Abdurrahman Erzincani, all center on miracles performed by the latter
through the dry grapevine cuttings he tenders the sultan and his men. The
marvels range from the feeding of many from a single cutting to the appear-
ance, at a crucial moment in the battle between the Ottoman and Mamluk
armies at Marj Dabik, of a whole field of vines and the billhooks used to
prune them, a miracle that rouses panic among the Mamluk ranks and leads
to the Ottoman victory.??

Neither the stories about Diilitk Baba nor those about Davud Ejder and
the sheikh of Sam are necessarily “true.” They draw on a widely shared nar-
rative repertoire of trials, miracles, and ordinary human faith that can be
found in popular legends as well as in scholarly hagiographies of renowned
sufis. But the specific combination of elements that figure in the vernacular
mythology of a particular place can alert us to matters of local concern. As
we see, conquest is frequently a critical event in these narratives of Aintab
saints and dervishes. This is not surprising for a city so often the object of
power rivalries. One reason hagiography was so ubiquitous a strategy for
narrating the past was that legends of local saints helped domesticate the
cataclysmic events surrounding conquest and redress the balance of power
in favor of the local. These stories were a vehicle for the people of Aintab to
place themselves in the larger world and to make themselves actors in events
beyond their control—in other words, they helped bridge the tension be-
tween conquest and local autonomy. By invoking the protective role of mar-
tyred Muslims during the Islamic conquest and miracle-working dervishes
during the Ottoman conquest, legends asserted the continuity and security
of place.

Butin these stories another theme stands out: the responsibility of the liv-
ing to shelter the pious dead by building and maintaining tombs for them.%?
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The process is reciprocal: saints cannot protect if they are not themselves
protected. No doubt these stories were intended to play a didactic role.
They repeatedly set the example of good works. Some of them asserted the
worthiness of Aintab and its inhabitants to be graced by royal patronage. In-
deed, sultans—Mamluk and Ottoman alike—did contribute to local za-
viyes, and it was their contributions that enabled such establishments to sur-
vive as permanent way stations in the provincial landscape. The stories of
Selim, the sheikh of Sam, and the tomb of Duiliik Baba in fact contain some
grains of truth. During their campaign halts in cities along their marching
routes, sultans typically met with leading local dignitaries, including promi-
nent spiritual leaders, and typically assigned funds to the repair, upkeep,
and creation of local public structures such as citadels, city walls, mosques,
and the shrines of saints. It is therefore not improbable that Selim met with
the sheikh of Sam and received his blessing for the impending confronta-
tion with the Mamluks.?* In any case, at some point during his reign, the sul-
tan exempted the village of Sam from all taxes and transformed it into a re-
ligious foundation (wagf) entrusted to the sheikh and his descendants.” It
is no doubt this award of revenues that enabled the sheikh and his family to
undertake the construction of the new college, primary school, and com-
mercial building completed in 1548. As for Diiliik Baba’s tomb, Selim may
well have ordered the repair or enhancement of the existing sanctuary, al-
though it was his son, Stileyman, who in fact put the Diiliik Baba zaviye on
a sound fiscal footing by endowing it with the revenues of several mezraas
and villages.

Monarchs of the period were conspicuously attentive to the shrines of
sufis and saints, in part because these figures were traditionally important as
vehicles of political legitimation. For this reason, royal acts of patronage
typically occurred at the moment of conquest, and one might think of them
as acts of propitiation toward local communities through the gifts made to
local worthies, both the living and the dead. One of Selim’s gestures toward
his newly conquered domain was to restore the tomb of Ibn Al-Arabi, the
great thirteenth-century sufi thinker buried in Damascus. And when Selim’s
son and successor Silleyman took Baghdad from the Safavids in 1535, he
would miraculously “discover” and then restore the neglected tomb of Abu
Hanifa, celebrated jurist of the eighth century and founder of the school
of law followed by the Ottomans. The Ottoman conquest of Constantinople
in 1459 had been similarly blessed through the miraculous recovery of
the alleged burial place of Eyylib, companion of the Prophet and his own
standard-bearer (the district of Eyyiib continues to be the major pilgrimage
site in Istanbul today).

While saints and miracle workers inspired royal patronage, the stories of
tombs, like those of Aintab’s mosques, were also important in spurring local
initiative. In them, a lowly muleteer might be the agent of a saint’s recuper-
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ation from obscurity, just as a carpenter could build a mosque that would
become the focal point of one of the city’s largest neighborhoods. Local ini-
tiative was critical in a locale where investment by sovereigns was sporadic
and limited. As we have seen, Aintab had neither a resident royal patron nor
a great mosque to proclaim its stature as a distinguished city. Nor could it
boast a major (and perhaps lucrative) pilgrimage site comparable to that of
the neighboring city of Ruha (Urfa), which claimed to be the birthplace of
Abraham as well as a stopping place in Eyyiib’s travels.

Local good works by local individuals were necessary to sustaining both
the amenities and the image of a flourishing city. Though Aintab lacked
grand monuments other than its citadel, it had abundant human resources,
not only in its prominent merchants, scholars, and spiritual leaders but also
in the countless ordinary individuals who did their part to maintain an
infrastructure of urban civilization. There was, it seems, a strong habit in
Aintab and its hinterland of making charitable donations to local institu-
tions. Our court records inform us thatin July 1541, a certain Ayse donated
her share of a house in the Packsaddlers neighborhood to the local mosque,
while Kose Bayram, from the large village of Hacer, donated a house to his
village mosque.?” Similarly, Aintab court registers from later decades and
later centuries are full of such donations. Among the many individuals who
made donations to the Boyac1 mosque, for example, were Bekir from the
town of Nizip, who in 1596 endowed the income of two agricultural tracts
to the mosque’s upkeep; the city dweller Ayse, who established an endow-
ment in 1650 that used the income generated by a flock of eighty sheep
to purchase sesame oil for the mosque; and the three Misirzade brothers,
who in 1909 endowed the income of a shop near the mosque to its general
expenses.?

Still today, citizens of Gaziantep frequently assert that theirs is a city
where people invest locally and are not eager to become dependent on gov-
ernment support. This appears to be a habit born, at least in part, of his-
torical necessity.



The People of Aintab
and Their World

Now that we have located Aintab in historical space and time, we expand
our portrait in this chapter by looking at the people who lived within the
province and the variety of communities in which they lived. We watch the
people of Aintab moving among city quarters as well as between village and
city. Pursuing the question posed in chapter 1 about local residents’ vision
of their place in the world, this chapter asks if the province of Aintab cre-
ated Aintabans—in other words, if the provincial boundary defined a real
entity in the minds of those within it. The chapter then turns to the traffic
in persons, animals, and goods across the larger region of which Aintab
province was an integral part: here we are interested in the variety of needs
and desires that stretched people’s lives beyond hearth and neighborhood.
We also examine the infrastructures of communication—legitimate as well
as criminal— that made contact across social and economic space possible.
Finally, we look at two forces—war and pilgrimage —that induced individ-
uals to undertake longer journeys that transported them far beyond the re-
gion. Throughout the chapter, we seek to understand how the recent Ot-
toman presence in Aintab influenced the shape of communities and the
nature of communication.

THE PROVINCIAL LANDSCAPE

Aintab in the mid-sixteenth century was a compact province. No village
within the provincial boundary was much further away from Aintab city
than a two-day journey on foot, and many were closer. The rural population
of the province was spread among some 225 villages that ranged enor-
mously in size, from small hamlets consisting of only a handful of house-
holds to the twin villages of Hiyam and Keret with their combined popula-
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tion of nearly 2,000 souls.! Predictably, the province’s largest villages—and
no doubt its oldest—were located on waterways, near springs, and along the
major routes that carried soldiers, caravans, pilgrims, and others.? Accord-
ing to the 1544 cadastral survey (the first to systematically inscribe the
whole province), the villages of Aintab accounted for alittle less than three-
quarters of the province’s total population of some §6,000.?

The province’s capital was a sizable city according to the 1544 survey, with
a population that was probably between 9,000 and 10,000.* To get a sense
of what these numbers actually mean, let us place the city in a comparative
context. Within Anatolia, Aintab ranked after old established urban centers
such as Bursa, Ankara, and Kayseri, the largest cities in sixteenth-century
Anatolia, whose populations at midcentury probably numbered somewhere
between 13,000 and 20,000.° In the region spanning southeastern Anato-
lia and northern Syria, Aintab was the largest city exclusive of Aleppo, with
the possible exception of Ruha (Urfa) to the east, also a provincial capital.®
Aintab’s closest neighbor as a provincial capital was Bire, a much smaller city
(about a third Aintab’s size) but strategically important because of its loca-
tion at a natural crossing of the Euphrates; Bire’s wharf taxes supplied sub-
stantial revenues” (see figure 4). As for Maras, nominally the regional cap-
ital to which Aintab was subordinated, the city was smaller than Aintab in
1540, but its role as capital of the Dulkadir governorate-general probably
explains why it grew more quickly, catching up to Aintab in population by
around 1560.% Aleppo, the largest city in the region by far, had a popula-
tion of around 60,000 in the years covered by this study.® To the south of
Aleppo, the major metropolis of Damascus was inhabited by some 45,000
to 50,000 people in the same period,'” while Jerusalem was somewhat
smaller than Aintab.!! Although Aintab city was not growing fast in 1540, its
pace of growth would pick up, giving the city a population of somewhere be-
tween 14,000 and 14,500 by 1574.12

A caveat is in order here: all these figures are very rough estimates. They
are based on the Ottoman regime’s definition of the taxpaying household
(hane), which might exclude any number of exempt households, such as
those headed by the disabled, individuals employed in tax-exempt forms
of service to the state, and imams, priests, and rabbis. Moreover, cadastral
surveys did not count non-householders such as slaves, retainers, and tran-
sients, making it particularly difficult to estimate the populations of cities,
where such groups were more numerous. The estimates above, therefore,
may be on the low side, and those for the metropolises of Aleppo and Dam-
ascus particularly imprecise. A further challenge in estimating populations
is the difficulty in comparing taxable household figures, since cadastral sur-
veys were carried out in different years and sometimes used different cate-
gories in their counts. Some surveys, for example, indicated numbers of
bachelors, and others did not; this variation in counting adult males is one
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of the major problems in estimating household size. Not surprisingly, schol-
ars have differed in how they have approached the problems of translating
inconsistent tax data into population estimates.!® As for Ottoman officials,
they were more interested in how to estimate taxes than in how to estimate
population. What leads to “inconsistencies” in our eyes was probably a vir-
tue to them—the attempt to honor local practice in the assessment of taxes.
Indeed, the very inconsistencies in cadastral surveying are an unexplored
subject with the potential to tell us much about local social structure and
agricultural practice.

Despite the flux in its early administrative attachment, Aintab province
remained more or less fixed in its borders and its administrative divisions
(see map g).! The province was divided into three subdistricts (nahiye).
In the northwest was the subdistrict of Aintab, so called because the city of
Aintab—the provincial capital—was located within its boundaries. The
other subdistricts were Telbaser in the south and Nehrtilcevaz in the east.!®
In the number and size of their villages, Aintab and Telbaser were remark-
ably parallel, while Nehrtlcevaz, the subdistrict smallest in area, had the
fewest villages but also the largest (including the twin villages of Hiyam and
Keret). The province’s geographical complexion ranged from the agricul-
turally productive Euphrates valley in the east and southeast to grassy moun-
tain plateaus in the west and northwest, with increasingly undulating terrain
in between. Aintab city was centrally located in the midst of these plateaus,
atan elevation of 8oo meters. Insofar as reasons of geography, both natural
and human, joined Aintab province to the Dulkadir governorate-general, it
was the mountain highlands of Aintab subdistrict that was the common trait
linking the province to other provinces in Dulkadir. Such terrain was amen-
able to a mixed economy of agriculture and small-animal pastoralism; !¢ it
is thus not surprising that of the province’s three subdistricts, only Aintab
contained villages populated by individuals identified as belonging to tribal
federations, most notably the Dulkadir.!”

In addition to the 225 villages of Aintab province, the cadastral surveys
for our period list some 256 mezraas. As we have seen, mezraas were non-
residential areas devoted to agricultural production, land that went in and
out of production according to demand. A notable example is the site of the
famous confrontation in 1516 between the Ottomans and the Mamluks,
Marj Dabik, which was recuperated as a productive mezraa by 1520.'® That
use of such reserve agricultural land had languished but was now picking up
is suggested by the fact that several mezraas and an occasional village were
named “Ruins of such-and-such”—for example, Lake Ruins, Eighty Ruins,
Mountain Pass Ruins); the village of Karacaviran (“Dark Ruins”) was ele-
vated from the status of mezraa to that of village in the 1549 cadaster.!?
(This pattern of shifting land usage has also been documented for Aleppo
in the same period.) 2° The court records for 1540-1541 are full of grants
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of title to mezraa land going into cultivation; one such grant noted that ti-
tle to the mezraa of Barmeluca had been awarded to the peasant Mehmed
“so that he might go and improve the mezraa and farm it.”?! Mezraas could
be quite large, accommodating the vineyards and orchards of as many as
eight individuals, who shared the tax imposed on the title grant.?? The ra-
tio of village to mezraa was lowest in the subdistrict of Telbaser and high-
est in Nehrtilcevaz, where a pattern of fewer but larger village settlements
working more extensive landholdings appears to have prevailed.” The ex-
pansion of mezraas during the years addressed by this study is a symptom
of the recovery described in the previous chapter: rural populations were
growing as trade and security picked up under Ottoman consolidation of
the region and as the Mediterranean region as a whole experienced a pe-
riod of prosperity.

The villages of Aintab should not be thought of as a faceless mass of rural
units. Many of the larger ones were settlements of ancient origin; given the
antiquity of human habitation in the region, optimal sites for settlement
had been determined centuries earlier. The most recent historical layers of
settlement—Roman, Byzantine, Armenian, Crusader, Ayyubid / Mamluk—
were revealed in some sixteenth-century village names: these included cor-
rupted Greek and Latin names and names of Christian monasteries, as well
as Arabic and Turkish names. The antiquity of habitation had given rise to
the numerous tells—hills enlarged through millennia of civilizations that
dwelled upon them —that dotted the region. Many tells were, or had been,
fortified at various times in their past; the Aleppo and Aintab citadels were
examples of large tells whose defensive potential had kept them occupied
over long stretches of time. Some villages that were neither sizable nor of
other particular significance in 1540 had been more important in the past,
and often more urban—for example, Telbaser, once a Crusader stronghold
and site of battles between Crusaders and Muslims, but in 1540 only a
middle-sized village.?* By the end of the seventeenth century, however, Tel-
baser would become the center of a judgeship (kadilik). This upgrading
testified not only to Telbaser’s own recovered importance but also to the po-
tential latent within many older settlements to resume roles of significance
as human events rewrote local geography.

In other words, these older villages had character and history. When a
venerable tree in the large village of Mervana was destroyed in an act of
wanton violence, the court recorded testimony citing its local touristic fame:
“The natural spring in the village is a panoramic lookout (manzargah). At
the source of the spring there is a great tree. From days of old, travelers
coming and going have benefited from the shade of the aforementioned
tree. Until now, no one has cut a single branch or a single twig from the
tree.”? In a largely unlettered environment, the story of the past of villages
such as Telbaser and Mervana was preserved in popular legend. Saints and
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warriors figured in these legends, just as they figured in the legendary past
of Aintab city. Particularly prominent in stories associated with the for-
tresses and citadels in the region was Ali, cousin and son-in-law of the
Prophet Muhammad, fourth caliph in sunni Islam and first imam in shi‘i Is-
lamic genealogy. Scholarly focus on Ali’s complex position in Islamic religio-
political history often obscures the widespread popular veneration for him
as a brave warrior, the “lion of God.”?% Traces of the footprints left by Ali’s
horse Diildul as he and his rider scaled the walls of rural fortresses are still
pointed out to the tourist in Gaziantep today.

There is a notable aspect of rural narratives that distinguishes them from
“city” narratives: the greater salience of females in them. This feature may
reflect the more public roles that women tend to play in rural environ-
ments, or their tendency to take a larger role in storytelling than that played
by their urban sisters. One such story is that of Ayse Fatma, the sister (or, in
some variants, the daughter) of Said b. Ebi Vakkas, one of the five compan-
ions of the Prophet who, legend tells us, died during the Muslim conquest
of Aintab and whose graves formed spiritual walls protecting the city. Dur-
ing the fray in which Said was slain, Ayse Fatma was thrown to her death
onto a large rock that split to become her grave. Herbs that grow in the
rock’s vicinity, used by local women in place of henna, are thought to spring
from the roots of Ayse Fatma’s hair, some of which was left exposed when
the rock enclosed her. According to the version of the legend recorded by
the Aintab historian Cemil Cahit Guzelbey, children suffering from croup
will be cured if they are passed through a hole in the rock on three succes-
sive Fridays.?” Ayse Fatma’s grave was not unique in its powers, for sites in
Aintab’s legendary history often provide cures not only for bodily ills but
also for difficulties in getting married or becoming pregnant.?® This capac-
ity of sacred places to offer solutions to life’s problems adds a further di-
mension to Yasser Tabbaa’s observation, quoted in chapter 1, that sacred
geography can promote local identity and attachment. The purpose of re-
lating the story of Ayse Fatma here is not to suggest that it was recounted in
1540 in precisely the form in which it was told to Glizelbey (although the
legend is no doubt of ancient provenance). Rather, it is to emphasize that
peasants too have participated in the historical animation of their land-
scape—and have animated it in ways reflective of, and responsive to, their
own social world.

In contrast to the rural area around it, Aintab city was hardly growing in
population in 1540.? That slow city growth and rapid village growth went
hand in hand between the survey years of 1546 and 1543 suggests that
peasants who had fled to the city during hard times were returning to their
villages and that some city dwellers saw greater opportunity in rural areas.?
Perhaps the rapidly increasing tax burden borne by city residents in the
years around 1540 spurred some to leave, though peasants were seeing
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some agricultural taxes go up as well.?! This return to the land may have
been a phenomenon particularly salient in greater Syria, since Aleppo and
Damascus were unusual among major Ottoman cities at the mid-sixteenth
century in experiencing population decline. In other words, the political
contest described in chapter 1 may have taken a particularly significant toll
in Syria, temporarily depopulating the rural hinterland as refugees swelled
the region’s urban settlements.>?

But although new residents were not pouring into Aintab in 1540,
people were clearly moving within the city’s twenty-nine neighborhoods
(mahalle), some of which were losing population, some gaining, and some
remaining stable (see map 4). The largest neighborhoods in Aintab, each
centered on a major mosque, were among the oldest and tended to be
grouped around the citadel and the Long Market thoroughfare, the city’s
main artery.*® Other neighborhoods spread out to the south of the citadel.
The city’s population had traditionally settled protectively below the citadel
and the natural boundary of the Sacur River, which lay just north of it. What
is striking about movement among Aintab’s neighborhoods between the
survey years of 1546 and 1543 is the city’s rapid outward expansion. The
fastest-growing neighborhoods—Akyol, Tobe, and Boyaci—were located,
respectively, on the western, northern, and eastern edges of town, while the
neighborhoods losing population were those to the south. The area around
the citadel, the commercial and cultural heart of the city, was still heavily
populated, but old neighborhoods were splitting to form new ones in this
area as the population spread out to fill the core urban space. As expand-
ing neighborhoods consolidated, local residents like those in the Kiirttinct
(“Packsaddler”) district rallied by making donations to enhance their local
mosque.3!

Two important factors were at work here: increased security and an ex-
panding economy. Both were in large part a benefit of Ottoman overlord-
ship. It was now safer to move further from the refuge of the citadel, which
had sheltered the city’s population during the numerous sieges in its past.
The role of larger mosques as protective refuges probably also figured in
earlier reluctance to move out from the older neighborhoods. Now people
clearly wanted more room and were not afraid to seek it. The vectors of pop-
ulation redistribution within the city also suggest that Aintabans were able
to take greater advantage of the green spaces on the banks of the Sacur,
which supported numerous vineyards, orchards, and vegetable gardens.

Movement within city neighborhoods also reflected the growing oppor-
tunity for exchange between Aintab city and its hinterland as well as for
trade with other urban centers in the broader region in which Aintab was
located. It is no coincidence that the fastest-growing neighborhoods were
located on major routes into and out of the city—Akyol on the Aleppo
road, Tobe on the Maras road, and Boyac1 on the main artery east to the
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Euphrates and beyond. Like the growth of rural population, the internal
migration of Aintab’s urban population suggests an orientation increasingly
outward as the province sought to garner its share of the prosperity de-
scribed in chapter 1.

Reading court records together with cadastral surveys, we observe that
the spatial dynamics of urban growth reflected the dynamics of power
among Aintab’s leading families, or, more precisely, their shifting status. In
1540, there were three notable families in Aintab: the Sikkak, the Boyaci,
and the Demirci—or, to give the English equivalents of their names, which
presumably derived from the occupations of the lineage founders, the
Coiners, the Dyers, and the Smiths.* The Demircis were less influential as
urban power brokers than the other two families, perhaps because theirs
was a sheikhly family (one of the two largest zaviyes in Aintab province bore
the family name).* The current heads of the Sikkak and Boyaci families,
however, were involved as tax-farmers for the state and played prominent
roles in business. We will meet them frequently in upcoming chapters. For
now, suffice it to say that the court records and, to a lesser extent, the cadas-
tral surveys give the overall impression that the Sikkak family had enjoyed
its heyday under the Mamluk and Dulkadir regimes, while the Boyac1 fam-
ily, in the person of its present head, Seyyid Ahmed, was more adept at mak-
ing use of new opportunities afforded by the Ottoman regime. Although
associated by legend with the mosque of Kadi Kemaleddin, and thus with
the shrinking neighborhood that bore its name, the Boyacis had their own
neighborhood in the eastern reaches of the city. This city quarter was grow-
ing fast, in contrast to the centrally located neighborhood named for the
Sikkak family. Though still one of the two largest city neighborhoods in
1543, the latter was declining in population. It is perhaps no coincidence
that the Sikkak neighborhood would disappear by the late seventeenth cen-
tury, while the Boyaci neighborhood still exists today.?” No doubt a variety
of factors explain the growth of population at the eastern edge of the city—
more space, proximity to the Sacur, and a favorable location for taking ad-
vantage of the opportunities opened up by the increasing traffic into and
out of the city. But might not another factor be an opportunity to reside in
a neighborhood whose patron was recognized as a comer?

Local elites were accustomed to a degree of autonomy, and their habit of
influencing the uses of urban property was sometimes a problem for the
Aintab community. A dispute at court in mid-June 1541 reveals the vested
interest of this elite in holding on to valuable agricultural properties along
the Sacur. During their testimony in this case, some dozen individuals,
including prominent religious dignitaries, military officers, and local mer-
chants, openly admitted that they had been diverting water illegally from a
mill belonging to the Mihaliye college in order to irrigate their own prop-
erties. Moreover, it came out at court that there had been earlier, unsuc-
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cessful, attempts to discipline them for flouting laws regarding water rights.
What secured the college’s suit this time around was the Mihaliye manager’s
trip to Istanbul, where he obtained an imperial order supporting the col-
lege’s claim.® The recently enhanced authority of the Aintab court was no
small factor in the effort to protect this important urban institution.

The scofflaw attitude of the gentleman farmers no doubt stemmed in
part from the proprietary stake that they felt they could claim in the physi-
cal development of the city. Aintab’s urban infrastructure was largely the
creation of this elite: to read through the inventory of public foundations
that was compiled in 1557 is to be overwhelmed by the number of pri-
vate individuals whose cumulative good works had brought into being the
eleven Friday mosques (cami), the sixty-plus smaller neighborhood mosques
(mescid), the eight zaviyes, and the two colleges (medrese) and four schools
(buka) that were operating in Aintab, only a small handful of which were
the product of royal patronage.® Ira Lapidus has noted the remarkable de-
gree to which local merchants, sheikhs, jurists, and judges in Damascus and
Aleppo undertook to “sustain communal and religious life in the face of
growing neglect by the Mamluk regime” in its later decades by assuming an
enlarged share of the burden of “investment in maintenance of the urban
physical plant.”%* As we saw in chapter 1, Aintab was not accustomed to the
kind of royal patronage that had sustained the urban plant of cities such as
Damascus and Aleppo in good times. Rather, it was Aintab’s leading citizens
who had steadily borne this responsibility over the centuries. The budget of
many Aintab institutions depended in part on the income of urban prop-
erties that had been endowed to them by just such individuals as those now
in trouble for stealing water from the Mihaliye’s own endowment. Their at-
titude, which combined civic-mindedness with a certain disregard for the
law—as if to proclaim “the city belongs to us’—was one that the Ottoman
regime was attempting to undermine, as we will see in subsequent chapters.

THE HUMAN GEOGRAPHY OF AINTAB PROVINCE

Who were the people who lived in Aintab city and the villages in its hinter-
land in 15407 The answer to this question is not so simple, since we first
have to consider how people “read” their social landscape in the sixteenth
century—in other words, what social categories they regarded as important
in making distinctions among individuals. The problem is that different
kinds of historical record yield different human geographies. The cadastral
surveys, for example, give us the important categories of religion (Muslim,
Christian, Jew), residential community (city dweller, villager, nomad), and
marital status. But because the surveys count only those who were taxed —
resident adult males—they omit the majority of the population, including
females, children, slaves, and sojourners. Moreover, administrative divisions
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imposed a static structure on communities that were in reality more fluid
and more ambiguous, and thus resistant to neat categorization. Chapter 4
will explore in some depth the various ways in which Ottoman society of the
mid-sixteenth century stratified itself; luckily, the court records let us listen
in as people talked about difference and sometimes challenged prevailing
notions of social position and human worth. For now, let us look at some
cadastral categories and ask how reflective they were of everyday life in Ain-
tab province. We examine first religious identity and then the distinction
between nomad and sedentary, and in the next section we explore the di-
vide between urban and rural.

Religious allegiance was one of the most fundamental, obvious, and per-
vasive ways of identifying individuals in the sixteenth century. The distinc-
tion between Muslim and non-Muslim was clearly central, but neither of
these broad divisions was homogeneous. In what follows we look at Aintab’s
non-Muslims, virtually all of whom were Armenian Christian, and also at the
varieties of Muslim identity that were locally observable.

Aintab’s demographic makeup in our period stood out from that of most
provinces surrounding it in that it contained fewer non-Muslims. Its non-
Muslim population was relatively small and uniformly Armenian Christian.
In this respect, Aintab contrasted with religiously more heterogeneous pop-
ulations in surrounding provinces, particularly to the east and south, which
included small Jewish communities and larger Christian populations.*!
Aintab appears to have had no Jewish community, although a Jewish financ-
ier (sarraf ), who was most probably based in Aleppo, figured prominently
in the city’s economic and administrative life. To contrast Aintab’s non-
Muslim demography with that of other areas in the region, we draw on
the cadaster of 1526, which gives the religious breakdown for the begler-
begiliks, or governorates-general, of Dulkadir and Diyarbakir. While the
governorate-general of Dulkadir was approximately 4.5 percent non-
Muslim, that of Diyarbakir was approximately 15 percent.*? The non-
Muslims of Diyarbakir were overwhelmingly Armenian, with a small Jewish
population; the religious identity of Dulkadir non-Muslims was not speci-
fied.” In the city of Ruha, some 120 kilometers east of Aintab and its rival
in size, approximately one-quarter of taxpaying males in 1526 were Ar-
menian (there was no Jewish population listed).** As one moved further
east, both Armenian and Jewish communities grew in size: particular con-
centrations of Armenians were evident in the cities of Hisnkeyf and Arab-
gir, where they formed 50 and 61 percent of the population, respectively,
and in Mardin they were also the majority (59 percent), while Jews made up
6 percent of the city’s numbers; further east, in Mosul, non-Muslims (Ar-
menians and Jews) constituted g2 percent of the population.* Unfortu-
nately, the massive 1526 survey from which these numbers are drawn does
not break down the population by religion for Aintab, or for any cities or



THE PEOPLE OF AINTAB AND THEIR WORLD 59

provinces in greater Syria.’® But in 1544, the non-Muslim population of
Damascus was 19 percent, roughly divided between Jewish and Christian
households.*?

Of the twenty-nine neighborhoods in Aintab city, one was Armenian.
It was listed in the cadastral surveys as “the neighborhood of the Armeni-
ans” (mahalle-i Ermeniyan), but was called Heyik in the court records (the
name it retained into the twentieth century).*® The 1536 survey recorded
44 households and 11 bachelors in this neighborhood, but the survey of
1544 listed only 28 households and 6 bachelors.?® Were some Armenian
families moving to other city neighborhoods or to rural communities, as
were their Muslim counterparts? or were they emigrating from Aintab prov-
ince altogether? It is difficult to answer this question.’® It is worth noting
that the village of Orul contained more Armenians than the city did. Orul,
located in the Nehrtlcevaz subdistrict, was the third-largest village of the
province; in 1543 it had a total household population of 156, of which 60
paid the poll tax imposed on non-Muslims.?! Perhaps the Armenian city
quarter was shrinking in part because families were moving to Orul.??

According to the 1548 survey, Armenians constituted approximately
1.4 percent of the population of Aintab province.’® However, it may be that
the non-Muslim population of the province was somewhat undercounted in
the surveys, since Armenians seem to have been recorded as such only when
they clustered in an Armenian neighborhood. For example, there appear to
have been Christians (Armenians?) living in the village of Mervana—an en-
try in the court record lists the poll tax paid by non-Muslims among Mer-
vana’s revenues—but the cadastral survey does not indicate their presence
in its enumeration of the village’s male inhabitants.5*

That Aintab province once contained a larger Christian population than
it did in 1540 is suggested by several village and mezraa names associated
with Christian settlement: Three Churches, Little Church, Church Valley,
Monastery of Rejim, Monastery of the Cave, Infidel Hill, Little Infidel. It is
difficult to say whether the decline of the Christian population resulted
from the demise of the Crusader states in the twelfth and thirteenth cen-
turies or was a more recent phenomenon. Certainly the Mamluk conquest
of the area in the late thirteenth century contributed to the attrition of
Christians in the Aintab region. A notable event here was the prolonged
siege of the Euphrates fortress settlement of Rumkale (called Hromklay in
Armenian), seat of the Armenian Catholicosate since 1147 and a pilgrim-
age site for both Armenian and Jacobite Christians. When Mamluk forces
prevailed in 1292, the inhabitants of Rumkale either fled or were taken
prisoner. The fortress itself was “converted” through its renaming as “Cita-
del of the Muslims.”5?

To what extent do the court records yield a portrait of Aintab’s Armeni-
ans? Recent studies of non-Muslims in the Ottoman courts are challenging
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the long-unquestioned assumption that non-Muslims used their own com-
munal courts except when they were involved in legal matters with the state
or with those not of their faith. In virtually all accounts of Ottoman courts,
Christians and Jews can be observed using the court voluntarily for a variety
of personal matters.’® Recently, Najwa Al-Qattan has questioned the very
concept of the “legal autonomy” of non-Muslims. She suggests that the use
of the courts by non-Muslims in eighteenth- and nineteenth-century Da-
mascus was virtually a strategic necessity: “Their behavior was based on the
correct perception of the court as the registry and depository of all official
documentation. In addition, by availing themselves of the courts in pursuit
of personal interests, they demonstrated an impressive knowledge of Is-
lamic legal practice, an acceptance of shared cultural-legal norms, and a
pragmatic outlook on marital and familial issues.”” Much the same could
be said about the Armenians of mid-sixteenth-century Aintab, who were
quite visible in the court in proportion to their small numbers in the popu-
lation. They used it to negotiate routine transactions such as purchases,
loans, and joint business ventures, the majority of which were transactions
with their Muslim colleagues. But they also used the court to mediate deli-
cate family matters such as a wife’s alleged sexual indiscretion or a quarrel
between brothers. In other words, like their Muslim cohabitants, the Arme-
nians of Aintab approached the court as a resource in the management of
myriad aspects of daily life.® By doing so, they revealed themselves to be a
typically diverse social group, ranging from pillars of the small community
to troublemakers and an alleged murderer.

It is also worth noting about the Armenians of Aintab that they did not
hesitate to use the court to protect themselves when their minority status
put them at risk, as we will see in chapter 7. Indeed, this defensive Arme-
nian recourse to the court is evidence in support of the argument that the
local court was attentive to its less powerful constituencies. Yet it is striking
that only wrban Armenians appeared in the Aintab courtin 1540-1541: not
a single Armenian inhabitant of Orul came to court over the thirteen
months covered by this study, although several Muslim inhabitants of that
large village appeared before the judge. Whether the Armenians of Orul
simply had no business with the court that year or their rural residence al-
lowed them to cultivate a deliberate distance from the law is hard to say. It
is possible that in times of social and political uncertainty, as the previous
decades had been for Aintab, living outside the city was safer for culturally
distinct and numerically marginal populations such as the Armenians of
Aintab.

To raise the subject of religious diversity and not touch on the hetero-
geneity of the province’s Muslim population, which was far from uniform in
its religious status and spiritual orientation, would be to ignore a vital aspect
of local identity and local culture. To a certain extent, the range of Muslim
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identity paralleled a hierarchy of social class. There were two groups of in-
dividuals in Aintab whose claim to religious distinction was strongly bound
up with a claim to a privileged role in society: the “people of religious learn-
ing” (ehl-i ilm), as they were called in the records, and those claiming de-
scent from the family of the Prophet Muhammad (seyyids). The former car-
ried the title Molla and were educated in the religious colleges (medreses)
that could be found in all cities of the region. The famous Bedreddin Aini,
who praised Aintab for its reputation as a center of learning, had acquired
his own education in the cities of Behisni, Malatya, Kahta, and Aleppo,
after initial study at two medreses in Aintab. Members of the large molla
class in Aintab were employed as imams and preachers at the large mosques,
teachers at local schools, muftis, and heads of local zaviyes. As might be ex-
pected, this class as a whole stood for scripturally based learning and moral
rectitude based on observation of Islamic law. As for the seyyids—those
claiming descent from the Prophet—they too formed a sizable group that
included mollas as well as prominent merchants and tradesmen (the Boyaci
family, for example, were seyyids).%°

A second dominant form of Muslim religious identity was what we might
call the dervish-baba stream of spiritual conduct and expression, in which
devoted disciples, the dervishes, followed the person or the model of a baba,
or dervish leader. As we have seen, babas were celebrated in legend for their
miracle working and their saintly charisma. This form of religious expres-
sion was especially popular among Turkmen, who are thought to be re-
sponsible for having brought the culture of “dervish Islam” to Anatolia.®!
But rather than remaining the monopoly of popular saints and their often
anti-establishment followers, this culture was brought into the mainstream,
in large part through the model set by the Ottoman dynasty’s cultivation
of dervish leaders. Dervish babas were powerful, indeed indispensable, ve-
hicles of legitimation, and figured prominently as such in the foundation
myths of the dynasty. In chapter 1, we saw how Aintab’s saints and dervish
babas performed this function of sanctioning and thereby legitimating the
Ottoman regime locally, at the time of its military occupation of the region.
Dervish Islam was channeled into the mainstream institutionally through
the innumerable zaviyes that provided social and spiritual succor through-
out the Ottoman lands. It is no coincidence that zaviyes were conspicuously
endowed by sultans, whose own reputation for charitable concern and spir-
itual enlightenment was bolstered as a consequence.

Atfirst reading, it might seem that the Islam of the dervishes was populist
in orientation, while the Islam of the mollas was urban and elitist. Such a
distinction does not do justice to the complexities of religious identity in
this period, though it is not wholly inaccurate and can help predict social
tensions in Aintab society. Again, we might cite the model set by the Ot-
toman dynasty, which supported both streams of Islamic religiosity and en-
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dowed as many religious colleges as it did zaviyes. At the local level, the
court records reveal the complex social hierarchies within each of these
streams. Where, for example, was the boundary that defined “the people of
religious learning”? Did this rubric, which clearly included leading teach-
ers, jurists, and high-ranking mosque personnel, also encompass village
imams, who could not claim the title Molla and who served unlettered con-
gregations? Probably not.? And on the dervish side, the process of institu-
tionalizing spiritual devotion led to distinctions between “molla” sheikhs
and common dervishes. An example is the case of one Dervish Hiiseyin,
who used his own modest resources to build a shrine at the grave of Kurban
Baba and to keep candles lit. Dervish Huiseyin was a figure reminiscent of
the legendary muleteer who miraculously recovered the grave of Duliik
Baba. But his act of piety was challenged by a molla, the sheikh of the Kara
Abdal zaviye, who claimed that the right to light candles at Kurban Baba’s
grave belonged to his own zaviye. The dispute was resolved through medi-
ation, and Dervish Hiseyin was paid g gold pieces to “disappear.”%® Au-
thorities acting in this case upheld the local dervish “establishment” by pre-
venting easy access to public spiritual mediation, the foundation of dervish
authority. Important zaviyes in Aintab had important individuals at their
head: a father-and-son pair, Seyyid Ismail and Seyyid Semseddin, were
sheikhs of the Haci Baba and the Duluk Baba zaviyes respectively,®* and the
Demirci family, hereditary sheikhs of the zaviye they had established, were
one of the three leading lineages of the city.

It is probably fair to say that in 1540 the two streams of Muslim identity
were strongly present, and present in multiple and sometimes overlapping
manifestations. But it is perhaps significant that during his sojourn in the
region in 1516 and 1517, the sultan Selim celebrated the graves of sufis and
dervishes, while in 1555 it was the grave of Abu Hanifa, the founder of a
school of Islamic jurisprudence, that was celebrated by his son Siileyman. In
other words, in its larger Ottoman context, our study is situated at the cusp
of a cultural and political shift toward the Islam of the mollas. In this shift,
no small role was played by the threat posed by the Safavid shahs, hard-
headed sovereigns but at the same time charismatic heads of a sufi order
with proven appeal to Anatolian Turkmen.

Who were these Turkmen and to what degree was their social organiza-
tion a part of Aintab’s cultural heritage? From the eleventh century on,
Turkmen nomadic tribes invaded or migrated from Central Asia into Ana-
tolia as well as into northern Syria and northern Iraq. They were largely re-
sponsible for both the Islamization and the Turkification of the region.5
The tribal bonds of many, however, were gradually eroded by the process of
sedentarization, which substituted a local civic identity for that of Turkmen.
At the same time, ongoing immigration as well as migration of Turkmen
tribes within Anatolia meant that tribal practices and allegiances remained
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part of the cultural mix in much of the region. These processes shaped a
critical aspect of Aintab’s demographic makeup in the sixteenth century:
the cultural distinction between sedentary and nomadic and the lived real-
ity that this distinction could not be absolute because of the process of
sedentarization.

The broad region in which Aintab province was located had a relatively
large population of tribes (cemaat). Administratively, members of tribes were
treated not as individually taxed heads of household, as villagers were, but
rather as a corporate group. In other words, their allegiance was recognized
not as that of a settled subject owed to the Ottoman state but rather as that
owed by a tribal member to the tribal chief. It was the tribal leader who was
answerable to the state for tribute or taxes and, when required, military aid.
According to the massive cadastral survey of 1526, the governorate-general
of Aleppo included 79 tribes, Diyarbakir 179, and Dulkadir 665.%° No tribes
were listed in that survey for Aintab, although, as already noted, the Aintab
portion of this survey is sketchy and superficial; in 1526 Bire, the province
directly east of Aintab and roughly the same size territorially, contained ten
tribes. In the more careful survey of 154, Aintab was described as contain-
ing fifteen tribes, that is, tribes whose pasturelands were located principally
within the province and who were therefore administratively linked to it.%”
These were all Turkmen tribes. While the court records suggest that there
were numerous settled Kurds, there is no cadastral evidence of Kurdish no-
madic groups with administrative ties to Aintab officialdom. Many Kurdish
tribes of the broader region had negotiated tributary status with the Ot-
toman regime soon after the conquest, a phenomenon that may account for
their absence from official surveys.

Aintab’s contact with nomads was not limited to those living within its ad-
ministrative boundaries. The fact that the Aintab court handled a number
of cases involving members of tribes from outside the province demon-
strates the limitations of the cadastral surveys, which give us a static portrait
of populations that in reality moved back and forth across administrative
boundaries. Indeed, the whole point about nomads is that they were not sta-
tionary. Though they might be “registered” elsewhere, some tribes spent
the winter months in Aintab province, while others passed through on their
way to and from their summer quarters. However, this seasonal presence of
nomadic groups appears to have diminished during the middle decades of
the sixteenth century: estimated revenues from the “smoke tax,” an impost
levied on nomads wintering in the province, dropped from 18,000 akces
in 1596 to 10,000 in 1544 and to 5,500 by 1574. On the other hand, rev-
enues from the “grazing tax” imposed on nomads simply passing through
the province on their migratory routes remained more or less constant over
these years.®®

Although the “uncivilized” conduct of nomads—raiding caravans and
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pilgrim trains, abducting women and boys, carrying out blood feuds—
caused the distinction between nomad and settled to be tenaciously asserted
by the latter, symbiosis between the two was a deeply rooted historical real-
ity. No community in the region could afford to shun nomads, since local
economies and local consumers depended to a considerable extent on the
goods and services they supplied.® Aintab may in fact have been an inviting
place for nomads to settle. Part of the drop in wintering Turkmen tribes
is probably the result of their settling down. We may in fact be looking at
sedentarization-in-progress in a handful of villages in Aintab subdistrict
whose populations were identified by their tribal name in the cadastral reg-
isters of 1546 and 1544: the village of Kayapinari, for example, inhabited
by the Koca Hacila tribe, or Belankendi by the Kara HamzalG and Bortu by
the Kuctik Hacil(.7° All these tribes were members of the Dulkadir federa-
tion. To put this another way, the cadastral registers appear to acknowledge
the transitional state of these settlements from tribal to peasant. The pro-
cess of settlement was no doubt facilitated by the composition of the Dulka-
dir federation, the dominant tribal grouping in Aintab province, which was
made up of a large number of smaller tribes. The suitability of Aintab sub-
district to a mixed economy of pastoralism and agriculture was also a factor.
The same phenomenon of agricultural communities identified through
their tribal structure can be seen to a much greater extent in the plain of
Surug¢ in Bire province, where village fields and mezraas were farmed by
clans subordinated to their Kurdish or Arab Bedouin tribal chieftains.” By
contrast, the comparative paucity of such powerful chieftains in Aintab
province may have hastened the absorption of nomads into settled society.

Sedentarization was a critical process in the area, and the social waves it
set in motion are an ever-present if sometimes muted theme in our story of
Aintab, its court, and its people. The process was not new to Aintab, for the
sedentarization of Turkmen tribes had been going on since they began to
arrive in significant numbers in the region. (Perhaps the sedentarization of
the Kurdish tribespeople of Aintab was a similarly ongoing process, but it is
harder to trace in the extant historical record.) Much of the Aintab elite—
merchants, tax-farmers, landed gentry, the learned class—was originally of
Turkmen origin.” This is not to say, however, that tribal affiliation contin-
ued to define their identity. On the contrary, the powerful cultural ideal of
assimilation to urban civilizational norms acted to erase the memory of im-
migration. Sedentarization was clearly still going on in 1540, perhaps even
intensifying under Ottoman pressure. But the transition from nomadism
to the life of a peasant or city dweller was neither immediate nor always
smooth. Although the cadastral registers are silent with regard to this pro-
cess, the Aintab court records are not, for the court was clearly a place where
the tensions surrounding sedentarization were confronted and sometimes
mediated. While tribal identity was diluted by urban assimilation, it was not
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shed immediately. The court records are full of villagers and city dwellers
called “Kurd So-and-so,” and the names of others suggest a Turkmen iden-
tity—for example, one Sidki b. Mahmud, a butcher in the city who was pop-
ularly known as “son of the little Turkmen.””

The urban prejudice against nomads meant that attitudes and behaviors
were unthinkingly ascribed to recent settlers. That people automatically
perceived Turkmen to be nomads is suggested by the revised law code for
Aintab in 1574, which ordered a correction in taxation practices discrimi-
nating against poor Turkmen laborers in the city. The new statute pointed
out that these settled Turkmen were being mistaken for wintering nomads
because they did not own their own homes.” Stereotypes of Turkmen as no-
mads were probably fed by the recognition that sedentarization was not an
irreversible process—renomadization might occur for a variety of reasons.
In our period, negative stereotypes were exacerbated by the association of
Turkmen with Safavid partisanship and its religiously “deviant” practices
(the story of Haciye Sabah deals at length with this problem).

Social tensions manifested themselves in a number of ways that will be
apparent throughout the book, but for now two examples from the city will
serve as illustrations. One telltale sign of social conflict was cursing, a tactic
that the court records suggest was used by the less powerful against the elite.
An example is a case in which the Turkmen Sah Hiseyin b. Allahverdi ut-
tered a slanderous curse against a distinguished merchant who claimed de-
scent from the Prophet Muhammad: the Turkmen accused the seyyid of
being an adult catamite.” In another manifestation of tension, the tradi-
tional Islamic (Hanafi) legal prohibition against giving females in marriage
to males of “inferior” social class (kiifv) worked in Aintab against “ethnic”
groups: one Yunis protested the marriage his mother had made for his sis-
ter Fatma because her fiancé was Kurdish; he stated in court that “there is
no social equivalence—the aforesaid [fiancé] is of Kurdish origin and my
sister is the daughter of a scholarly family (ehl-i ilm kizz).” 7 Both these inci-
dents register antagonism between urban elites and those deemed lacking
in urban sophistication because of their tribal backgrounds.

Itis harder to judge the tensions of sedentarization in villages, since their
social anatomy was less revealed at court than that of the city. Moreover,
each village population was a different demographic and historical mix. But
it is probably safe to say that memory of past nomadic or tribal identity
remained alive longer among peasants than among city dwellers. The resi-
dents of one large and old village in Gaziantep told me in the fall of 1999
that, as their history has come down to them, their ancestors “lived up in the
mountains” at some time in the past, “when animal hides functioned as
money”; when they “came down,” it was the availability of water that deter-
mined the settlement’s location. This would seem to be a remembered his-
tory of an earlier pastoral life in which animal products were bartered for
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the goods produced by peasants and artisans, a way of life given up for a fu-
ture as farmers. The villagers also confirmed what the work of local histori-
ans and folklore specialists suggests—that over time, tribal identity was at-
tenuated but not lost; rather, it was broken down into family lineages and
became a way of naming a line of descent (siildle) rather than a larger loy-
alty to a tribal group or tribal leader.””

However, this means of tracing descent can preserve the antagonism as-
sociated with nomadic tribal habits of feuding: tensions between competing
village lineages still erupt into intractable blood feuds in Gaziantep.” In
1999, a seventy-five-year-old feud between two tribal lineages (asiret) that
had resulted in the killing of twenty-some individuals was finally settled, in
large part through the mediation of local state authorities.” To what extent
these modern traces of the breaking down of tribal identity are relevant to
Aintab in 1540 is hard to say, but the court records make clear that the most
public manifestation of tensions around sedentarization was the conflict be-
tween residual “nomadic” habits and the legal culture of a sedentary polity.

CITY AND COUNTRYSIDE; OR, THE QUESTION OF PROVINCIAL IDENTITY

Did the province of Aintab create Aintabans? In other words, did the pro-
vincial boundary define a real entity in the minds of those within it? Clearly
there was civic pride among some city dwellers, but what about the loyalties
of the province’s many villagers? To put this question another way, how in-
timately was Aintab city linked to its hinterland?

The cadastral surveys drew a sharp distinction between the urban and
the rural. They grouped adult males by their city neighborhood, their vil-
lage, or their tribal affiliation if nomadic. The court records too identified
individuals by their address, so to speak, inscribing a litigant’s village or tribe
along with his or her name (city dwellers were marked by the absence of
a rural address). But the categories employed by state documents do not
necessarily reflect social habits. In fact, what the records reveal is constant
traffic between village and city.®® Moreover, the occupations and preoccu-
pations of city dwellers and villagers in larger rural settlements overlapped,
suggesting that there was a cultural continuum rather than a divide between
rural and urban. In effect, the cadastral surveys imposed an administrative
dichotomy on a more complex and fluid reality, just as they dichotomized
the dynamic relationship between nomadic and sedentary.

City dwellers engaged locally in “farming” activities, cultivating orchards,
vineyards, and vegetable plots located throughout Aintab city and particu-
larly along the banks of the Sacur River.®! Indeed, the city was celebrated for
these green spaces: Bedreddin Aini in the fourteenth century, as well as the
polymath Katip Celebi and the traveler Evliya Celebi writing in the mid-
seventeenth century, praised them as one of Aintab’s attractions.®? Accord-
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ing to Evliya, they were the site of much leisure-time merrymaking (by
men). The importance of urban farming was recognized in the agricultural
taxes that were levied in the city as part of the provincial governor’s income.
These revenues were assessed at 77,000 akces in 1536 and 13,000 akces in
1548, and included taxes on grain, vegetables, beehives, grapevines, and
mills.®3

In addition, city people owned rural property. If modern practice bears
any relation to that of the past, then we must imagine many city families re-
pairing in the summer months to their village houses or small vineyard cab-
ins. Rural property owned by city dwellers might range from entire villages
to mezraas, houses, mills, and individual vegetable, vineyard, and orchard
plots. One’s rural domain might even consist of a single tree: the woman 11
Hatun had acquired a walnut tree in the village of Ahmanus as part of her
dower, which she proceeded to trade for a walnut tree in the village of Ley-
lencik (walnut trees were valuable not only for their fruit but also for the dye
that was rendered from their shells).8* A mill, on the other hand, was a sub-
stantial rural investment: in September 1540, the court recorded the fact
that a mill located in the village of Yona, inherited jointly by the relations
of the city dweller Huseyin Aga—his mother, wife, sister, and brother—had
been consolidated under the sole ownership of the brother, who bought out
the female heirs for a total sum of 300 gold pieces.?®

Rural residents, in turn, were linked to the city in numerous ways.*® Since
many villages were located fairly close to the city, its markets were available
for selling surplus agricultural and animal products. Aintab was famous for
its textiles and its fine leather, much of which was supplied by local villagers
and pastoralists. Many villagers availed themselves of the ubiquitous net-
works of loans, borrowing sometimes from other villagers but more often
from city people; debts typically ranged from 5oo to 2,000 akces.®” More-
over, city dweller and villager might enter into a variety of partnerships. Two
villagers from Mervana, for example, teamed up with Seyyid Ismail, the
prominent sheikh of the Haci Baba zaviye, in a joint purchase of the tax-
farm for the village’s revenues.®® A villager from the neighboring province
of Bire invested 8,500 akges in the commercial ventures of one Hoca Yusuf,
who at the time of his death had debts to a range of individuals including a
prominent timariot and the woman Rahime.® Finally, rural residents were
important as consumers of goods produced and traded in the city. For ex-
ample, the headman of the village of Tilsar (Telbaser?) purchased twenty
pieces of ordinary cotton cloth and four pieces of Damascene linen from
the city textile merchant Ali b. Yusuf for 2,210 akces, perhaps for resale to
residents of Tilsar. Several days later, Ali sold 65 pieces of ordinary cotton
and 130 pieces of Egyptian cloth to the son of the trustee of crown lands for
10,000 akges, the payment due seven months hence.” Like the Bire villag-
er’s investment in a joint commercial venture, the Tilsar headman’s cloth
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purchase placed him in a trading network that extended beyond the prov-
ince’s borders.

Marriage and local migration also bridged the divide between urban and
rural. Families with both city and country cousins were well positioned to
exploit economic linkages between village and city. Such a situation may be
reflected in an inheritance settlement worked out by Ibrahim and his two
sisters—Sati, who, like her brother, was resident in Aintab city, and Saide,
resident in Hiyam, the largest village in the province. From their father, Sati
and Saide each inherited a half share in a textile shop specializing in broad-
cloth; they were now selling their shares to Ibrahim for 662 akces each.!
While the court record does not make explicit whether Sati and Saide were
married, it is difficult to imagine that Saide, the village sister, would be liv-
ing in Hiyam without a husband or a branch of the family with whom she
might reside. One might reasonably speculate that Saide and others of her
household were engaged in the production of the broadcloth sold in the
city shop: weaving it, spinning and dyeing the yarn, and purchasing the wool
from local pastoralists or acquiring the raw materials from the city. Perhaps
Saide did not dirty her hands in such activities, but rather supervised the
work of recruits from the local village.??

Indeed, village populations exhibited a range of socioeconomic statuses.
For this reason, I avoid using the word peasant to refer to village residents,
although many Aintab villagers certainly could be characterized as peasants.
Some village residents were wealthy enough to have households that in-
cluded slaves. Kubad from the village of Siilleyman proved at court that the
runaway black male slave named Bereket, whom he had recovered from
the chief financial officer of Damascus, was in fact his property.®® Yusuf
from the village of Subogaz sold to a city official a female slave valued at
g0 gold pieces, presumably white and possibly a concubine, in exchange for
8 gold pieces in cash and a horse valued at 20 gold pieces.™

In the courtrecords for 1540-1541, the complex relations among urban
and rural economies and networks are most richly exemplified by a case
involving a grandfather’s sale of property to his grandsons. In November
1540, Haci Mehmed, a resident of the Boyaci neighborhood of the city, ap-
peared in court to register the sale of “real estate and livestock” (emlak ve
davar) to the two sons of his daughter Ayse, for a sum of 4,000 akges. He
may have been attempting to bypass the laws of inheritance, which man-
dated that two-thirds of a person’s estate be divided among relatives ac-
cording to legally fixed shares. Whatever his motivation, Haci Mehmed ap-
peared to be divesting himself of a not inconsiderable rural enterprise. The
sale included property in the village of Aril consisting of a house, a vege-
table garden, and a pomegranate orchard, along with the right to rent a
pond and a well there. Also sold were two large vineyards in two different
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mezraas consisting of 5oo and 700 vines respectively, and fifty head of sheep
in the care of two men from the Turkmen tribe of Begdili.?

What does this transaction tell us? For one thing, it suggests that indi-
viduals who were officially classified as city dwellers could have a rural iden-
tity as well, moving between their roles as urban entrepreneur and rural
gentry. The transaction also suggests an interdependence between this gen-
tleman farmer and the local villagers, who were in all probability hired to
work his land, perhaps to process his grape harvest into grape syrup (a
staple of local kitchens), and to watch over his properties in his absence.
Furthermore, it reveals a link between nomadic pastoralists and urban or
rural entrepreneurs. This was not the only instance in which animals were
farmed out to nomads for summer pasturing or perhaps on a permanent
basis: Hasan, from the village of Sam, sued the Bedouin Mehmed over his
horse, which had been stolen during its summer pasturing under Mehmed’s
supervision.

Finally, the location of Haci Mehmed’s urban and rural residences sug-
gests some kind of relationship between him and the prominent Boyaci
family. Not only did he live in the city neighborhood bearing their name,
but the village of Aril, where his country house and some of his agricultural
properties were located, was owned by Seydi Ahmed, current head of the
Boyaci family. Aril was a large village that was strategically located on the
main road from Aintab to Bire and on to the east, a route that is referred to
today as “the old silk route.”?” This case again prompts speculation about
the extent to which residents of urban neighborhoods named after local
magnates might enter into joint networks or perhaps benefit from the mag-
nate’s patronage. By ensuring that his rural holdings passed safely into the
hands of his grandsons, perhaps Haci Mehmed was consolidating his fam-
ily’s relationship with the Boyacis for the future. Since the court record tells
us nothing about Haci Mehmed’s other properties or investments, it is
difficult to do more than simply pose this question.

We have been speaking of the residents of Aintab city and the province’s
villagers and nomads as “Aintabans,” as if the provincial boundary defined
or encompassed a shared identity. In the case of urban dwellers, many
people probably did identify with Aintab as the place where they had set
down roots. Perhaps some of them experienced a sense of civic pride in this
local center of trade, education, and law. But what about the province’s vil-
lagers and, even more, nomadic elements who were identified in the court
record not in relation to place but rather as a tribal entity? I have been ar-
guing for a dense set of connections between rural and urban residents, but
these connections were not necessarily confined within the provincial boun-
dary. To a considerable degree, the provincial boundary would have seemed
arbitrary to many, particularly those in the subdistricts of Telbaser, whose
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orientation was toward the south, and Nehrtlcevaz, close to the Euphrates
cities of Bire and Rumkale. Moreover, a number of villages within the pro-
vincial boundary were directly connected to Aleppo, either owned by well-
to-do Aleppans or belonging to pious foundations there. And as the site of
a periodic market, the large village of Nizip (today a city of some 80,000 and
a subdistrict in the province of Gaziantep) was a magnet for inhabitants of
the eastern parts of the province, despite being administratively tied to the
neighboring province of Bire.%

Yet there was probably a growing identification with the province as such,
or at least a recognition of its potential, in the form of its officialdom, to af-
fect one’s life, both positively and negatively. The province was as close as
the tax collector or the police agent who might appear to investigate a dis-
turbance or complaint. In addition, each village, each mezraa, and each no-
madic tribe was linked in a specific manner, through a specific individual,
to the larger fiscal and administrative systems—be that link a cavalryman
assigned to a particular village, a landowning family such as the Boyacis, the
trustee who supervised villages in the crown’s domain, or the official as-
signed to collect the lump-sum taxes imposed on tribal groups. We can pre-
sume that most villagers and nomads, or at the very least those with local
responsibility, understood how their particular community fitted in at the
provincial level of administration, even if they had little grasp of the politi-
cal economy of the empire as a whole. Last but far from least, the court of
Aintab itself was a centripetal force drawing people’s attention to the
provincial capital. The steady stream of villagers, urban residents, and the
occasional tribesman or tribeswoman who used the court on a daily basis,
many voluntarily, demonstrated popular awareness of the court as a provin-
cial resource. Nevertheless, for some, thinking of themselves as Aintabans
was no doubt a new habit in 154o0.

DEFINING THE REGION: NETWORKS OF CONTACT AND COMMUNICATION

How geographically extensive was the world of Aintabans? The court rec-
ords, our only local source for this period, suggest that the city of Aintab in
the sixteenth century might be considered “regionally cosmopolitan.” It was
tied into a network of cities spanning southeastern Anatolia and northern
Syria. With Aintab at the center, the network’s inner core was defined by
Aleppo, Kilis, Maras, Ruha, and Bire, and its outer circle by Damascus, the
Cukurova Plain, Elbistan, Malatya, and Amid (see map 2).%° In this section,
we examine the linkages that knit the region together and the role played
by Aintab in regional networks. One of the most important of these net-
works was the system of courts, and another the web of law enforcement
officials that paralleled the judicial network. In addition, ordinary people
created their own ties crossing the provincial boundary.
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Alarge variety of legal problems and issues brought outsiders to the Ain-
tab court, revealing the diverse nature of contacts among people across so-
cial and economic space. (Aintabans with business outside the province are
less visible, their stories no doubt recorded in the registers of neighboring
courts, which have unfortunately not survived.) Some of the networks cross-
ing the region were the obvious ones: trade, family ties that crossed provin-
cial boundaries, military communication among the several fortresses in
the region. Travelers, traders, soldiers, relatives—all were channels of com-
munication. The relative density of the urban network, the infrastructure of
hostels and soup kitchens that most cities provided, and the possibility of
lodging in villages overnight helped lighten the burdens of travel for the
remarkable number of people who came and went from Aintab city and its
villages.

The court record also reflects illicit networks, and at the same time hints
at the links among agencies that controlled crime. There was, in effect, a
kind of regional dragnet operating across the geographic area mapped
above. Let us look in some detail at the problem of missing animals, since it
gives the sharpest evidence of lines of communication crisscrossing the re-
gion. With the possible exception of negotiations over debts, the statistically
most common issue at the Aintab court was that of horses, donkeys, and
mules who had in one way or another left the hands of their masters and
mistresses. An astonishing number of animals went astray, were stolen, or
moved rapidly across large distances by means of serial trading. Indeed,
a lively market for stolen animals appears to have connected many parts
of the region (the village of Kizilhisar in Telbaser subdistrict—today’s
Oguzeli—figured often in both licit and illicit animal trading). Individuals
claiming their animals in the Aintab court came from as far away as Harran
(south of Ruha), Dayr Al-Zor further to the south, Sis and Kos in the Cu-
kurova Plain, and even Karaman in south-central Anatolia.!?® Some claims
were long-standing: Bozdogan from Sis was in pursuit of a horse that had
been stolen nine months earlier and had belonged to his sister’s husband,
while Ahmed from Dayr claimed to have spotted a donkey that had been
stolen from him three years earlier. Since a number of these claims were
made in the months of October, November, and December, it is possible
that animals tended to go missing during summer pasturing or summer
migrations across parts of the region. Or perhaps it was only after the har-
vest season that people had the free time to make the journey to the Aintab
court.

How did these individuals trace their animals? The court records suggest
that it was customary for strays or animals suspected of being stolen prop-
erty to be turned over to the authorities in each provincial capital and large
village. These authorities—the provincial governor’s staff, and police offi-
cers in the city and in larger villages—were also responsible for fugitive
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slaves and other matters of law enforcement that crossed provincial bound-
aries.!’! Their involvement in the recovery of lost animals was not simply to
protect the interests of subjects. The state had its own stake in preventing a
black market in animals: beasts of burden were customarily sold in desig-
nated markets where a sales tax was imposed, whose revenues in Aintab
went directly to the imperial treasury.!®? In Aintab city, this market was
known, fittingly, as “the sultan’s bazaar.”103

Any number of cases in the record for 1540-1541 make clear that com-
munications among authorities were efficient and reasonably rapid; often
their networks seemed to parallel or coincide with those used by the courts.
Stolen animals came to the attention of the authorities in part because pen-
alties were imposed on anyone who failed to turn over a stray animal and
then have the find publicly “broadcast.” % It is not clear exactly what was in-
volved in the process of “broadcasting,” but city officials and the headmen
of large villages presumably disseminated information by dispatching one
of their numerous subordinates. (The distances between points within the
province were not excessive: for example, it took approximately six hours
on foot to travel from Aintab city to the village of Orul.) 1% It is not difficult,
therefore, to imagine the sixteenth-century equivalent of an information
hotline among the towns, villages, and tribal leaders in the region. How else,
one wonders, would Ahmed from Dayr have come across his donkey in Ain-
tab, a city of some 10,000 human souls and no doubt hundreds of donkeys;
or how would Bozdogan from Sis have known to look for the missing horse
in avillage in Kilis, a town (and judicial district) southwest of Aintab? Other
cases in the records show owners of lost or stolen animals regularly applying
to the authorities in order to recover their property; the court was a party to
the events because the owner had to prove before the judge that the animal
was hers or his. In August 1541, records were transferred from the courts of
both Aleppo and Bire in order to substantiate a Bire resident’s suit to re-
possess a mule that had disappeared.

Clearly, the value of animals to both individuals and the state was an im-
portant factor in animating this regional dragnet. But our interest here is
not simply in the animal economy of Aintab. Examining the network for re-
covering lost animals is useful for two reasons: it exposes the connections
among economic, judicial, and administrative structures and, more impor-
tant, it demonstrates one channel through which local people became fa-
miliar with legal networks and grew accustomed to using them. People of-
ten went to a great deal of trouble to recover a horse or a donkey, even
though they might pay a fine for having failed to adequately supervise their
animals. Two men from Kos, for example, whose horse had been stolen
from avillage in Aintab province, went so far as to obtain an order from the
local “pasha”—the Dulkadir governor-general—to aid them in their legal
suit. Ahmet from Dayr petitioned the court for a fifty-day postponement of
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his suit so he might fetch his witnesses from home; precisely two months
later, the witnesses appeared in the Aintab court to testify that the “gray
male donkey with clipped ears” was indeed Ahmet’s property. All this
trouble was taken for a donkey whose value was not very great; the man in
whose possession it was found claimed he had purchased it for 194 akces in
the village of Kizilhisar.!%

One reason that lost animals appear to have been returned to their own-
ers with some regularity was that the punishment for theft was severe. The
law code of Stileyman, issued around 1540, prescribed two possible penal-
ties for the theft of horses, mules, donkeys, and cattle: a hefty fine of 200
akces or the cutting off of the thief’s hand; repeated theft could be pun-
ished by hanging.!” As we will see in chapter 8, while physical mutilations
and the death sentence may have been rarely carried out, their presence on
the books functioned (in theory) as a deterrent to the crime of theft. That
the theft of animals was a chronic problem in the region and one that past
regimes had taken seriously is suggested by the fact that theft of horses
and donkeys was the second item in the law code issued by the last Dulka-
dir ruler, Alaeddevle: the penalty for animal theft was 18 gold pieces,
greater than the penalty for adultery but less than that for destroying some-
one’s house.!%® (The first item in the law code was brigandage, or highway
robbery, punishable by hanging.)

The network of communications among local authorities may well have
predated the Ottoman regime, and in fact was probably an old regional ar-
rangement. It was reinforced by Ottoman consolidation of the area. Indeed,
Saleyman’s law book gives the impression of simply assuming the existence
of a legal infrastructure—of law enforcement mechanisms as well as of
judges and courts. This assumption is evident in its regulations regarding
missing persons and the widespread practice of personal surety, that is, the
appointment of guarantors for criminal suspects. The role of such guaran-
tors (kefil bi’l-nefs) was to ensure that suspects not evade the law by simply
disappearing; in the language of the court record, they were “delegated to
guarantee the presence of the individual whenever it might be requested.”
Should his ward go missing, a guarantor was required by law to search across
seven judicial districts (kadiik) before he could be absolved of responsibil-
ity.!% Such a requirement presumed the availability of officials who could
facilitate the guarantor’s search in each district.

This emphasis on the regional management of crime manifested itself
in another practice whereby individuals from different regions could be
drafted to act as guarantor for one another. When suspects from beyond the
province’s borders required surety, the Aintab authorities preferred to ap-
point guarantors from their home province. For example, two men from the
Cukurova were appointed guarantor for the brother of one of them, while
a third person—perhaps a local Aintab resident—was appointed guarantor
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for the two Cukurovans.!'® This practice of double guarantorship appears
to have been employed only for suspects from outside Aintab. In an inter-
esting pair of cases, Zenil from Kilis volunteered to act as guarantor for his
fellow villager Ahmed, while the following day, Ahmed volunteered to act as
guarantor to Yusuf from Mardin.!'! Were the two villagers from Kilis already
acquainted with the man from Mardin? or was there perhaps a community
of suspects, guarantors, and suspect-guarantors that coalesced around the
local court? These cases suggest that the regional approach to ensuring le-
gal order could foster a kind of localized solidarity among non-Aintabans.

The network of governors, judges, police, and their staffs was not aimed
merely at controlling criminal activity; rather it operated to promote secu-
rity in general. Order should not be taken for granted or assumed as the de-
fault state of affairs in this region and period. Indeed, if there was a state of
relative security in 1540, it had been hard-won, and only recently. Conquest
did not mean pacification, and it was only the critically important two-year
offensive against Iran in 1534—-15%6 that put an end to nearly twenty years
of Ottoman struggle to gain control over the areas conquered by Selim I
in 1516 and 1517. Resistance can be documented throughout these years,
during which numerous military expeditions were sent to quell distur-
bances. In securing social and legal order, the Ottoman regime was faced
with troubles from two directions: on the one hand, challenges to its sover-
eignty from Turkmen tribal groups and, on the other hand, the lawless, and
sometimes rebellious, conduct of its own soldiers and officers. The execu-
tion in 1522 of the last Dulkadir prince, Sehsuvaroglu Ali, deprived the Ot-
toman sultan of perhaps the only figure who could control the Turkmen
tribal chiefs (boy begleri). It also gave rise to a saying popular among Turk-
men of the Dulkadir area, “the Ottoman is the oppressor of the brave.”112

By 1530, the chronic pattern of armed uprisings, frequently inspired by
militant dervish babas and sometimes attracting tens of thousands of sup-
porters, was largely broken; but even after that date, tribal chiefs could still
make it difficult for Ottoman governors to actually govern.!® As for the re-
gime’s own undisciplined forces, a vivid example of the havoc they could
cause is revealed in a complaint drafted by the people of Aleppo sometime
in 1539 or 1534 and sent to the grand vezir. They alleged that troops sta-
tioned in and around the city were devastating crops, seizing animals with-
out recompense, humiliating men by snatching their turbans from their
heads, breaking into houses and abusing women and boys, forcibly occupy-
ing houses, and resisting all attempts at discipline for these violations. If
the situation was not rectified, asserted the complaint, the people of Aleppo
would simply abandon the city.!!* The celebrated campaign of 1594-1536
is usually thought to have been directed against Safavid power, but it was
also a reconquest of the region aimed at purging it of internal challenges.

It is only in the later 1530s that we can begin to speak of a “pax Otto-
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manica”—that relative degree of order achieved by a relatively lawful im-
perial rule over a vast territory. The renaissance of trade from the mid-15g0s
on suggests that greater safety on the roads was one of the results of regional
cooperation in the interests of social and legal order. The court records
of 1540-1541 indicate that Aintabans traveled frequently for business, and
they demonstrate a range of occupations that took people on the road.
Major business deals among merchants were not, as a rule, conducted un-
der the aegis of the court, but minor transactions, particularly disputes over
payment for goods received or repayment of loans, were often sealed at
court. These transactions indicate that intercity trade was frequently
handled by agents who were contracted by local merchants and dealers to
transport and sell their goods in distant markets. Things did not always go
as planned. The Aintaban Haci Mehmed, for example, was not pleased with
the performance of his agent Haci Bekir, who sold a herd of twenty-six goats
in Aleppo for less than his employer had instructed.!!> Some businessmen,
such as the Armenian Iskender, took care of their long-distance contacts in
person. Iskender used his travel as an alibi when accused of a crime: “I am
someone who travels on business,” he told the court; “one day I'm at home
and the next day I'm out in the field.”!1¢ In another case, an Aintab crafts-
man was sought for his skills: the stonecutter, Master Hiiseyin, was hired for
16 akces a day to aid in the construction of a bridge in a neighboring prov-
ince. He was accompanied by his son and another worker, who were paid 12
and 8 akces respectively; in addition, the master also negotiated travel ex-
penses for his team.!'” Perhaps the easy availability of stone from the quar-
ries to the south of Aintab city and the many mosques, covered bazaars, and
other buildings built from it gave its stoneworkers a regional reputation.

Greater security of the roads combined with economic expansion meant
arise in the number of individuals coming from outside Aintab to its court.
In general, outsiders used the court to bring claims against Aintabans or
other individuals who happened to be living there at the moment. The
woman Sultan from Ruha appealed in vain to the judge of Aintab over a
seven-year-old debt that she claimed one Kuli, presumably from Aintab,
owed her for his purchase of a half share in a grove of trees.!'® While Ruha
and Aintab were some 120 kilometers apart, it is not unusual that two indi-
viduals separated by such a distance would co-own land (mills and horses
were other items sometimes held jointly). The owners might have a time-
sharing arrangement, for example, or employ agents locally to work the
property. In another case, the Egyptian Sharif Ahmed successfully claimed
a debt of g gold pieces from Abdulkadir of Aleppo.''¥ Why cases such as this
last one, in which the litigants were identified as permanent residents of
cities other than Aintab, should come before its judge is rarely made clear,
although an obvious explanation is that they were temporary residents of
Aintab when the dispute came about.
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A case involving an embroidered wool caftan suggests that plaintiffs
sometimes had to travel to pin down their suit if the defendant or the ob-
ject of dispute was to be found in Aintab. A certain Ahmed had rented the
caftan in his home city of Aleppo to wear at a wedding held in Aintab, but
apparently failed to return it. In Ahmed’s first appearance before the judge
of Aintab, he was summoned by a local policeman to court, where he for-
mally acknowledged that he had rented and worn the caftan. A couple of
weeks later, the caftan’s owner appeared in court to claim his property.!2° As
in cases involving the recovery of errant animals, a communications link
among cities may be operating here: the sequence of events suggests that
Ahmed and the missing caftan were first located by Aintab authorities,
whereupon the owner made the journey from Aleppo to claim his property.

The reasons that brought women from outside the province to the
Aintab court were less likely to pertain to business than to matters concern-
ing family and personal relationships. It is not that women did not engage
in business, but rather that the economic circles in which they operated
were closer to home and their legal affairs were therefore managed through
their local court (as we will see in chapter 6). From Ruha came Baki, whose
purpose at the Aintab court was to act as proxy for the divorce of her daugh-
ter, who had become estranged from her Aintaban husband; Baki was ac-
companied to court by three women who served as witnesses to the validity
of her appointment as proxy.'?! The villager Mehmet from Elbistan came to
formally grant a divorce to his wife Fatma, who had been abducted seven
years earlier and was now apparently living in Aintab with her abductor.!?
Indeed, as a relatively large city, Aintab may have been a haven for runaway
lovers. The woman Zehra acknowledged at court that she had absconded
from her village in Kilis province with the nomad Bayezid (“we ran away and
came here,” said Zehra).!?3

Perhaps the most consequential case that brought outsiders to the Ain-
tab court was a long-standing dispute over compensation for bodily in-
jury (diyet, in the language of jurisprudence). This case clearly displays the
strength of regional links. Ten years earlier, a man from Aleppo had struck
the left hand of a cavalryman from Damascus with a dagger, paralyzing
three of his fingers. The cavalryman had then successfully sued the Aleppan
for damages in the court of Aleppo, receiving several items of value (in-
cluding a silver dagger!). Apparently unsatisfied with the amount of com-
pensation, the cavalryman was now reopening the case in the Aintab court.
The judge handed the case over to arbiters, presumably because he was un-
able to sort out the mutual recriminations that took place in his court be-
tween plaintiff and defendant (the cavalryman was unsure of the total worth
of the items he had previously received). A judgment was ultimately made
in favor of the cavalryman for the substantial sum of 150 gold pieces, of
which he waived 60 (presumably the value of the previous settlement). To
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cover the remainder of his debt, the Aleppan then gave the cavalryman sev-
eral more items, including two horses and a number of textiles pieces. The
courtrecord closed with the statement that the dispute between the two had
been definitively resolved.!?*

This case again raises the question of why litigation that apparently in-
volved no one identified as being from the jurisdiction of the Aintab court
would be heard before its judge. That various networks of communication
existed across the region—from Mardin to the Cukurova, from Elbistan to
Damascus and even Cairo—should be evident from the many examples
above. The court itself was one node in a critically important network: that
of provincial judgeships. Procedurally, the network of judges and courts is
revealed in the Aintab records through numerous instances of “transfer of
testimony” (nakl-i sehadet), whereby the history of litigation begun in one
court was forwarded so that it could continue under another judge when
necessary. In the case above, the cavalryman had requested just such a trans-
fer of testimony from Aleppo in preparation for the Aintab hearing. Prepar-
ing these transfers was a regular duty of a judge and his scribes (the law
book associated with Selim set the hefty fee for the necessary documents at
25 akees).'?® As Nelly Hanna has pointed out in her study of Ottoman judi-
cial administration in sixteenth-century Cairo, a major goal of the Ottoman
regime was to systematize and standardize the judiciary throughout the em-
pire, so that the work of one court could be conveyed to another.!2¢

Itis important to note that the jurisdictions of judges (kaza, kadilik) were
congruent with those of provincial governors (liva, sancak), who in most re-
gions of the empire represented both the military and fiscal infrastructures
of the state. This deliberate congruency created parallelism among the
three principal administrative hierarchies of the empire—the legal, the
military, and the fiscal. But it is hard to tease apart these hierarchies in op-
eration. The local court was a key element not only in the legal system but
in all aspects of administration, since it was there that officials with a variety
of responsibilities interacted, recording transactions and solving disputes.
To put it another way, the court was the facilitator of shared responsibility
among provincial representatives of the branches of government as well as
between officials and the local population. The cavalry officer may have
been able to locate his assailant ten years after the first court settlement be-
cause of the overlapping networks of judges and local police, the latter un-
der the control of the provincial governor.

We might at this point indulge in preliminary speculation about the
place of the Aintab court in this network of provincial judgeships. While
it was the seat of a legal-cum-military province—simultaneously a sancak
and a kadilik—Aintab was not the seat of a governorate-general. The smaller
town of Maras, ro kilometers to the north, was the capital of the Dulka-
dir governorate-general to which Aintab belonged. Maras also had its own
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judge. But it may not be surprising that the Aintab court handled business
from a broad region that transcended such administrative boundaries. For
one thing, Aintab was the largest city in the region, with the exception of
Aleppo and possibly Ruha to the east. As we have seen, it was a magnet for
entrepreneurs, as well as for those with less honorable purposes, the horse
thieves and runaway lovers who perhaps hoped that the bustle of the city
would offer anonymity. Moreover, the regularity of legal procedure revealed
in the Aintab court records suggests a well-established judicial culture and
a smoothly functioning judicial system. This impression is strengthened by
the very neatness of the court records, which contrast with the more hap-
hazard records from other Anatolian cities in this period.'?’

The Aintab court also worked hard: it held sessions quite regularly
through the year, taking an occasional day off, breaking for two weeks at the
end of October 1540, but hearing cases on the Muslim holy day of Friday.
Perhaps the Aintab court enjoyed a reputation for processing cases quickly,
attracting petitioners who preferred to avoid the courts of metropolises
such as Aleppo and Damascus. It is also possible that particular courts were
known for expertise in certain kinds of matters (missing animals, for ex-
ample). As a city with a fortress and garrison, Aintab may have been re-
garded as qualified to hear cases involving military personnel, such as that
of the cavalryman with the injured hand.

With regard to the question of Aintab’s place in a regional network of
courts, it is certainly important to remember that for the first time in several
centuries, Aintab was located in the middle of a state. As a city whose iden-
tity had been influenced by its historical positioning in a marchland, Aintab
under the pax Ottomanica may have acquired the role of integrating that
marchland into larger regional networks. Relevant here is the fact that
it was linked culturally and economically to Aleppo in the south, but ad-
ministratively northward to a governorate-general with a considerable tribal
population. The absence of courtrecords before the Ottoman period makes
it hard to know the extent to which the court’s business was altered by its in-
corporation into the Ottoman domain, but their very existence from the
1530s on—that is, their existence as a public record—may point to a delib-
erately enhanced role for the Aintab court.

Although the great majority of cases heard by the judge of Aintab in-
volved individuals from within the province, the foregoing brief sample of
“outsiders” with business in the Aintab court should suffice to suggest that
people of the region, or some of them at least, did not find travel an obsta-
cle to accomplishing their ends. While the need for a legal settlement may
have caused some to journey to Aintab reluctantly, others ended up in court
because of their voluntary relationships that extended across space. Liti-
gants at court were not limited to the wealthy and the powerful, whose mo-
bility we might take for granted. Ordinary city dwellers, villagers, and those
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classified in the record as tribal nomads frequented the court with regular-
ity. Women came for a variety of reasons and in substantial numbers, if not
as often as men. Nor was a large material stake in a matter always the in-
ducement that led people to appeal to the judge of Aintab. The challenge
to today’s reader of these records is to understand what other meanings
their suits at court might have carried beyond their material consequences.

BEYOND THE REGION: WAR AND PILGRIMAGE

The citizens of Aintab province inhabited a region that was defined in part
by personal and economic ties, and in part by administrative systems that
were increasing in rigor during this period of Ottoman consolidation. We
turn now to other aspects of their lives that transported them to physical
and cultural topographies beyond the region. Were there forces that tran-
scended the localism that has been so strong a characteristic of Middle East-
ern identities, both then and now? The court records suggest that there
were two ever-present magnets that drew Aintabans long distances away
from their homes: war and pilgrimage.

War took men beyond regional boundaries, and no doubt caused the
thoughts of the families they left behind to dwell on faraway places. Warfare
was a staple of this period. The sultan Siileyman led seventeen military cam-
paigns during the forty-six years of his reign between 1520 and 1566, and
other expeditions took place under the command of his generals. Provin-
cial officials were regularly called on to dispatch soldiers and supplies to
meet the empire’s defensive and offensive needs. Additionally, soldiers
might be dispatched for security reasons—to guard pilgrimage routes, for
example, or to combat the banditry that was endemic in areas with sizable
nomadic populations.

‘Who made up the local military? In Aintab, the sultan’s soldiers were a vis-
ible presence in the city and in numerous villages in the province. Some sol-
diers belonged to the garrison stationed in the fortress of Aintab (merddn-:
kale), while others, known as sipahis, belonged to the provincial cavalry. Sipa-
his and their armed retainers were supported by tax revenues from the
various villages to which they themselves were assigned. These temporary
grants to sipahis of rights to village revenues were known as timars, and sipa-
his were sometimes referred to as “timariot soldiers.” Timariots were impor-
tant not only for their military function but also because they were respon-
sible for social and legal order in their villages. According to the cadastral
survey of 1543, the fortress garrison numbered 54 men exclusive of officers,
while the provincial cavalry stationed in Aintab province numbered 86, with
an additional population of 109 armed retainers who served the cavalry
members. 128

The distances to which members of the Aintab military might be sent on
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imperial service can be measured in the court registers. An undated record
from the fall of 1540 noted that ten members of the fortress garrison were
dispatched on the “Erzurum campaign”; the issue that involved the court
was the local requisition of ammunition and grain for the soldiers.!?
Whether another instance of military requisitioning was accompanied by
the draft of soldiers is not clear: in October 1540, the city’s copper dealers
organized to meet an imperial order for copper to be supplied to Baghdad.
They were instructed to set a price fair for the local market, to obtain the
funds to buy the copper from the royal intendant for Aintab, and then
to purchase copper from local suppliers.’?® In November, supplies that in-
cluded 450 firearms were assigned to twenty soldiers who were being sent
to Baghdad.!®! There are no other such records of military support coming
out of Aintab for the year 1540-1541, but it may well be that men and sup-
plies were steadily requisitioned from the province (the two records of sol-
diers dispatched on campaign were pasted in the fall of 1540 into the back
of the court register and were not a part of its regular, daily accounts).

The Ottoman military in this period has generally been viewed as a pro-
fessional military, which strictly forbade civilian entry into the ranks of com-
batants. Both the standing infantry in Istanbul—the famous Janissaries—
and the provincial cavalry stationed throughout much of the empire have
been assumed to be slave recruits serving the sultan directly. As this practice
has been understood, the rationale for prohibiting a popular military was
twofold: to provide a soldiery loyal to the sultan by eliminating any local al-
legiances and to keep taxpayers at their jobs—whether trading goods, till-
ing fields, or cutting stone—in order to finance the military and adminis-
trative requirements of government. It turns out, however, that this picture
of a soldiery set apart from the civilian population is not entirely accurate
for Aintab in 1540. A sizable number of the garrison soldiers as well as of
the provincial cavalry were in fact local individuals.'* Some were members
of the local elite, or so their titles of Beg and Celebi would suggest. Among
these, for example, were the sons of Gazi Beg, who possessed timar rights to
all or parts of six villages; the two sons of Tarhan Beg, who jointly possessed
rights to four villages and a quarter share of two others; and the sons of
Uveys Beg, who possessed rights to all or parts of five villages.!3 It is likely
that Gazi Beg, Tarhan Beg, and Uveys Beg numbered among the tribal
chiefs of the leaderless Dulkadir federation who were rewarded with timars
as part of the Ottoman program of pacification of rebellious Turkmen
chiefs during the 1520s.1%

But how might we account for the local origins of soldiers of lesser status,
particularly the members of fortress garrisons who often shared a timar vil-
lage with two or three or four others? We can only speculate. Perhaps these
individuals were retainers of such tribal chiefs as Gazi Beg and Tarhan Beg
and theirilk. Or perhaps they were volunteers who had made good. A provin-
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cial governor might on occasion recommend that an outstanding military
hopeful be granted membership in the cavalry assigned to his province. War
could thus function as a magnet for adventurers, opportunists, and the
discontented.

War may account for the men who simply disappeared from Aintab and
did not return. Intentionally or not, some of these men who vanished left
their wives utterly without resources. This predicament forced the wives to
appeal for public assistance, which was by law disbursed by the local judge.
Such was the fate of three women—Tatar, Meryem, and Fatma—each of
whom petitioned the court in the summer of 1541 for financial support.
Tatar and Fatma had heard no word from their husbands for seven years,
while Meryem’s husband had been missing for three.!3® The scope of this
problem of disappearing husbands may have been greater than three in-
stances in one year might suggest. For every woman who sought the court’s
help in the face of a husband’s desertion or possible death, there may have
been others who were taken care of by relatives or had sufficient resources
to avoid seeking public assistance. That women were concerned over the
possibility of desertion is suggested by the action of Ugurluhan, who took
protective measures by getting her husband Bayindir to prearrange a di-
vorce before embarking on campaign.!*® In August 1541, Bayindir made
the following statement at court, recorded at his wife’s request: “I am going
on campaign; if I am unable to return and resume married life with my wife
within three months, let her be divorced from me.” The woman Sehzade
had a similar arrangement, though in her case not necessarily related to
war: on July 22, 1541, she had her prearranged divorce registered at court
by proxy—her husband had failed to return to her by the date he specified
(June 25), and Sehzade now wanted her divorce recognized.'®’

While war threatened social disorder for women, it could provide an op-
portunity for men. In the early 1540s, in Aintab at least, the post of timar-
iot or garrison soldier was one offering in the repertoire of state-generated
offices providing local employment. By admitting some local inhabitants
into the sultan’s service, the Ottoman regime may have won a degree of loy-
alty or at least a sense of shared interest from a segment of the local popu-
lation. Once in the service of the state, were these soldiers eligible for pro-
motion through the ranks, or were their offices merely honorary sinecures
designed to satisfy local power brokers? Until we know more about how the
provincial military was constituted in other places during this period, we
cannot do more than hypothesize about the meaning of a military organi-
zation that incorporated more men of local origin than we have hitherto
envisioned.

In the final analysis, the greatest inducement to travel beyond the pro-
vincial and regional boundaries was neither economic opportunity nor mil-
itary service. What appears to have drawn the largest number of Aintabans
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out of the province—and taken them furthest—was their religious alle-
giance. The substantial number of individuals appearing at court who car-
ried the title Haci for males or Haciye for females, signifying that they had
performed the hajj, or pilgrimage to Mecca, suggests that more people un-
dertook travel for religious purposes than for any other reason. The pil-
grimage was especially significant for women, since it was for them the only
regularly sanctioned travel over great distances.

The holy sites of Islam lay to the south of Aintab: Jerusalem, Hebron, Me-
dina, and finally Mecca. Not only did Aintabans traverse hundreds of kilo-
meters on their way to these sites, but the pilgrimage brought them to-
gether with Muslims from many other regions of the Middle East and
beyond. Even those who did not make the pilgrimage may have had their
horizons expanded while staying home, for some pilgrims from Anatolia
and the Balkans passed through Aintab on their way to Mecca and, more
important, back.'®® The Ottoman traveler Evliya Celebi visited Aintab on
pilgrimage in 1671, the occasion for a laudatory account of the city in his
travel memoirs. Evliya’s route took him from one fortress city to the next,
from Tarsus in the Cukurova to Adana and on to Maras, then southward
through Aintab and on to Aleppo.!?®

The pilgrimage was not the only form of religious devotion that brought
individuals from Aintab to other cities and into contact with other cultures.
The woman 11 left her accustomed life in Aintab in order to devote herself
to serving the poor of Jerusalem. We know about II’s decision because she
came to court to officially give over custody of her small daughter to her
uncle.'* (II's title Hatun, or “Lady,” suggests that she was a well-to-do in-
dividual; we have met her earlier, exchanging one walnut tree for another
with the uncle who would raise her daughter.) The desire for religious
knowledge was another quest that took individuals on the road. As we have
seen, many men in Aintab carried the title Molla, the sign of a religiously
learned individual. We may imagine that just as Aintab attracted the reli-
giously learned in the fourteenth century, so the learned of Aintab (or some
of them, at least) traveled to other centers of Muslim scholarship to expand
their education. If Bedreddin Aini had managed to garner an education
in various cities of the region during the troubled times when conquer-
ors seemed to be invading once a decade, the regional security underwrit-
ten by the Ottoman regime must surely have bolstered sixteenth-century
educational networks, as it did judicial, economic, and military networks.
Whether the same thing can be said for the small Armenian Christian com-
munity of Aintab in 1540 is not clear from the court records; but by the sev-
enteenth century, Aintab itself seems to have been a noted center of Ar-
menian learning, and the city produced individuals who left to take on
leadership roles in the Armenian church.!'*!

The coordinates of Islam’s spiritual map tended to reinforce the associ-
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ation between the religious experience of Muslims from Aintab and the
Mamluk past. For two and a half centuries, Mamluk rulers had held the
prestigious title of “guardians of the holy places”—Mecca and Medina—
which gave them the prerogative of constructing religious institutions and
monuments in the holy cities. This title, perhaps the keystone of the Mam-
luk legacy, was one to which the Ottoman dynasty laid claim, and by 1540 it
had just begun to visibly fulfill the obligations the title entailed. In 1537, Sii-
leyman embarked on the refurbishment of Jerusalem, beginning construc-
tion of the great wall surrounding the city and making improvements to the
water supply system. Over the next two decades, numerous endowments for
the benefit of the religious sites of Mecca, Medina, and Jerusalem would be
established by the sultan and prominent female members of his family, in
particular his wife Hurrem and his daughter Mihrimah.#2 Had 1 Hatun
undertaken her quest to serve the poor in Jerusalem some years later, she
might have lodged at the well-endowed complex established by Hurrem
and completed in the early 1550s. This complex contained a mosque, a
fifty-five-room dwelling for religious pilgrims, an inn and stable for travel-
ers, and an area devoted to numerous charitable services for the poor, in-
cluding a soup kitchen and public toilets.!® As it was, departing Aintab
in July 1541, 11 Hatun most probably associated herself with one of the
Mamluk-built retreats for female religious sojourners.

But while the hacis and haciyes of Aintab in 1540 passed through a built
world of Mamluk-sponsored monuments, the living procession in which
they participated was an Ottoman-guarded and Ottoman-facilitated phe-
nomenon. Management of the pilgrimage was one of the major responsi-
bilities—and at times, no doubt, one of the major headaches—of the Ot-
toman government. The pilgrimage involved strategic planning in several
domains, including logistics and supply, security measures against Bedouin
raiders of pilgrimage caravans, political relations with the Muslim aristoc-
racy that controlled Mecca and Medina, and management of trade routes
both local and foreign (for an enormous amount of business was conducted
around the pilgrimage).!*

The question of religious travel again raises the question of the pax Ot-
tomanica: was there a reservoir of people who had feared to undertake the
pilgrimage during the unstable conditions of the late Mamluk regime and
the immediate post-conquest period? In the complaint submitted by the
people of Aleppo around 1534, they expressed serious concern over the
safety of the pilgrimage: the petition drew attention to the disgrace that the
Ottoman regime would cause itself should the pilgrim caravans be attacked
by nomad bands, and it recommended that traditional protective measures
be reinstituted, such as sending purses of money to buy off tribal chiefs.115
As security and prosperity increased over the 1530s, the pilgrimage surely
became more feasible for individuals from Aintab and elsewhere. The up-
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swing in Aintab’s economy revealed in the 1544 cadastral survey may have
translated into disposable income that enabled individuals to fulfill their re-
ligious obligations. Moreover, it is no coincidence that the Ottoman dy-
nasty’s program to fortify and adorn the holy sites of Islam was initiated on
the heels of the great military campaign of 1594-1556 that bolstered Ot-
toman control of the former Mamluk domains. Given that an individual
could choose when in his or her lifetime to make the pilgrimage, security
was undoubtedly an element in the decision. The association between the
“well-protectedness” of the sultan’s domains and the ability to fulfill one’s
religious obligations would have been impressed on those hacis and haciyes
of Aintab who had recently acquired their titles.!¥® For women, and for
many men as well, the pilgrimage may have been their most immediate ex-
perience of the benefits of being subjects of the Ottoman dynasty.

As for the region’s Christians and Jews, whose sacred terrains fell within
the Ottoman domain—indeed intersected with each other and with the
Muslim spiritual map—the court record tells us nothing of their religious
travel. However, sixteenth-century central government records dealing
with the holy sites in Jerusalem portray Ottoman authorities as involved in
a constant effort to regulate access of the many religious communities to
their places of worship.!*” The memoir of Rabbi Moses of Basola, who spent
three years in Jerusalem at the beginning of Stileyman’s reign, described the
varied Jewish community there,'*® and Joseph ha-Kohen, a Jewish resident
of the city, praised the sultan’s work (his enthusiasm made up for his factual
errors): “In the year 1540 God aroused the spirit of Suleiman, king of
Rumelia and Persia, and he set out to build the walls of Jerusalem, the holy
city in the land of Judah. And he sent officials who built its walls and set up
its gates as in former times and its towers as in bygone days. And his fame
spread throughout the land for he wrought a great deed.”!*® The religious
balance in Mamluk Jerusalem had shifted toward the Muslims in the after-
math of the Crusades and the Latin occupation of parts of the Middle East.
By contrast, the Ottoman regime, at least in the sixteenth century, en-
hanced opportunities for pilgrimage and settlement not only for Muslims
but also for its own Jewish and Christian subjects as well as for religious so-
journers from beyond the Ottoman domain.!'?° It should be noted that fa-
cilitating the pilgrimage was for the Ottoman government not only a mat-
ter of sovereign pride but also a source of revenue: for example, the toll tax
imposed on Christians and Jews passing through the province of Nablus on
their way to Jerusalem generated a steady income of approximately 21,000
akces a year.!5!

The province of Aintab was made up of a variety of settlements, a variety of
peoples, and a variety of links that connected one to the other. The city of
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Aintab was a critical resource to the villages and tribal groups that made up
its hinterland, but its own status and prosperity were nothing without that
hinterland. Nor was Aintab autonomous as a provincial unit, though for ad-
ministrative purposes it was defined as a distinct entity within the empire
and, as such, generated its own connective tissue. Aintab’s links to neigh-
boring provinces were multiple. Commercial networks, family ties, military
coordination, regional agricultural markets, criminal contacts, the courts of
judges—these and other connections overlapped and interacted to create
what appears to be a dense web of communication across the region span-
ning southeastern Anatolia and northern Syria.

Much of this infrastructure existed before the coming of the Ottomans.
Despite the vagaries of the early sixteenth century, it is possible that some
of these links became stronger in the decades preceding the conquest as
a necessary response to the waning of Mamluk attention and the need to
shield the region from the impending battle over its control. What the Ot-
toman regime brought to Aintab and its surrounding provinces, at least in
the middle decades of the century, was the force and the sovereign author-
ity to stimulate, streamline, and further coordinate channels of communi-
cation. Aintabans paid a price for their diminished autonomy, but they were
compensated by a period of relative prosperity and peace.

One who searches for mention of Aintab in Ottoman chronicles of
the times will be disappointed. Its moment was the conquest. The staging
ground for the victory of Marj Dabik over the Mamluks, Aintab then, as in
previous centuries, played the role of a gateway to the critical domain con-
trolled by Aleppo. Once Ottoman domination of the eastern Mediterran-
ean was secured, Aintab ceded its strategic importance. Even the relatively
small cities of Maras and Bire figure more frequently in Ottoman chron-
icles—Maras because of its militarily strategic location and its role as capi-
tal of the Dulkadir governorate-general, Bire because of its function as a
Euphrates River crossing and thus a stage on an imperial highway. If Aintab
had value to the Ottoman project in the post-conquest decades, it was as a
stable regional center and an important node in regional networks of com-
munication. That kind of steady sober performance is not the material of
chroniclers.

This chapter has provided glimpses of the Aintab court and the work it
did in sustaining the regional fabric. Much of that work was of a routine na-
ture. But because the court was a local chronicler of sorts, its records are
punctuated with stories of human drama. In the following chapter, we will
become acquainted with the court itself.
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Introducing the Court of Aintab

On Tuesday, July 12, 1541, the judge of the Aintab court heard fifteen cases,
six of which involved women. Of those six, women were plaintiffs or peti-
tioners in three: Tatar requested a daily allowance from the court on the
grounds that her husband had disappeared seven years earlier, Minnet won
a suit for slander against a man who had publicly accused her of promiscu-
ity in the most obscene of language, and Kuddam won a suit against her
brother, who had sold a mule from her dower but failed to give her a che-
mise and a hair ornament that he had promised in return. Kuddam’s suit
had been resolved through a process of community mediation, which re-
sulted in her brother’s giving her a black goat. In two other of the six cases,
women were summoned to the court to give testimony. Fatma, the sister of
an old man who had fallen into the moat of the Aintab citadel and drowned,
testified that her brother had been senile and prone to collapsing, and that
she wished to lodge no claim for wrongful death. The villager Haciye Zeliha
recounted her part in the case of a missing copper serving dish: Hizir had
given the dish to Durmus for safekeeping, and Durmus had lent it to Haciye
Zeliha to use for a wedding 